“EVANGELISM IN A POSTMODERN AGE”
BY DAVE BENSON (DAVID.BENSON@MALYON.EDU .AU )
TALK HYPERLINKS

(1) Lost in Translation (5minutes) 
a. We’re Sinking … getting our words right! 
The Times They Are ‘A Changing (OPTIONAL) 
a. Billy Graham, could this happen again? 
b. Societal Currents and implications for evangelism? 
(2) What is Postmodernism (15 minutes) 
a. Pictures & definitions … ask questions 
b. What is ‘truth’ and how do we know our words correspond to
reality? 
c. Genesis 1-3, and chart … question of truth, push for freedom 
(3) Multiple Modernities … refining the picture (10 minutes) 
a. Premodern, modern, and postmodern simultaneously 
b. Postmodern = hypermodern 
c. Postmodernism vs. Postmodernity … confused pragmatist 
d. Concept of Multiple Modernities (fundamentalists, scientists and
artistic deconstructionists side by side) 
(4) Implications for Evangelism and Apologetics (10 minutes) 
a. Problems of yell to tell 
b. Bridge-Gospel … deconstructed 
c. Key implications for evangelism and apologetics 
Freedom (OPTIONAL) 
a. Key issue – how can we be free … discuss question 
b. Freedom response 
(5) Show & Tell: Tell the Gospel (10 minutes) 
a. James Choung shifts 
b. Five Circles, Epic Story tract + Big Story tract 
c. Art & Drama 
(6) Show & Tell: Show the Gospel (5 minutes) 
a. Hospitality 
b. Compassion and Healing 
c. A Final Word: Love 
(7) Questions? (5 minutes) 
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(1) Lost in Translation (5 minutes)
Ever feel like we’re missing our audience – trying to listen, trying to share, but we’re not
connecting. The words we use and hear hold great weight. We’d better get our culture.

a. We’re Sinking … getting our words right! [CLIP]
Think of your grandparents, or maybe great
grandparents for a moment. What kind of changes
have they seen over the last 60-100 years?
*technology
*fall of communism
*going to the moon
*readily available transport to go anywhere
*immigration
*decline of Christianity in the West, etc.
We are swimming in some very strong societal currents, like
Globalization and pluralism – people coming from everywhere, the world becoming like
a big village, and faced with so many options
Secularization and consumerism—the Church doesn’t direct how society should run,
faith has moved from an obligation to a choice, and everything is reduced to another product to
consume, whether education, work, or even your belief system
Postmodernism and postmodernity—what we’re particularly exploring in this session,
where truth is up for grabs.
Put all of these factors together, and we’re swimming in a culture
where the average person is
Post-Christian in attitude—been there, done that, pretty
sure it didn’t and doesn’t work
Pre-Christian in understanding—isn’t Christianity just
about a ticket to heaven?
In order to effectively witness, we must listen carefully, and translate what we hear in an
intelligent way … or we risk people drowning while we wonder what they’re “sinking about”.
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OPTIONAL: The Times They Are ‘A Changing
From Billy Graham’s campaign in 1959, a lot has changed. Evangelism must too.

a. Billy Graham, could this happen again?
*1959. Internationally it was a big year … Fidel
Castro became head of Cuba, the Soviet Union sent
their first spacecraft to the moon, the first Barbie
Doll was manufactured, and America lost three of
its biggest stars in a plane crash on the “day the
music died.” But in our little corner of the world, it
was a big year too. Melbourne’s Myer music bowl
was first opened for live performances, and you
could get into Disney’s blockbuster “Sleeping
Beauty” with a $1 movie ticket. Granted, I wasn’t
around in 1959, but from all accounts, the biggest
show in town was not a concert or a movie, but a “Crusade” run by an American Evangelist: one
Mr. Billy Graham.
*Now, we need a comparison point, given this was back in 1959. If you’re into music, then
you’ve probably heard of Big Day Out. In 2009 it covered 6 major music festivals across New
Zealand and Australia, with a total attendance of 260,000 people. Back in 1959 the population
of Australia was half what it is now—take this into account. Okay, so Billy Graham toured New
Zealand and Australia in his Southern Cross Crusade.
Over the same time period as Big Day Out, he had 3,360,000 people attend. In the final
engagement, 150,000 people attended the Sydney Showground and Cricket Ground to hear him
preach. Over this Crusade, more than 130,000 people (almost 2% of the Australian population
at that time) made a commitment to Christ. The Australian Bureau of Statistics reported a
significant reverse trend during this period and the following year, with a drop in alcohol
consumption, extra-marital births, and crime statistics. One secular reporter said that “the
effect of the Billy Graham tour of Australia still lingers today as its ripples are being felt across
every sphere of Australian life.”
*Amazing. BUT. Back to present, dinner Mr. And
Mrs. A, recalling the power as this good looking,
charismatic, and well-spoken American stood up to
the microphone, opened the Word of God, and
began, “The Bible says …” Could it happen today?
Honestly, can you see more people than Big Day
Out turning up to hear an American Evangelist talk
about Jesus?
*perhaps it could happen again—God’s big and can do anything he wants. But as I read the
Signs of the Times, I can see that the Sky has changed. Our culture is different to 1959.
EVANGELISM IN A POSTMODERN AGE

3

DAVE BENSON

b. Societal Currents and implications for evangelism?
Bob Dylan sang it well: “The times, they are a changing.” One writer notes, “Frightened as we
are, we live and preach between times. The modern world passes; in bursts the postmodern
world.” Evangelists must be aware of these shifts to make impact. What, then, has changed?
What are the implications of each of the following for evangelism?
GENERAL CATEGORY & SPECIFIC EVENT
Brian McLaren, A New Kind of Christian, pp44-46:
1. New Communication technology, with profound effects on how people learn, think,
and live
*Radio and television, and then the computer and
the Internet, revolutionize human culture
-more information, exposure to much more
information and ideologies/worldviews putting
emphasis on the new and exciting, and relativising
all in overwhelming blend > consumeristic choice
by preference without guidance as to how to know
which is true from which isn’t … information
overload
2. New scientific worldview with staggering implications for humanity
*Post-Einsteinian theories of relativity (all is relative to your frame of reference, not
objective, like truth in the eye of the beholder vs. Newtonian fixed mechanics), quantum
mechanics, indeterminacy, and the expanding universe unsettle the stable, mechanistic
worldview of modern science; psychology, psychiatry, neuropsychology, and
pscyopharmacology create new ways of seeing ourselves and new crises in epistemology
-seems less likely there is one truth or frame of reference, a lot more mystery >
reluctance to reduce all claims to one story, and as if anyone could actually know the truth of
these matters
3. A new intellectual elite emerges, challenging church authority and introducing a new
epistemology (way of knowing)
*postmodern philosophy challenges all existing elites and deconstructs existing
epistemologies
-that is, systemic doubt … how can we claim to know anything with certainty … we’re
involved in the knowing process, we’re finite, and biased, and constructed, and can’t get
outside our own way of constructing things … language games > doubt about Christian claims
and truth as source of oppression
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4. New transportation technologies increase the interaction of world cultures around the
globe, making the world seem smaller.
*The development of air travel leads to the trivialization of national borders and intensifies
the interaction of world cultures
-desire for new experiences, and pressure on getting along with differences in beliefs >
tolerance redefined as key
5. Decay of an old economic system and rise of a new one.
*the global economy transforms both communism and capitalism, and the development of
e-commerce suggests further market revolution
-consumerist attitude to faith
6. New military technology.
*air warfare and nuclear weapons change the face of warfare, and the new threats of
terrorism (especially chemical and biological), power-grid sabotage, and cybercrime begin to
revolutionize the role of governments in keeping the peace
-whatever threatens peace in our society and the world is bad, such as any form of
fundamentalism being like jihad … search for a neutral base for society
7. New attack on dominant authorities, with defensive reaction
*secularism, materialism, and urbanism contribute to the decline of institutional religion
worldwide; fundamentalist movements arise in reaction and self-defense.
(1) Globalization & Pluralism … mostly Christians and lapsed Christians … cultural
understanding … now immigration, take your pick of religions—neighbours just as likely
to be staunch atheists as Buddhists, Hindus, Muslims, or New Age Spiritual Seekers.
(2) Secularization & Consumerism … Besides which, the Gospel is old news. We’ve moved
on. You Christians don’t have a corner on the religious market anymore. You’ve got to
compete with multiple religions, not to mention multi-billion dollar marketing budgets.
Why settle for “heaven when I die” when I can find paradise with my next purchase. I’m
permanently open to new possibilities, and always waiting for the better offer that
appeals to me as the sovereign consumer … so good luck with all these calls to count the
cost and lay down my life to follow some old dead dude.
(3) Postmodernity & Postmodernism … “The Bible says” likely to be scoffed at … hasn’t
science disproved it? But more so, “Who are you to say?” All “truth” is just a mask for
power … you have your perspective and truth, and I have mine. And I can see all your
historical failings and hypocrisy, with one tele-evangelist after another condemning greed
and sex but then hoarding and hoaring. Your attempts to convert me are just as coercive
as the crusades and inquisitions, so back off. When you say “Jesus is the only way to
God,” you may as well declare religious war … we’re a multicultural, tolerant society with
no room for your exclusivity.
KEY: POST-CHRISTIAN ATTITUDE, BUT PRE-CHRISTIAN UNDERSTANDING
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(2) What is Postmodernism (15 minutes)
Using a Socratic and inductive approach, through pictures and definitions, we’ll explore
what is postmodernism.

a. Pictures & definitions … ask questions
What is postmodernism? And why is it so difficult to define?
Heard the Saying?
1. “Jesus may be your god, but I have my own
god. All religions are the same.”
2. “You can’t believe the Bible, it’s just a
paternalistic tool to dominate the masses.”
3. “I can believe whatever I want. You Christians
are so intolerant.”
4. “How can I trust Christianity when its track
record is so marked by wars & power abuses?”
5. “I create my own reality. We’re all God.”
Some initial pictures on ‘truth’ and postmodernism.
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Art Work and Word Games.

Movies like inception.

Definitions:
The shortest definition of ‘postmodern’ comes from French philosopher Jean François
Lyotard in The Postmodern Condition: A Report on Knowledge: “Simplifying to the
extreme, I define postmodern as incredulity toward metanarratives.” What does this
mean, and why do postmoderns harbour so much doubt toward any “truth” claims?
EVANGELISM IN A POSTMODERN AGE
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“Postmodernism represents a situation in which the signifier has replaced the
signified as the focus of orientation and value … Postmodernists argue that modern
society is trapped in an endless network of artificial sign systems, which meant
nothing, and merely perpetuated the belief systems of those who created them”
(Alister McGrath, Bridge-Building, p. 224). What assumptions lie behind this
assertion? And how does this relate to deconstructionism?
“Truth claims are a mask for the will to power” (Friedrich Nietzsche); “The act of
knowing is always an act of violence” (Michael Foucault). Agree or disagree?

b. What is ‘truth’ and how do we know our words match reality?
Richard Rorty once defined truth as “what your friends let you get away with.” What
does he mean by this? And what, then, is truth?
n.b. MESH THIS SECTION AND GRAPHICS WITH NEXT
Authority/Revelation <#1 premodern>
↑

Truth <#2 modern>
Interpretation-------------------------------------Reality
↑

|

←--------------------↓
<#3 postmodern>
Truth is how well our interpretation (image or words) corresponds to (or re-presents) reality.
Like a map: it can be objectively ‘true’ in that it matches reality; and/or it can be pragmatically
‘true’ in that it is useful, getting us where we want to go.
How, then, can we tell if our words match reality?
PREMODERN:
What the authority says is trustworthy,
and therefore true.
MODERN:
What our individual and autonomous
reason judges is trustworthy, and
therefore true.
POSTMODERN:
We cannot tell how our words match
reality: at best, they are simply ‘useful’,
not ‘true’.
So, our interpretation is not really about
reality: our words are about ‘us’.
EVANGELISM IN A POSTMODERN AGE

8

DAVE BENSON

Deconstructionism, then, seeks to break down why you used those particular words,
and critically examines how those words benefit the speaker.
“Truth claims are a mask for oppression.”
“So in postmodernism, there is a movement from (1) the Christian ‘premodern’ notion of a
revealed determinate metanarrative to (2) the ‘modern’ notion of the autonomy of human
reason with access to truth of correspondence to (3) the ‘postmodern’ notion that we create
truth as we construct languages that serve our purposes, though these very languages
deconstruct upon analysis.” (James Sire, Universe Next Door)

c. Genesis 1-3, and chart … question of truth, push for freedom
How did we get to this point of such
scepticism toward ‘truth’ and our
‘words’?
History often moves by dialectic, swinging like a
pendulum from one position often to its opposite.
Yet history seems to progress in a direction—in the
case of the western world, history may be
understood as the muddled up pursuit of freedom
as we grapple with the nature of truth.
What is our authority for truth – how do we ‘know’?
What is the nature of freedom?

Perhaps this very simplistic sketch will help:

Premodern era = RELIGION/TRADITION
When: ~Pre-1600
Authority: Truth is given to us, by God or King
… hierarchy and tradition are key.
Freedom: Found in obedience to the forms
given from above
Problem: Religious wars exposed violence
done by conflicting authorities and abuse
under authority
Christianity: Luther deconstructed religious
authority (Pope and tradition), reducing
authority to the Bible, beginning the process
of finding common foundations accessible by
all
Transition: Descartes, Kant and the like in
their pursuit of an indubitable foundation
built only on reason.
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Modern era (Enlightenment) = REASON/SCIENCE
When: ~1600-1960
Authority: Truth is determined by reason and
science (rationalism and empiricism)
Freedom: Found in living out the indubitable
forms reason (separate from revelation) gives
– in government, psychology, sociology, and
the like—this is foundationalism, addicted to
progress.
Problem: World Wars and abuse of science
revealed that even reason is biased, and truth
claims are often a mask for oppression, so
governmental and scientific authority were
deconstructed
Christianity: The Bible was also
deconstructed by the dictates of reason,
science, history, the Jesus quest and so on. Liberals modified revelation to accord with reason, while
fundamentalists detached from science to assert an often naïve reading of Scripture as their foundation
Pivot: Nietzsche, Freud and Marx (‘masters of suspicion’ – early deconstruction). More recently, key
postmodern thinkers bringing about the change include Wittgenstein, Derrida, Lyotard, Foucault and
more.

Post-Modern era (post-colonial; post-structuralism; post-foundational etc.) = EXPERIENCE
When: ~1960 onwards
Authority: Truth is what you make it. Self
and one’s experience is the ultimate
authority – the autonomous individual
following their desires. ‘Truth’ is socially
constructed, and used to control others—
there is no final connection between our
words (identifiers) and reality itself (the
object) – so language is a game to get what
you want. There is an ‘incredulity toward all
metanarratives’ (i.e., big overriding stories
of the way the world is). All authority
(beyond the autonomous individual) must
be deconstructed with an hermeneutic of
suspicion that the other is using language to
control.
Freedom: Found in living out your desires – the consumer self constructs an identity from various
resources (whether religious, scientific, or otherwise) in pursuing the happy life, free from any
overriding big story of the way the world is: ‘the midi-narrative of secular happiness’, without reference
to God or government
Problem: Postmodernism gives us no frame for morality, or critiquing something as good, true or
beautiful, leaving us more vulnerable than ever to ‘modernity’ and its manipulation and power games,
and also premodernity such as extremism/fundamentalism/terrorism. We are isolated and
individualistic yet must find new resources for truth and meaning toward the common good in a
fragmented and pluralistic society.
Christianity: Reformed epistemologists and fideists reasserted that all knowing is subjective (involves a
subject) and thus takes trust/faith. Love is the core of life, so we need a new way of knowing and being.
Pivot: Michael Polanyi (Personal Knowing), Thomas Kuhn, Bernard Lonergan, N. T. Wright.
EVANGELISM IN A POSTMODERN AGE

10

DAVE BENSON

Modernity, built upon Enlightenment ideals (c. 1600-1780), was dominant until the 1960s. Its
core beliefs: “The inevitable progress of humanity; an extreme confidence in human reason; an
acceptance of autonomy and rejection of authority; a belief that nature is all that exists; a quest
for unity, with a tendency toward uniformity.” Truth was ‘absolute’, accessed wholly by reason.
Science revealed truth; truth fuelled progress; peace and prosperity were anticipated. However,
the project failed. Philosophically, “Kierkegaard, Marx, Nietzsche and Freud … demonstrated …
the illusoriness of modernity’s claim to a universally accessible and defensible ground for
knowledge.” Privileged claims to truth accompanied oppression. Practically, two world wars
and industrialization’s fallout dismissed modernity’s utopia as a “pipe dream”. The result: God
was back on the agenda; no single base for morality or society was acknowledged; cynicism
abounded; and knowledge was no longer perceived as ‘inherently good’.
Enter postmodernity. Core characteristic: “doubt regarding any claims to having the truth.” You
cannot know if your beliefs correspond to reality; perhaps ‘reality’ itself is socially constructed?
‘Self’ is truth’s source and purpose; language is the tool to get what you want. Pragmatics reign.
Absolutes are out. Tolerance is in. Relativism and diversity guard against modernity’s
oppressive metanarratives. “All viewpoints, all lifestyles, all beliefs and behaviours are regarded
as equally valid.” Postmodernists don’t desire to transcend this malaise; rather, they “swim,
even wallow, in the fragmentary and chaotic currents of change as if that is all there is.” In
essence: ‘Get relevant, or get lost.’
James Sire, Universe Next Door:
-214 “In short, Lyotard defined postmodern as ‘incredulity toward metanarratives.’ No longer is
there a single story, a metanarrative (in our terms a worldview), that holds Western culture
together. It is not just that there have long been many stories, each of which gives its binding
power to the social group that takes it as its own. The naturalists have their story, the
pantheists theirs, the Christian theirs, ad infinitum. With postmodernism no story can have any
more credibility than any other. All stories are equally valid, being so validated by the
community that lives by them.”

(3) Multiple Modernities … refining the picture (10 minutes)
The picture is not this simple, however. Are we truly in a ‘postmodern’ age? And if
things are more complex then this, so too must be our evangelistic approach.
Stanley Grenz notes two foundational
assumptions in the postmodern
world: (1) Postmoderns view all
explanations of reality as
constructions that are useful but not
objectively true; (2) Postmoderns
deny that we have the ability to step
outside our constructions of reality.
How does Christian Theism both
confirm and challenge these beliefs?
EVANGELISM IN A POSTMODERN AGE
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“How can Christianity’s claims to truth be taken seriously, when there are so many
rival alternatives? No-one can lay claim to possession of the truth. It is all a question
of perspective. All claims to truth are equally valid; there is no universal or privileged
vantage point which allows anyone to decide what is right and what is wrong. This
situation has both significant advantages and drawbacks for the Christian apologist”
(McGrath, p. 225f). What are they?
As culture changes, so too must our apologetic. Contextualization to one’s audience and
thinking style is critical. How, then, do contemporary western teens see the world? Chap Clark
summarizes the broad consensus: “It is generally accepted by cultural observers that we live in a
society with a postmodern worldview.” Such sentiments echo through most recent youth
ministry writings. Respected youth commentator Walt Mueller simply asserts: “The unique set
of glasses young people wear today is the postmodern worldview.” Tony Jones goes further,
arguing that we must stop justifying Scripture with “an outdated [modern] epistemological
scheme . . . and get on to looking at Scripture and the world through postmodern eyes—the
kind of eyes our students have been born with.”
How do “postmodern eyes” see the world? According to Tony Jones, ince about 1980 we have
moved from the modern to the postmodern era. In so doing, culture—and the youth therein—
have changed credos: “Objectivity is out, subjectivity is in,” “question everything,” “there is no
Truth with a capital ‘T’,” “tell stories,” and “never make lists!” We have moved from rational to
experiential, scientific to spiritual, homogeneous to heterogeneous, exclusive to relative,
egocentric to altruistic, individualistic to communal, functional to creative, industrial to
environmental, local to global, compartmentalized to holistic, relevant to authentic, and
propositional to mystical. Only their “relationality” bridges modern and postmodern youth.
Jones’s conclusion is near inescapable, given his analysis: “Our students are neck-deep in
postmodern culture every day, and God has called us to be right there with them. And if that’s
true . . . then our youth ministries had better change, too.” Clearly such beliefs, if substantiated,
have far-reaching ramifications for evangelism.
Not surprisingly, Jones—among others—says “it’s time to reconceive Christian apologetics.” He
commends as a “best practice” experiential journeys into the story of the Bible that draw on
“music, video, silence, light, darkness, and other stimuli. . . . There are no talks, no explanations.
. . . Scripture speak[s] for itself.” Mike Yaconelli—former owner of Youth Specialties—responds
to Jones:
This generation is longing for . . . the shore of mystery. In other words, they’re looking for
Jesus. What else do we need to know? . . . It’s not hard to define what youth ministry
should look like in the future (which is now). No words. No programs. Future ministry
should be characterized by silence, solitude, worship, reading, praying, listening, paying
attention, and being.
Other youth writers concur. Dean Borgman declares:
For [contemporary youth] moral authorities have lost their appeal, reason and science
their credibility. Logical systems, theological proofs, and legitimate authority no longer
count. . . . A pluralistic and secular society is either too busy or disinclined to ask: What is
the meaning of life? What is truth?
EVANGELISM IN A POSTMODERN AGE
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Commending the Scriptures in the contemporary context equates with encountering the
Scriptures; through songs, sculpting, mime and music, “we provide them with a life-preserving,
narrative anchor in a sea of cultural flotsam and jetsam.” Mueller contends that youth today
use feelings, not reason: “they are not concerned with objective proofs and rational arguments
supporting Christianity as a faith system. Instead, they simply want to know that it works.
Seeing, not knowing, is believing.” Pollster George Barna is perhaps most outspoken. Youth, as
postmoderns, are comfortable with contradiction. As such, “effective youth work is not logic
based! . . . Devoting precious resources in an attempt to reconcile these competing realities will
likely prove to be an exercise in waste.” Experience and emotion are the keys. Those worried
by such shifts are admonished: “Get over it.”
Such rhetoric leads one to believe that adolescent postmodernism is a given, like gravity. My
concern is not to make a case for or against postmodernity on Scriptural grounds, but rather to
accurately represent the nature of contemporary youth and how they think, toward informed
contextualization. If the postmodern assumption is unsubstantiated, or overly simplistic, then
such evangelistic and apologetic changes may unwittingly undermine Christianity in the eyes of
outsiders.
Few people, if any, are exclusively postmodern. We segment our lives and switch between
cognitive styles. In what areas of life do we tend to be premodern, modern, or postmodern?

a. Premodern, modern, and postmodern simultaneously
… All of that simplistically said, postmodernism is not a new
thing! As Ravi Zacharias explained, deconstruction began in the
first three chapters of Genesis: “Did God really say?”
Premodernity, modernity and postmodernity exist in each
person, simultaneously. A Gen Y non-Christian may hang a
crystal in her car for positive power (premodern), choose the best
acne cream by active ingredients (modern), and then head out to
buy expensive clothes based on what colours make her feel most
happy (postmodern).

b. Postmodern = hypermodern
As many have argued, postmodernism is perhaps
best understood as hypermodernity: modernity
radicalized and turned on itself. The very fact we
want to be post- something (post-structural; postcolonial; post-modern) shows our addiction to
progress, which is an entirely modern obsession.
Even the fact that our morality seems ‘relative’ is
the fruit of the modern world: science gives us our
facts and reduces all of life to matter; in the
process, morality (being non-material) is made
relative. As Lesslie Newbigin said, “we are pluralist
with respect to our values, but not our facts.”
EVANGELISM IN A POSTMODERN AGE
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James Sire, The Universe Next Door, “The Vanished Horizon” re: postmodernism
-p212 … “in the final analysis, postmodernism is not ‘post’ anything; it is the last move of the modern,
the result of the modern taking its own commitments seriously and seeing that they fail to stand the
test of analysis. . . . The horizon defining the limits of our world has been wiped away. The center
holding us in place has vanished. Our age, which more and more is coming to be called postmodern,
finds itself afloat in a pluralism of perspectives, a plethora of philosophical possibilities, but with no
dominant notion of where to go or how to get there. A near future of cultural anarchy seems
inevitable.”
According to James Sire, Postmodernism is in flux
-many now critiquing postmodern critiques/deconstruction > “The snake appears to be
swallowing its own tail.” Some even suggest making one modern principle of biological evolution the
organizing principle of all literary criticism
-postmodernism in history significant … as no objective accounts or disinterested scholarship …
all write with an agenda, and bias, and the key issue is the present … reading with our agendas … little
footnoting, more lies/revisionism (thus Da Vinci code, gospel of Judas etc. rising to the fore) as all claims
considered roughly equal … how can we know?
-little impact on science, often naïve realists believing what they measure is just the way it is …
but PM is making inroads … PMists “are not saying that no physical world exists; they are rather giving
a ‘report’ on the status and nature of scientific claims to knowledge in light of the impossibility of
directly assessing reality with our epistemic equipment. The world does not speak to us. Our minds do
not access the essences that make reality determinate, the essences that make wood wood and metal
metal. We speak to the world. We say ‘wood’ or ‘metal’ and put these words in sentences that often
get us what we want. When they don’t, we say that these sentences are false. We should rather say
that they don’t work.”

c. Postmodernism vs. Postmodernity … confused pragmatist
It would seem that there is a difference between postmodernism and postmodernity.
Postmodernism is the philosophical view already explored, in which truth is merely a word-game and all
meaning is socially constructed—thus, we must deconstruct with suspicion every truth claim to see how
the claimant seeks to oppress us for their own benefit and power. We must actively privilege little
stories from minorities to keep the big stories of those in power from
dominating. And because there is no ‘truth’, we are free to follow our own
desires and experiences as we please.
Postmodernity, however, is not tied to any particular philosophy. It is more a
generic description of our cultural condition in which we are overwhelmed
by a plurality of options (from brands of milk to types of religion and ways to
live) with no clear criteria to choose between the options. We may be
unclear because we hold there is no truth. Yet for the majority of people,
they still believe that there is such a thing as ‘reality’, and that ideally our
words should correspond to this reality. They are just not sure how we can
judge, or if we could ever know what is ultimately true. And in the absence
of certainty, they follow their desires and experience to whatever seems to
deliver freedom and happiness.
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(Put in its most simple terms, imaging being at Woolies and choosing milk. You’re not a pastoralist, and
you are faced with a wall of 30 brands. Which do you choose? Do you know which is best, or true to its
label? Practically, you must choose one, as you need to drink milk. So, you figure that the consequences
aren’t tragic either way, and given it’s impossible to totally tell which is best, or right, you choose
whichever approximates what you’re after, and go with your gut instinct, perhaps even based on
something as superficial as the shape of the bottle and type-set of the sticker. Your choice is not arational, but in the absence of certainty, and overwhelmed by choice, you choose pragmatically.)
‘Deconstructionism’ driven to its ultimate end leaves us
with no meaning at all. We can say what we like and offer
our own ‘angle’ and ‘interpretation’ without reference to
reality. The result: gibberish!
Perhaps this song and clip from Australian band The
Bedroom Philosopher will demonstrate it better than I
could ever write. It’s called “I’m so postmodern …”

d. Concept of Multiple Modernities (fundamentalists, scientists and
artistic deconstructionists side by side)
As sociologist Grace Davie argues, we are not so much living in a postmodern world, as in a world of
“multiple modernities”—different and often contradictory ways of being “modern” that sit side-by-side:
the “fundamentalist” way of being modern; the “scientific” way of being modern; and the
“deconstructionist” way of being modern. It is chronological snobbery to treat these other ways of
actually being in the present as though they were simply a relic of the past, especially given that each
way of being modern can and has altered in response to changing times. Radical Islamists, for instance,
use highly complex telecommunications to coordinate attacks. Scientists use experiential appeal to sell
their research. And postmodernists still appeal to the Darwinian story in constructing “big history”.
Postmodernism then is a way-station between modern pride/hubris, and hopefully something better! …
But it is not a place to stay. Having deconstructed everything, the task remains to re-construct a better
world in which we want to live. Into this gap are emerging many Christian philosophers offering a path
between the naïve realism of modernism, and the radical relativism of postmodernism. It is the path of
critical realism, in which we are aware of our limitations and bias (finitude and fallenness), but based
upon trust in God’s self-revelation, we have grounds to think, to reason, and ultimately to love—for we
can only truly ‘know’ that which we truly love.
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(4) Implications for Evangelism and Apologetics (10 minutes)
Given this complex picture, how must our telling of the gospel message, and approach
as a whole change?

a. Problems of yell to tell … deconstructing Christians
How might the “yell to tell” model of evangelism be perceived by postmodernists, and
our culture at large? How would they deconstruct the message bearer?

DAN KIMBALL: THEY LIKE JESUS BUT NOT THE CHURCH
What emerging generations think about the church:
• The church is an organized religion with a political agenda
• The church is judgmental and negative
• The church is dominated by males and oppresses females
• The church is homophobic
• The church arrogantly claims all other religions are wrong
• The church is full of fundamentalists who take the whole Bible literally.
*Kinnamon unChristian: Summary
-back cover summary: “Christians are supposed to represent Christ to the world. But
according to the latest report card, something has gone terribly wrong. Using descriptions like
"hypocritical;' "insensitive;' and "judgmental;' young Americans share an impression of
Christians that's nothing short of ... unChristian.
Groundbreaking research into the perceptions of sixteen- to twenty - nine- year -olds reveals
that Christians have taken several giant steps backward in one of their most important
assignments.”
-11 “Christianity has an image problem.” … “Our research shows that many of those
outside of Christianity, especially younger adults, have little trust in the Christian faith, and
esteem for the lifestyle of Christ followers is quickly fading among outsiders. They admit their
emotional and intellectual barriers go up when they are around Christians, and they reject Jesus
because they feel rejected by Christians. …
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It changes the tenor of people's discussions about Christianity. It alters their willingness to
commit their lives to Jesus.”
-27 “In our national surveys with young people, we found the three most common
perceptions of present-day Christianity are antihomosexual (an image held by 91 percent of
young outsiders), judgmental (87 percent), and hypocritical (85 percent). These "big three"
are followed by the following negative perceptions, embraced by a majority of young adults:
old-fashioned, too involved in politics, out of touch with reality, insensitive to others, boring,
not accepting of other faiths, and confusing. When they think of the Christian faith, these are
the images that come to mind. This is what a new generation really thinks about Christianity.”
*Kinnaman, unChristian … 6 broad themes from the research:
-29 “This book explores our research in six broad themes-the most common points of
skepticism and objections raised by outsiders. Those six themes are as follows:
1. Hypocritical. Outsiders consider us hypocritical-saying one thing and doing anotherand they are skeptical of our morally superior attitudes. They say Christians pretend
to be something unreal, conveying a polished image that is not accurate. Christians
think the church is only a place for virtuous and morally pure people.
2. Too focused on getting converts. Outsiders wonder if we genuinely care about them.
They feel like targets rather than people. They question our motives when we try to
help them "get saved;' despite the fact that many of them have already "tried" Jesus
and experienced church before.
3. Antihomosexual. Outsiders say that Christians are bigoted and show disdain for gays
and lesbians. They say Christians are fixated on curing homosexuals and on leveraging
political solutions against them.
4. Sheltered. Christians are thought of as old-fashioned, boring, and out of touch with
reality. Outsiders say we do not respond [30] to reality in appropriately complex
ways, preferring simplistic solutions and answers. We are not willing to deal with the
grit and grime of people's lives.
5. Too political. Another common perception of Christians is that we are overly
motivated by a political agenda, that we promote and represent politically
conservative interests and issues. Conservative Christians are often thought of as
right-wingers.
6. Judgmental. Outsiders think of Christians as quick to judge others. They say we are
not honest about our attitudes and perspectives about other people. They doubt that
we really love people as we say we do.”
-222 re: PERCEPTION IS REALITY: “To assume that the six major labels that David described are
merely misperceptions of Christians would be a huge mistake. These perceptions are based on
real experiences that outsiders have had with their Christian friends. They are an accurate
reflection of the kind of Christians many of us have become. It's embarrassing and shameful, but
it's reality.”
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-the sin gap, and the cultural gap … sadly a double movement is required

-Rallies and large scale programs are now less effective—here’s why?
-note that big rallies less effective, as are
programs … often Christians go, but less nonChristians going, and often hesitant to respond
(in the west at least) … suspicious of truth claims,
questioning of motives (power-plays), avoiding
of institutions and authority structures, unsure of
the history we present, and more concerned
with the here and now and personal happiness,
or perhaps how this will change the world. One
church growth analyst concluded that “Although
people are won for Christ by deliberate,
carefully-planned evangelism efforts, the
number is not large.” …

EVANGELISM IN A POSTMODERN AGE

18

DAVE BENSON

b. The Bridge … deconstructing the gospel
-typical gospel story (bridge)
-four spiritual laws … 1. God LOVES you and offers a wonderful PLAN for your life.; 2. 2. Man
is SINFUL and SEPARATED from God. Therefore, he cannot know and experience God's love
and plan for his life. ; 3. Jesus Christ is God's ONLY provision for man's sin. Through Him you
can know and experience God's love and plan for your life. ; 4. We must individually RECEIVE
Jesus Christ as Saviour and Lord; then we can know and experience God's love and plan for
our lives. … This is entirely true, but perhaps a bit narrow.
James Choung, True story, p192: “In one of the simplest—and therefore most popular—
articulations of the gospel today, our sins have separated us from God and make us
deserving of eternal punishment. But Jesus takes on the punishment himself so that our
relationship with God can be restored. We enjoy eternal life, which we assume to be
paradise after death, and have an individual relationship with God while on earth. This
explanation, along with the bridge diagram that often accompanies it, is usually considered
the encapsulation of our faith’s central message.”
(see pp. 29-31 … “When a person sinned—by lustfully looking at a hot girl or breaking curfew
and thereby disobeying his parents—God became furious with him. God couldn’t stand sin;
he was too perfect to have sin anywhere near him. So in his wrath he punished the sinner
for eternity. The person was, therefore, separated from God. ‘For the wages of sin is death.’
Jesus, God’s Son … suffered the cruellest death ever invented by humankind—crucifixion.
As proof that God had power over sin and death, God raised Jesus back to life. Through the
ultimate act of sacrifice and forgiveness, people could now be with God forever; Jesus died
to pay for their sins so they could go to heaven when they died. All they had to do was
accept what Jesus had done and then enjoy paradise forever. Caleb pictured in his mind
how a person could cross over the bridge of Jesus to meet God on the other side:
Jesus, innocent of any wrongdoing, took that person’s punishment on himself. As in an
exchange of hostages, Jesus died instead of the prisoner. ‘His life for mine … I’m forgiven.’
THAT’S GOOD NEWS, RIGHT? ANALYSIS PP32FF.
“But if people only needed to accept this truth to be saved, then could a Christian go to
heaven believing in Jesus yet hating Arabs? Could Christians accept what Jesus had done for
them and still buy large houses and vacation homes, drive Hummers, jet-set to Monaco, and
dine on prime filet and Dom Perignon while giving nothing to people who foraged in a
garbage dump to put food on the table? If they could afford it, Western Christians tended to
go for the good life. So would they go to heaven? Caleb suddenly heard the voice of Martin
Luther King Jr. thundering in his head, quoting Amos: ‘Let justice roll on like a river,
righteousness like a never-failing stream!’
Where were these streams and rivers in the church? With the gospel of the bridge
illustration, Christians didn’t need to share their faith with others, stand up for the
oppressed, become more like Jesus, love people of other cultures and ethnicities, take care
of the environment or be concerned about the poor at all. If they just believed, they’d be in
heaven, right? And they could still claim to have a relationship with Jesus. Everything else
was just extra credit.”
“Would Christians who didn’t love their neighbour get into heaven? The answer according
to the gospel he’d been taught was ‘yes.’ Their punishment had been paid. No lives needed
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to change. Nothing else needed to happen. Believe in your mind; confess with your lips;
accept the truth in your heart—and Jesus would make sure you got into heaven. Such a faith
had nothing to do with life here and now but only the life to come. Caleb didn’t need to try
to change the world or make it a better place. He could just wait—while keeping his
personal relationship with Jesus intact—for paradise after death.
Where is the abundant life Jesus promised in that? … evangelism seemed like just another
way for Christians to force their superiority on others, arrogantly proclaiming their lock on
the truth. How do we proclaim one objective truth in a world that sees many paths to
God? We may have the truth, but what’s the good in that? What good news are we
bringing to a suffering world? Do we even have good news to share?
Caleb knew the Bible was full of great news, but the gospel he’d been taught seemed to
leave out all the revelations he’d learned in Manilla: that God loves the poor, that he
comforts the suffering, that he reconciles people to one another and heals the sick. This
should have felt like a cure for AIDS—it was good news for all people, whether they had AIDS
or not. But his gospel didn’t talk about these things. It simply offered people an escape
from the world’s troubles through death into a life with God. It didn’t seem to care about
a suffering world. So Christians didn’t care about a suffering world. In fact, they seemed
like the most selfish pigs on the planet! Blood rushed to Caleb’s face. He slammed his fist
down hard on the dashboard and shouted, ‘This is not good news!’”
-how it looks to a postmodern
-based upon what I’ve taught … what clashes?
-epistemologically … how can
you know any of this? … word
games, no ultimate meaning of any
text > what you make of it, you can’t
force out this message of following
God … authority as a power play
(note that love cuts through this kind
of suspicion … self-sacrifice and
giving)
-historically … how know what
really happened … can’t trust story …
suspicion of any claim to authority
…alternatives to the Bible like
Gospel of Mary and Thomas and
Judas,
-psychologically … guilty feelings not objective … no absolute/objective right and wrong,
just social rules, and real freedom comes from doing what you want … this kind of judging of
right and wrong that excludes and oppresses gays … so why need to say sorry? Also, in an
advertising age, sounds like a run-out sale … get in quick before it runs out, a pressured buy
rather than a genuine invite.
-politically … intolerant and dangerous in multicultural/pluralistic world to force claims
that are exclusive … who are you to say … plus wars from religion, violence in Bible etc.
-sociologically … so many different religions and beliefs and ways to God … how can you
say your way is the only way? > seen as almost racist or cultural imperialism to impose a
western religion on the whole world
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-feminists … cosmic child abuse, and a man doing this?
-pragmatically … so focused on future dream … what relevance for now
James Choung, True Story, has character Anna (a non-Christian young adult who cares
about the environment and Darfur, who was angry after seeing Christians at a gay-pride rally
with signs saying “Burn in hell, AIDS is God’s curse etc.” … “Christianity’s just another
screwed-up religion! Look at what Christ do: they guzzle gas with their SUVs, join the NRA,
picket abortion centers, bomb other countries and spend, spend, spend at the mall, right?
They only care about themselves. Seriously, what has Christianity done for us—or the world
for that matter? They’re just a bunch of hypocrites, that’s what I think! Are they good for
anything?’”
*James Choung, True Story, re: bridge illustration and individual gospel:
“I hit a point where the gospel just didn’t feel like good news anymore. My problem? The
gospel sounded arbitrary. In a marketplace of religions, where all roads are supposed to lead
to the same truth, Christians can seem arrogant when they claim that Jesus is the only way.
To me our gospel seemed intolerant and exclusive—two major no-no’s in today’s culture. All
we could say was, ‘It’s the truth.’ End of discussion. And listeners would basically respond,
as Pilate did, ‘What is truth?’ We couldn’t prove anything. They had their truth; we had
ours. No one had frequent flyer miles for traveling between this life and the afterlife to give
us the real scoop. . . . By the time anyone really knows for sure, it’s too late.
Earlier I mentioned a friend who said he would choose against heaven if it meant he
couldn’t be with his family. He’d choose hell with family over heaven without. Sure, we
could say he was missing the point, but in a day when the main spiritual question is no
longer ‘What is true?’ but ‘What is real?’ or ‘What is good?’ the gospel as most of us have
learned it doesn’t sound like good news. At least it didn’t to my friends. And if I was being
honest, it didn’t to me.”

c. Key implications for evangelism and apologetics
It must be mentioned that
postmodernity has opened up some new
opportunities. By widening the
definition of truth to include ‘trust’, we
can get to the heart of the gospel, which
is not a premise but a person: Christ. We
can engage in a more co-operative
dialogue which is less likely to harden
their heart in pride, as we commend
what makes sense and works for us to
them for their genuine good. We can
reach not just one’s mind with
arguments, but affections and heart with
stories and creative approaches. Finally,
we can reach the populace, not just a select group of intellectuals, with less complicated
arguments, appealing to self-evident beauty in Christ, that even makes sense to a child.
Postmodernism may have levelled all ‘truth’ claims, but it has opened the door for Christianity
to return to the cultural discussion table after a long period of social disenfranchisement.
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1)
Truth is seen as socially constructed and oppressive  sharing localized narratives
The overall rejection of metanarratives has opened the door for localized narratives, told
subjectively, of one’s personal experience of God. It offers goodness, rather than demands a
response (Stackhouse, 164). Testimonies are a great avenue for this sharing. The
postmodernists applies deconstructionism with a hermeneutic of suspicion to our claims. Yet,
we can use the greatest story of all, Christ’s sacrifice, to show how this truth is used to set us
free (John 8:32). Like the pearl of great price (Matthew 13:45-46), we can picture people (and
indeed ourselves) laying down our own agenda in submission to Christ, because we have found
something more appealing, satisfying and beautiful. God’s identification with the suffering
helps offset the tendency of metanarratives to oppress. Some truth does oppress (as we saw
with Stalinist Russia and the subsequent body count; but not all truth, e.g. breaking down of
apartheid in South Africa).
2) ‘Objective’ truth and correspondence are rejected  trustworthiness and transformation
As such, widening our definition of truth to include ‘trust’ in the face of uncertainty, linking with
stories of relational trust (e.g. no relationship will succeed if there isn’t any trust), we can break
through this barrier. Stories can be told to show the trust-worthiness of Christ as a guide in life,
and as a saviour. This transformation is offered to them in story: “This could be for you, too, if
you choose.”
3) Rhetoric is prized over reason, to get what you want  appeal to points of contact
Whilst not distorting the gospel to appeal to man, in the Saviour we see a mirror image of
ourselves – a correspondence between the nature of the Saviour and the ones He came to save.
He brings love – we need love. He conquers death. We are fearful. He brings peace and
comfort in an uncertain world. We are anxious. He brings forgiveness. We feel guilt. As
mentioned earlier (from McGrath’s points of contact), we can use language beautifully to draw
people to Christ, rather than simply condemning culture. We must equally emphasise rhetoric
and reason. The arts, such as music (Cf. the success of groups such as Switchfoot, singing in a
secular market yet appealing to real needs), drama and the like must be employed to connect,
in ‘offering as much as possible’ (Stackhouse, 180).
4) Certainty is abhorred  a shared journey to make sense of the world; graduated assent
As such, rather than seeking to prove our position, we can commend its plausibility using
‘graduated assent’ (Stackhouse, 96-99) and a cumulative case analysis for best fit: we ask “what
makes best sense to you of the world we witness?” We can approach the issue side-by-side,
rather than confrontationally, together dialoguing to find what seems to best approximate the
truth, all the while aware of the subjective nature of knowledge. Postmodernists hate being
confined in discussion, so use of stories and even image (e.g. Salvador Dali’s image of Christ on
the cross) for an open discussion of meaning allows each person to ‘work the angles’ and find
meaning rather than have it forced on them. Again, using stories to embody truth is a key
approach in this, using narrative to get past the ‘watchful dragons’ of one’s intellect (as Lewis
termed it).
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5) Pluralism is celebrated, hegemony is despised  multicultural witness; teach before preach
Instead of quoting DWEMs (Dead White European Males) and the ‘all too alive white males’ who
maintain a certain position, postmodern apologetics will use a variety of voices, both male and
female, from all cultures and demographics. To convey the message. Christ offers salvation not
just to male Caucasians, but to all people. All can be transformed in Him. He is no respecter of
persons. Additionally, with the silencing of religious discussions, we have a culture that is postChristian in attitude (“We’ve been there and done that – why return?”), yet pre-Christian in
understanding. Clear teaching rather than preaching (Stackhouse, 173) will have greater effect.
We have a place at the table for discussions, and can gently use this opportunity.
6) Consumerism and experience dictate what postmodernists embrace  “Are you really
satisfied, happy, and free?”; truth, goodness, and beauty as pointers to God
As mentioned earlier, points of contact
are crucial. Broadening out from this,
however, we can point out the genuine
issues in our culture. Does
consumerism really satisfy? We have
the greatest wealth, yet the highest
depression rates. We can show how
the beauty and fulfilment we seek in
nature, relationships, sex, money and
the like is fleeting, as it is really a
pointer to the creator who gives only
good gifts. We can point out that
Christianity works because it’s true,
using the element of the gospel that
best connects to where they’re at, as a
starting point. From there we can unleash the full resources of the gospel.
7) Postmodernists are mosaic thinkers with a love of image  appeal to imagination (multisensory); self-sacrificial love and authenticity
More as a condition of postmodernity, we are over stimulated. A word-based message only is
boring and will rarely connect. Our message can utilise imagination, image, use audio-visual
resources such as powerpoint, music, movies and the like, all to build bridges and connect. The
message is, also, our lives. The greatest witness to a postmodernist may be seeing us caring for
someone without material gain – this makes no sense apart from God.
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Challenging Postmodernism: Insights and Responses.
8) All beliefs are equally good?  “How can you know this? And do you really believe this?
How can this kind of belief guard against future oppression?”
2 Corinthians 10:5 gives us warrant to
graciously, yet firmly, challenge and
bring down all beliefs that set
themselves up against the knowledge
of God. Cognitive dissonance can be
used in a Schaefferian-style dialogue
to highlight the self-referencing (selfrefuting, contradictory) nature of
postmodernism (well modelled by
McGrath, pp175-180). “There is no
truth.” Is that true? “All beliefs are
equally valid.” Is a dictatorship
bringing death equivalent to a
balanced democracy? Is it equivalent
to save a Jew as to kill a Jew as did Nazism? Postmodernism does not have the resources to
stop the next holocaust. When we see evil, we gutturally respond with unbelief and anger, but
if postmodernism is correct, there is no right and wrong – is it socially constructed. Dialogue can
help shake one’s foundation, opening them up to another way – a more grounded world-view.
9) Assumed Naturalism  If God exists, and speaks, then are all beliefs and morals still equal?
What makes you so sure that God isn’t there and can’t speak? How can you know this?
If God exists, and isn’t silent, then wouldn’t this rightly be considered an ‘objective’ take on
reality—a way of reconnecting our words and the world? If so, isn’t it possible that there is such
a thing as truth, goodness, and beauty, outside of our language games? What makes you so
sure that God doesn’t exist? And what makes you so sure that God cannot speak? Why not step
inside this particular view of the world (inhabit it from within) and see if it doesn’t lead to
greater freedom. But ultimately, I contend that it ‘works’ because it is true.
In simplest terms, the following shifts may help shape your evangelism. For postmoderns …
Truth is EXPERIENTIAL and PERSONAL or COMMUNAL. … SO,
EXPERIENCE comes before EXPLANATION.
BELONGING comes before BELIEVING.
IMAGE comes before WORD.
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For more, see http://www.lausanne.org/en/documents/lops/844-lop-31.html ...
Below are pp. 17-19 of the Lausanne Occasional Paper on “The Uniqueness of Christ in a
Postmodern World and the Challenge of World Religions”
Mission Responses in Postmodern settings
If we have a solid Biblical foundation, a clear apologetic understanding and are familiar with the opportunities
as well as the challenges thrown up by postmodernism, then we have a firm foundation from which to flexibly
engage with real, live, human beings influenced by postmodernism.
If the uniqueness of Christ is to be evident in the world, then we as the Church must reflect Christ in all aspects
of our life. This includes how we spend our time, money and energy. The Church has often become culturally
captive. The evidence of Christ must also be manifested in society at large, especially with those issues that
concern the marginalized, the poor and the weak.
The first step, therefore, in our practice must be an emphasis on our spiritual life with God. We must be in
relationship with God and increasingly be conformed to His likeness. Through prayer, study of the word,
participation in the Lord's Supper and obedience to the Spirit we are continually transformed. Today, more than
ever in the West, there needs to be tangible expression of our faith. There needs to be a life marked by the
cross and sacrifice, a life in which people live out the gospel.
Words are not enough. The uniqueness of Christ is demonstrated in His teaching and preaching. It is also
demonstrated in His healing of the sick and the demon-possessed and in His acts of justice and mercy. In
particular, Jesus announced the Good News of the Kingdom of God. In the Kingdom of God, God is Lord over all
of life. The transformation is not simply personal, but social, structural, environmental and touches all aspects
of life. Implications for the four features of postmodernism selected by this paper are given below:
#1. Loss of meta-narratives
We need to provide opportunities for others to share their stories. At the same time it is fair and necessary for
us to re-introduce the Biblical meta-narrative (the story of how God has worked throughout history to save
people), as it is incorporated into our personal narrative, which in turn helps to give meaning and which reinterprets history in terms of the active presence of God. Furthermore, since another characteristic of our age is
that of Biblical illiteracy, we do need to communicate anew the Good News of God to this generation, as it will
indeed be new to many of them.
This communication must be gentle, respectful and holistic. It will include questioning, listening and noticing the
presence of God already evident in their world. It will value the person more than “the sale” and as such refuse
to be manipulative. We must use dialogue and be genuinely interested. We will coach people, helping them to
find their next step towards God, rather than what we think it should be. However, we also have a right to tell
our story. Part of our personal story is The Grand Story of God, the incarnation in Christ, and the ongoing work
of the Holy Spirit. We will speak of God’s love and of the meaning, purpose and identity God gives us. This is
what we offer in a spirit of love.
A specific methodological example: “Agree - Caution - Suggest” is a simple outline that can be adapted to any
theme relevant to postmoderns.
Agree:
Caution:
Suggest:

first validate where God is already at work in people.
then validate the pain and the disconnectedness which many people feel.
offer the unique part of the Jesus story that can resolve the disconnectedness or
misunderstandings they may have.

For example, in the issue of “I’m a good enough person,” we could agree that “Yes, you are good. I’ve seen your
generosity...” etc. “But,” we might caution, “doesn’t that pressure to stay good enough wear you down?” A
suggestion might be, “I just find it invigorating to know how my bad stuff can be forgiven.”
In whatever way we communicate the meta-narrative, it all needs to be accompanied by prayer and a
dependence on the Holy Spirit’s revelation to “bear witness” to the revelation of Scripture.
#2. Loss of absolute truth
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The loss of absolute truth beckons a mission response from the church. We first must be sure of our own
foundations, having a concrete understanding of the revelation of truth expressed in the unique person of
Christ so as to engage in apologetic discussion on a more philosophical level when needed. However,
apologetics as such becomes increasingly effective where there is a trusted relationship and a safe environment
within which dialogue can occur.
Further, truth need not be reduced to merely scientific reason and the intellectualism of the Modern Age. Truth
can be ascertained through other ways of knowing such as experience. Experience is a key defining feature of
the post-modern era and the church should seek opportunities for active involvement, participation and
ownership. Where possible, involvement in serving the poor, weak and marginalized in the local and global
community should be encouraged. Join together with humanity in our common needs, from drug rehab to
community affairs of state, or schools, or needed infrastructure. This is demonstrating a “saltiness” that
postmoderns can taste.
The more holistic basic faith courses (like Alpha) are appealing to postmoderns because there is open dialogue.
You can ask any questions, you are respected, you can share your own story. Plus there is an element of
hospitality and community, especially around the meal. There is low external structure and it includes spiritual
experiences and participation. So there is often a desire to continue the community afterwards although there
is no obligation to return.
Follow-on groups make the most of what starts as a good faith-discussion group. In postmodern settings, they
should develop outwardly, focusing on their local community, not just themselves. This is the ecclesia as a
‘community development movement’. By focusing on holistic care and concern, the unique Kingdom of God is
increasingly demonstrated and experienced, even as it is explained.
Such engagement also contributes to a sense of belonging and identity, which are in short supply in the
postmodern context. We can avoid developing co-dependency in the group dynamic by working to develop
responsibility for self and others.
Postmoderns may not agree with the idea of absolute truth, but they can still recognize truth when they
encounter it and when this encounter is a relationship with Christ through the Holy Spirit, He can “lead them
into all truth.” There may even be miraculous experiences of the Holy Spirit to report. Yet we can also be
influential by recovering our own sense of awe and wonder by helping others to develop a passion and to
discover how God has created each person uniquely. We also recover our sense of awe by learning to recognize
God at work in the everyday, by honestly living in the truth, and by inviting others to encounter this truth with
us.
#3. Scepticism about history
Great pain and disillusionment have accompanied the deconstruction of virtually every structure that helped to
shape modern history (politics, education, family, institutional religion). These structures have come to be
associated with power, authority and often violence. As such we must adopt a posture of gentleness, sensitivity
and care when interacting in this context. In postmodern settings, the church faces the challenge of regaining
credibility. We must begin by being willing to agree with valid criticisms of the Church. The credibility gap only
widens if we can’t admit the dark side of our history.
Not only do we need to develop genuine community, there needs to be a move toward more diverse
communities reflected in the Church as the whole people of God. There is something powerful in the collective
witness of a larger body of Christians that are radically different, holistic, Biblical, and authentic. People are
attracted to those who are alive. (See the case study below)
A Case Study from the United Kingdom:
A young Chinese man came to study at a British university. Eager to learn more about British culture, he decided
to attend a local church. During that service, he was exposed to the genuine, heartfelt worship of God’s people.
This experience made a deep impression on him. He commented that he had never experienced anything like
that before. He immediately wanted to know more about what he had just experienced. Over a number of
weeks, some of those Christians began to share Jesus with this student, explaining who Jesus is and what He
had done and is doing. One Sunday morning, this student sat through another service and at its conclusion he
stated confidently, ‘I want to ask Jesus into my life.’ He did, there and then. He continues to follow the Lord
Jesus faithfully.
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To be credible, the Church needs to regain its saltiness as a community development movement (working from
a Christ-centred basis.) This is an accurate rendering of the Greek “ecclesia”. The primary posture of the group is
like Christ: they are focused towards the people and towards the community. They seek to see the community
shaped by the values of the Kingdom of God. It is these values (see Isaiah 65 and Jesus' values) with Christ as the
reference point that make this ecclesia uniquely Christian.
However, it must be acknowledged that more time allocated for relating with people in the local community
may mean less time for church programs, in order to model Jesus Christ in concrete ways. Clearly, flexibility in
church programmes is needed. We are not committed to gathering people into a monoculture. We are
committed to going out to engage with others and to care for others. We affirm the need for “niche” events
which are culturally sensitivity (such as gathering at a gym, a swimming pool, in a stadium or in cafes.) However,
in consumerist cultures, these ought not simply pander to religious consumerism. It should rather be motivated
by the desire to listen, to speak the gospel in the host language and to incarnate the gospel in the postmodern
context. Mature Christians can be more flexible in these matters.
The Church needs to become involved at the crossroads of life (marriage, funerals, the swimming pool) and in
the key issues in society such as drugs, law, AIDS, indigenous injustices, environment, etc. Yet we need to do it
in ways that truly reflect the Kingdom of God with respectful, humanizing relationships, rather than demonizing
or objectifying people. Where the church acts as a sacrament to the world by mediating the grace and love of
God to those who do not know Him, her witness may again become credible.
Postmoderns want to see some degree of ecumenism at least down-playing, if not overcoming, denominational
divides which in postmodern times only serve to distract from the core issues of faith. The Church must be a
sign of the coming Kingdom of God. We must re-establish relationships and regain hospitality.
While the essence of the church should be firm, the structures of the church should become increasingly
flexible. To postmodernists our credibility will return as we identify with the marginalized in ways that embrace
pain for the cause of Christ’s love and as we endure well, when, even after all our best efforts, we may simply
have no choice but to suffer in order to bring the message. The experience of martyrs shows this in itself to be a
powerful missional action. The integrity of our present will alleviate some of the scepticism about our history.
#4. General loss of meaning
The loss of meaning is irrevocably linked to history and is often paralysing. Many individuals have a painful past
and no hope for the future. There is a need for connectedness and a flow of relationships and meaning.
Meaning is integral to every Christian’s story. We are part of a bigger story. We have encountered Someone
Who is absolutely true, Who has been present throughout history up to the present and beyond. Compared to
disconnected postmoderns, we should be relatively masterful at interpreting the times, the events and the
metaphors of our age. We can be masterful because we have the advantage of knowing what we’re looking for:
God at work in people’s lives. In Christ, we have a fair idea of what God is like.
On a sociological level, the advent of mass communication, media, globalization and information technology are
crucial to a fuller understanding of postmodernism. In the face of overwhelming external stimuli, the use of
images and symbols are profound vehicles for showing how relevant the gospel is to life, here and now.
The entertainment industry has not been able to answer the deep longings of this generation because it only
seeks to entertain. Yet when they do strike a chord with people, it’s almost invariably because they are using
our meta-narrative, telling a story of salvation, of forgiveness and of love.
Thus our task is not to compete on the entertainment front, but to help people to interpret and bring meaning
to the fore. We need to develop the ability to make connections and raise questions from theatre, drama,
movies, music, dance, and art.
We don’t have to compete in the high-tech, flashy, efficiency-driven market. We can simply offer time, depth,
meaning, insight and reflection. We are becoming increasingly valued by postmoderns, who are discovering it is
not experience alone that is the best teacher, but that reflected-upon experience is what is needed. We can also
help others to delight in the simple and ordinary.
Conclusion:
We cannot compromise our love for the uniqueness of Christ, for we understand that it is this uniqueness that
gives us life. However, we cannot compromise our love and respect for people. The gospel and the cross itself,
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calls us to uphold both who Jesus is and our love for all people, even if we must suffer to do so. Therefore,
respecting our friends means that we must allow them to reject the gospel. Sometimes it is simply the gospel
itself that offends people’s self-centredness. Yet we must do all we can to ensure that it is indeed the gospel and
its full message as the only route for salvation and not our methods, that is causing the offence.

OPTIONAL: Freedom
Perhaps the key question of our age is “how can we be free?” What would you say?

a. Key issue – how can we be free … discuss question
Read John 8:31-36 as Jesus challenges the
thinking of the Pharisees:
31

Jesus said to the people who believed in him,
“You are truly my disciples if you remain faithful
to my teachings. 32 And you will know the truth,
and the truth will set you free.”
33

“But we are descendants of Abraham,” they
said. “We have never been slaves to anyone.
What do you mean, ‘You will be set free’?”
34

Jesus replied, “I tell you the truth, everyone who sins is a slave of sin. 35 A slave is not a
permanent member of the family, but a son is part of the family forever. 36 So if the Son sets you
free, you are truly free.
Imagine you are in a prison cell, externally confined by constraints beyond your
control. What is freedom from this perspective? This represents negative freedom:
“freedom from …”
Name a situation in which there are no external constraints—you are following your
own desires—and yet you are not truly free.
What, then, is positive freedom: “freedom for …”?
How might Jesus define freedom?
With a postmodernist in mind, how would you address this question of, and objection to,
Christianity?
“Why should I believe in a God who condemns almost everything I do?
All those rules put you in a strait-jacket and restrict your freedom.”
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b. Freedom response
From “Caught Out” Discussion Guide, FREEDOM response by Dave Benson –
For all the reasons I’ve heard for rejecting Christianity, this objection tends to be central.
Often we don’t want to believe, because it will interfere with our freedom. We don’t want the
whole God thing to be true, because we don’t want any authority telling us what to do.
Following Jesus cramps my style and constrains my sexuality.
I get why you feel this way. Perhaps getting drunk and casual sex are your definition of fun.
Why tie yourself to a rule-based club? Besides which, some Christians are so religious and
serious that they look out of place at anything but a funeral.
But what is freedom? Is it merely the absence of constraint, to do what you wanna’ do, and
be what you wanna’ be? If so, then Christianity is a loss of freedom. I’ve made an unconditional
commitment to follow Jesus—to discipline my life according to His teaching.
But is that all freedom is? Think of all those bad habits we have—
binging on chocolate, ogling internet porn, cutting our flesh, injecting
illicit drugs. In Australia we’re free to do as we want … but are we really
“free” if we can’t control our own will? No wonder these same “free”
people willingly submit to the authority of coaches and counsellors to
help discipline their desires. We’re all looking for someone to trust who
leads us to life.
Freedom is more than the absence of constraint. A train is most free
when it’s secured to the tracks, not when it rides rough-shod over the
dirt. Trains were designed to run on tracks. Likewise, freedom always comes with a form. Lungs
come alive with oxygen, plants come alive in soil, fish come alive in the sea, and the heart comes
alive pumping blood. Like the banks of a river, the right form channels our vitality, energy and
affections toward life.
So here’s where our discussion moves beyond words. Jesus says that if you keep returning to
the same harmful habits, then you’re not free. You’re a slave to selfishness, a slave to sin. But,
Jesus claims that if anyone—and that includes you—if anyone follows Him and lives in His form,
the rhythms of grace … “then you’ll know the truth, and the truth will set you free.” This is not a
proposition to argue over. It’s a challenge to accept or reject. Try it and see.
Remember, this was the same Jesus who went to wild parties—a friend to prostitutes,
drunkards, and tax collectors. He didn’t judge or condemn. He just offered a better way.
Have you taken up Jesus’ challenge? Have you tried His form? If not, how can you be so sure
that Jesus isn’t trustworthy. Ask someone who has, and hear the difference it makes.
And I’m starting to understand why Jesus brings freedom. It’s because love is the most
liberating form. “Love God, love others”—this summarizes all the Bible’s commands. It’s more
an invitation to life than an imposition. But not only do we get the right form … we also connect
to the power source. For God is Love. If love is more than an emotion—if love is a
commitment—then surely binding myself to the source of love is the path to freedom.
It’s in choosing to follow Jesus that I’ve really found my life. We’re all worried about being
used, or controlled, or manipulated. But at the heart of the Christian message is Jesus—the God
man—who gave up all of His freedoms to show us how to live. Free to find all we were made to
be. Free to find joy and happiness even during the toughest times. Free to love. And because
He first loved me, I can love Him, and I can love others. And in so doing, I can be free.
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(5) Show & Tell: Tell the Gospel (10 minutes)
As with Jesus’ approach, we must both
demonstrate and proclaim (show & tell) the
Gospel of the Kingdom. Our telling must
give fresh words to the old story.

a. James Choung shifts
James Choung, True Story, pp193ff.
“The gospel Jesus taught was not just that he
died for the penalty of my sins so I could go to
heaven when I died. Instead Jesus preached,
‘The time has come. . . . The kingdom of God
is near. Repent and believe the good news!”
. . . In that short sentence Jesus summarized
the gospel, and he preached on this subject
more than any other topic in Scripture . . . He
spent most of his earthly ministry defining and
describing the kingdom of God. This kingdom
was marked by a new kind of people with a
new kind of relationship with God and each other, living out a new kind of life—one that exuded
love for God and neighbour. This love needed to be expressed through evangelism, world
missions, social justice, financial stewardship and vocational calling, among others. The
kingdom of God was meant to heal the planet. To me, this finally felt like good news, not just for
Christians but also for the world.
I want to be clear: other diagrams are not incorrect in and of themselves. In the past
they have been tremendous tools used by various ministries to present a clear picture of part of
the gospel. At their best they have rightfully highlighted our need for Jesus to deal with out sins
and to surrender our lives to his leadership. But they have gone wrong when they became
symbols for the whole of the gospel (of salvation) instead of just a part. At their worst, these
illustrations have reduced the gospel to a system to avoid sin’s punishment—here meaning
hell—rather than a way to live the eternal kind of life right now.”
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*so Choung delved back into the Scriptures and the Bible’s big story to seek a simple frame of
reference that presented the central message of our faith in a more complete and attractive
way …

Decision

Individual 
Afterlife


Transformation
Community
Mission Life

How, then, to communicate “the gospel of the Kingdom”?
Stories provide a palatable and versatile medium to help the ‘truth’ medicine go down.
Postmodernists rejected metanarratives as oppressive. This opened the door to “localized
narratives”, championing the proliferation of “little stories” to level the playing field. We each
have a story. No story is more privileged than another. “Postmodernism responds better to
subjectivity than objectivity. Postmoderns crave stories.” Thus, an inductive approach, moving
from experience to principle, is most effective.
Many postmoderns are open to truth: they’re just suspicious of any claims that you have it!
Stories unthreateningly offer your experience and perception of reality: take it or leave it. They
aren’t forceful. Stories sneak past barriers, humbly commending truths embodied within. They
hold out hope: ‘This transformation could be yours also.’ Mind and heart are engaged through
imagination. Like the incarnation , embodiment of Word in flesh demonstrates that “the
Christian faith is first of all a story to be experienced, not a creed to be defended.” As such,
many leading apologists have turned to story-writing. Audiences grow. Effectiveness increases.
Granted, postmodernists are suspicious of metanarratives—the biggest worldviews that claim to
verify themselves and coercively demand allegiance. And yet, they are more open to story in
general, lacking a unifying frame for a fragmented life.
As Christians, we believe God has revealed to us what we couldn’t work out for ourselves—that
we do have the “epic story” of the whole world. This is a grand claim that tends to perceived
suspiciously as arrogant and oppressive. But it depends how we present, and tell, this story.
Christ dying on a cross is the contradiction of all imperialisms. Lacking power and killed by the
dominant regime, His claim to being Saviour does not fit postmodern deconstruction, wherein
all truth claims (e.g. to be Lord) are seen as a mask for the will to power. Where is Jesus’
oppression? Additionally, Jesus—at least this side of the second coming—offers His Lordship as
a gift, which one may freely accept or reject. Granted, judgment is rightly coming on those bent
on rebellion; but right now, the Lion of Judah presents as a humble lamb.
So, we too should humbly offer this story as a unifying story that—if inhabited—will bring
freedom and life to the full (John 10:10). Whilst we believe this story can be verified (through
use of apologetics), we do not try and ‘prove’ that it is the only story. We trust that God’s Spirit
will bring conviction and give the gospel credibility in the ears of the hearers, such that if they
are drawn to the light, they may find themselves in this story.
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Following is how I regularly tell the gospel of the Kingdom—through both “the epic story” (adult
version) and “the big story” (youth version). It is a modification of James Choung’s approach in
his book True Story: A Christianity Worth Believing In. Whilst I do tell the Biblical metanarrative, I
invite the other to enter this story for his or herself, beginning with our particular local situation.
That is, I help them see from their own frame of reference that “this is not the way the world is
supposed to be.”

b. Five Circles, Epic Story tract + Big Story tract

Designed for good
We were made to love God, love each other, and tend this garden planet . . .
(Genesis 1-2; Job 7:17-18; Psalm 8:3-9; 19; 144:3-4; Matthew 22:37-40; John 1; Ephesians 2:8-10)

Damaged by evil
Instead, we’ve despised God, abused others, and vandalized our world.
“Sin” pollutes, perverts and destroys life
(Genesis 3; Isaiah 59; John 8:34; Romans 1:18-32; 3:23; 6:23)

Restored for better
We’re forgiven, freed, healed, and transformed by Jesus’ sacrifice and resurrection
(Isaiah 52:13-53:12; John 3:16f.; 10:10; Acts 4:12; Romans 5; Colossians 2:13-15; Hebrews 2:14-15)

Sent together to heal
Jesus has empowered us with God’s Spirit to live the resurrection hope
(Luke 4:18-19; 12:31-37, Matthew 20:25-28, 28:18-20, John 13:34-35; 15:5-27; 20:19-22, Acts 1:8)

Set everything right
We await the day Jesus returns to deal with all evil, rule fairly, and set everything right
—a transformed world, God with us, and real peace
(Ps. 96; 98; Isa. 2:2-4; 65:17-25; Mt. 13:24-51; 25; Ac. 17:31f.; Rom. 8:18-25; 1 Cor. 15:21-58; Phil. 2:1-11; Rev. 11:18; 21:1-8)
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“The big story is that God designed us all for good, but through our bad choices we’ve been
damaged by evil. But, through Jesus’ life, death on the cross, and resurrection, we’ve been
restored for better. If you’re humble enough to admit to God that you fall short, and ask Him to
forgive you for the wrong you’ve done, putting God first, then you can connect with life to the
full—what God always intended for you. Then you can join other Christ-followers, empowered by
God’s Spirit, sent together to heal a hurting world, waiting for the day when God will set
everything right by judging all the evil and restoring the whole universe.”
As J. R. R. Tolkien (author of Lord of the Rings) explained,
“The Gospels contain a story of a larger kind which embraces all the essence of other stories. But
this story has entered history and the primary world. This story is supreme. This story is true.”
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c. Art & Drama
Given the suspicion surrounding Christianity,
it may take some creativity to open ears.
We must work with the many gifted artists—
both visual and musical—to capture the
Gospel story in fresh ways. In an age of many
words and vacuous rhetoric, perhaps a more
visual presentation of the Gospel on the
streets will draw in the unbelieving and
resistant to consider again the claims of Christ.
Lindsay painting in the shopping centre
Directions Performing in schools and Japanese mission (beyond words)
James Alley (tract designer) with art group
Deb Mostert “bugs on toy cars”

(6) Show & Tell: Show the Gospel (5 minutes)
Through art and drama, and practical acts of compassion, we can awaken a world tired
of words to the meaning of the gospel.
Come high school graduation, the average
westerner has spent nearly 20,000 hours
watching television—almost 7,000 more
hours than those spent in the classroom.
This entails exposure to roughly 5,000
advertisements and subliminal product
placements per day. We are savvy
consumers.
With exposure to so many words, many
postmoderns are tired of the rhetoric and
empty promises. They can deconstruct
your spin. It is not enough to say “don’t look at me, look at Jesus.” Only when our lives
embody the gospel message will we be taken seriously.
That means we must escape the Christian bubble—preoccupation with Christian friends,
Christian events, and huddling inside a Church building as part of an insular community—
and truly love the world. Following the example of Christ, out witness must be
incarnational, sacrificial, holistic, and Spirit empowered.
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a. Hospitality
Early Church – Rise of Christianity
Alpha hospitality—George; Church in
the Par; Fireplace; Sports
Helping Hands and “Yes We Care”
flood work with KBC
Connect One & Kids Holiday Club
Tour of Hope
The early church provides a powerful example.
Insignificant and powerless, they were only
armed with the belief that their peasant King, Jesus, had risen from the dead. One secular
historian, Rodney Stark, set about understanding how this small band of first century Christians
could progress within three centuries to dislodge paganism and become Rome’s dominant faith.
Rome, like our world today, was a chaotic melting pot of philosophies, lifestyles, and culture.
They, too, were held captive by the terror of poverty, war and disease. In Stark’s Princeton
published and esteemed book, he found that the church did not rise through political prowess
and the control of Constantine. Rather, their allegiance to Christ meant that they formed a
caring community that cut across every barrier—age, gender, wealth, nationality. When the
plagues hit Rome, anyone with money escaped to the countryside. Yet the Christians stayed
with the victims, comforted the dying, and nursed many to health. In a barbaric world
characterized by competition, this kind of selfless compassion was unheard of. Ultimately,
Christianity offered a life-affirming hope unique to the ancient world, and masses converted to
follow the risen Saviour. Through continuing Christ’s legacy, the sick were healed, infanticide
and abortion were challenged, orphans and widows were embraced, and a universal family of
love was forged.
The mode of the church in mission and evangelism be holistic and Spirit empowered. Jesus’
mission, as proclaimed in Luke 4:17-21, was all encompassing. According to Jones, Jesus’
“program for bringing in of the Kingdom” was truly good news to the economically disinherited,
the socially and politically disinherited, the physically disinherited, and the morally and
spiritually disinherited—the saviour will not settle for anything less than total liberation that is
individual, corporate, and cosmic. 1 More than just talk, Jesus’ ministry was characterized by
teaching, proclaiming and healing, synergistically evidencing the nearness of the Kingdom. 2 He
then called His disciples to do likewise—good deeds and good works in unison, to the glory of
God—giving them authority to continue His holistic mission.3 Indeed, salvation was understood
to be both physical and spiritual. True worship of God results in personal righteousness and
corporate justice. 4 As such, our mission must be holistic, “reaching [our] community with the
whole Gospel for the whole person through whole churches.” 5
1

Jones, Unshakable Kingdom, 115-120. Cf. John 3:16; Rom. 8:19-23; Eph. 1:10; Col. 1:20; 1 Cor. 15:28.

2

Cf. Matt. 4:23; 9:23; 11:5-6.

3

Sider and others, Churches that Make a Difference, 43-47. Cf. Matt. 5:16; 28:18-20; Eph. 2:10; 1 John 3:18.

4

Ibid., 51. Cf. Isa. 1:10-15; 58:3-7; Amos 5:21; Mic. 6:6-8; Matt. 6:12; Matt. 25:31-46; Luke 7:50; 8:50; 19:9.

5

Ibid., 59.
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b. Healing
Ray and Kez with healing (not shockand-awe, but supernatural love)
Booths at New Age Festivals (e.g.
Christocentric Light etc.)
This humanly impossible mission requires divine
empowerment and direction. Jesus modeled a
life of prayer and Spirit dependence, only doing
what He saw the Father doing. 6 The
proclamation and then demonstration of the
Kingdom in signs and wonders through the
Spirit—what John Wimber terms “power evangelism”—was the “catalyst for fulfilling the great
commission.” 7 Thus, the Holy Spirit is the real agent of mission.8 Indeed, it is the Spirit who
convicts the world of sin, righteousness, and judgment, that hearers may respond to our witness
and willingly submit to Christ’s Lordship (John 15:26-27; 16:8-15). Our mission must therefore
be characterized by prayer and reliance on the Spirit: we must seek the Father’s will in every
situation to effectively deploy our finite resources; we must also listen to His leading, that we
may sensitively enter the ongoing—though at times imperceptible—dialogue between the Spirit
and an unbeliever. 9 As God makes His appeal through us, we must remember that “the Holy
Spirit is the evangelist. And we are the common clay pots in which He shares His treasure.” 10

6

Cf. Matt. 26:27; Luke 3:1; 6:12; 9:27; 22:39-46, John 5:19, and so forth.

7

John Wimber with Kevin Springer, Power Evangelism (New York: Harper & Row Publishers, 1986), xx, 16, 31, 34-35, 118,
191-92. Cf. Acts 1:8; 5:12-14; 1 Cor. 2:1-5. This pattern is seen throughout the entire book of The Acts of the Holy Spirit. See
also Guder, ed., Missional Church, 104-5, 142.
8

Newbigin, Open Secret, 57. Cf. Acts 8:26-40; 16:7.

9

Sider and others, Churches that Make a Difference, 78, 133. Cf. Matt. 6:9-10; John 6:44; 1 Cor. 2:12-16; Col. 1:9-10; 1
Thess. 5:17.
10

Ford, “Evangelistic Preaching,” in Hearts Aflame, ed. Tan, 36. Cf. 2 Cor. 4:7; 5:20.
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c. A Final Word: Love
For all this strategising, our most
complete apologetic is love.
“Unless we are content to answer
questions no one is posing, it seems to
me the most urgent apologetic task of
the church today is to live in the world in
such a way that the world is driven to ask
us about the hope we have. Until that
happens, I fear all the theories in the
world are in vain, and the truth we say
we bear witness to will be heard as
falsehood.”11
One of the greatest challenges to Christians in a postmodern age is that we can’t simply point to
evidences and arguments outside ourselves. It may suit for a bumper sticker to say “Don’t look
at me, look at Him [Jesus]”, yet this doesn’t ‘cut it’ with a postmodern audience. If our lives
don’t match up to our profession, then our rhetoric will be seen to be vacuous. Ultimately love
is our greatest apologetic in reaching the postmodern, and indeed all people (1 Corinthians 13),
modelling a community of compassion that beats with the heart of God. No approach will be
effective without love positioned centrally. This is the greatest challenge.
Nothing we say, and nothing we know, mean anything without love. As postmodernism fades
supplanted by another ideology, it is not our clever words that will be remembered. It is the
quality of our love. As Ravi Zacharias contends: “Love is the most powerful apologetic. It is
the essential component in reaching the whole person in a fragmented world.”
Love authenticates our message.

(7) Questions? (5 minutes)
Highlight prayer—apart from God’s Spirit
drawing (John 6:44) this is empty.

11

Kenneson, “There’s No Such Thing as Objective Truth, and It’s a Good Thing, Too,” in Christian Apologetics in the
Postmodern World, ed. Phillips and Okholm, 169.
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