Kenmore Baptist Church Message Outline 20/2/11 (AM/PM-DB)

IMAGE: Reflecting God in the Everyday
Part 2: God the Relator—“Song and Dance”

Who Am I?
Welcome to Kenmore Baptist Church. We’re into part 2 of our
series, IMAGE: REFLECTING GOD IN THE EVERYDAY. You’ll find the
note-outline in the KBC News, so grab that out, and have your Bible
handy. We’ll be skipping around a lot today.
By way of opening, I want us all to pause, and answer this question:
“Who Am I?”
Let’s put this into practice. Imagine you’re at a party, and you
meet the person next to you for the first time. They ask that
common question, “Tell me about yourself.” By this they mean
“Who are you?” You’ve got 10 seconds to start the conversation. Now, let’s
imagine they didn’t just want a polite answer, and you were feeling exceptionally
open. How would you respond? Give it a try. Find a partner, and take 10
seconds each to let them in on who you are.
…
How’d you go? It’s tricky, right. How do I define myself? Where do we look for our
identity? For most of us in the West, we look in the mirror … self-definition.
Take Steve, for instance.
Steve is a middle-aged businessman. He
made his millions by 40 and seemed to have
it all. But by 50 his long hours have taken their
toll. His kids are distant. His marriage is failing.
And he could fix it up. But commitment is
tough, and Steve’s the independent type. So
now he’s obsessed with work, and watches t.v.
alone at the end of the day to unwind. If you
bring up transcendence, Steve will scoff.
“There’s no God out there … just the fight for
survival. No need for imaginary friends to tell me how to live.” Steve’s a self-made
man. “Who am I?” Steve looks in the mirror for identity.
One more example. Consider Jess.
Jess is 21 and can’t work out what she wants. After 5 jobs and 3 uni courses, she’s
settled for studying tourism. In a world of supermodels, Jess feels like a fat failure.
She struggled with eating disorders, but finally gave up trying. She went to see a
psychologist. Jess asked “Who am I?” Her psych made her stare in the mirror.
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“Look deep within yourself … what are your fears, your desires, your likes and
dislikes?” Jess now has new techniques to manage the self-loathing—constant
travel and shopping. Jess used to believe in God. But God was confining. The
church was controlling. She wants to be free. Still, she prays late at night,
sleepless in bed, whenever she’s sad. Sociologists call Jess’s religion moralistic
therapeutic deism. For Jess, ‘God’ is some distant deity who set up the universe
and stepped away. This God just wants her to be good, and feel happy—much
like her therapist. This God is a projection of her own reflection.
Do you know Steve and Jess? Am I describing you? “Who am I?” What is my
image, or my icon?
Perhaps i-pod depicts it best: the sovereign
solo artist, listening to his or her private
soundtrack, individually styled and dancing
for personal pleasure. We rally together for
the floods, but a month later we’re holed up
in our own house away from obligation. We
crave friendship and compulsively check
Facebook, but we want to be our own
person, no strings attached—to do what I
wanna’ do, be what I wanna’ be, “freedom.”
It’s a negative “freedom”—freedom from … freedom from expectations, from
commitment, from rules.
We live in a story, but it’s not a metanarrative or a grand story. Instead, it’s the
sitcom starring moi, a story of secular happiness, where friends, family, and even
God play cameo roles. And this story doesn’t have much of a plot.
Take pop-icon Lady Gaga … She’s drunk,
lost, alone, and can’t see straight anymore.
“What’s the name of this club? I can’t
remember but it’s alright, alright, just dance
… Gunna be okay, just dance.” Yet deep
down this answer doesn’t satisfy. Depression
is epidemic, and more than ever we ask
“Who am I?”

Throughout most of history, my individual story
was couched in two larger stories. Take
Africa, with the concept of Ubuntu: “I am,
because we are.” My personal identity only
makes sense within the story of our
community. Or take Asia: your family name
comes first, as this is who we are.
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And community is couched in an even larger story of the Creator. If I am created,
then I will only know who I am by knowing from whom I came. For what was I
created? … Well, what if? What if I am not ultimately my own? What if the answer
to “Who am I” isn’t staring back at me in the mirror? What if I am actually the
image of a Creative God? How could I then intentionally reflect God in the
everyday?

That’s what this series is about “Image:
Reflecting God in the Everyday.” Last
week Ric explored what God does—He
creates. And in turn, we are to reflect
God in our own creativity, bringing form
and function, then filling it with life. But
that’s what God does. This week I want
to go deeper, to who God is.

As John Calvin said, “The knowledge of God and of ourselves is mutually
connected.” I didn’t bring myself into being, so how could I answer “Who am I” by
looking in the mirror? Instead, as I truly know God, I can truly know myself.
But how do we come to this kind of knowledge? I can reason up to some type of
creator. I can label this ‘God.’ But it tells me little of who God is. G-O-D simply
means “the object of my worship” … so we need more than just emotions. We
need content, or we’ll end up worshipping our reflection.
So, who is this God? I could make a systematic list of his attributes, but that’s not
how it played out in the Bible’s Big Story. Who hands out a resume on a first date?
Rather, God has progressively revealed his identity through Creation, Fall, Israel,
Jesus, Church, and New Creation. Over history God has related with us, revealing
the essence of who He is. And in turn, we can know who we are.
So let’s step into the shoes of humanity across the ages, to see the picture of God
that emerges. And in the process, I hope to shatter the iPod image of self, which
we project onto God.
An initial question about this story, though. All stories have a central character. So
how many central characters in the Biblical story?
On the count of 3, call it out. … 1 or 3? Welcome to the mystery of God.
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Who Is God?
Creation: God of the bad grammar
Open up to Genesis 1. We’ll camp out here for a while, and then move more
quickly through the rest of the Scriptures.
In the beginning, we discover God of the
bad grammar:
In the beginning God created the heavens and
the earth. 2 Now the earth was formless and
empty, darkness was over the surface of the
deep, and the Spirit of God was hovering over
the waters. 3 And God said, “Let there be
light,” and there was light.
We don’t pick it up in English so I’ve colour coded green for plural, and blue for
singular. Let’s try some Hebrew. “God” is ‘el-o-heem' (ֱֹלהים
ִ )א. It’s in the plural—
‘Gods.’ Yet both Hebrew and Greek verbs—action words, like run, dance,
create—they have a number, singular or plural. And the Hebrew word for
“created” is ‘bah-rah’ ()בָ ָּרא. This is singular.
Stunning, no?! Okay, I recognize I’ve just lost anyone not into English literature and
rules of grammar. In simple English, “In the beginning, God [plural] created
[singular] the heavens and the earth.” Now I don’t think God is into hip-hop, but
essentially he’s saying “We is creating!” Some suspect it’s the royal “we,” like the
Queen recounting her trip to Australia, “We had a wonderful time.” But this doesn’t
explain the bad grammar.
So is it one God, or more than one? So much for the first verse of the Bible. Then
in verses 2-3, we find this mysterious “Spirit of God” (roo'-akh, רוּח,
ַ
meaning breath,
wind, or Spirit) hovering like a bird over the waters. Then God “speaks”—the Word
of God—and stuff happens.
In Proverbs 8:22-31 we have an inspired reflection on Wisdom (‘khok-maw,' )חָ ְכמָ ה
as the agent of creation, and it fleshes out this ‘Word’ of God …
22

“The LORD brought me forth as the first of his works, before his deeds of old; 23 I was
formed long ages ago, at the very beginning, when the world came to be. … 30 I was
constantly at his side. I was filled with delight day after day, rejoicing always in his presence,
31
rejoicing in his whole world and delighting in humankind.”
Remember, this is progressive revelation … it’s anthropomorphic, using human
ways to understand ‘wisdom’. That said, the Word, the Wisdom of God is emerging
as some type of person in its own right.
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Back to Genesis 1:1 “In the beginning” … beginning, ‘ray-sheeth'’ (אשׁית
ִ )ר
ֵ means
the first in place, time, order, rank and power. In the Greek translation, this
becomes ‘ar-khay'’ (ἀρχή). I don’t want to jump too far ahead in this story, but this
same word is used in Colossians 1:18 to describe Jesus, in and through whom
God created the World. This draws us deeper into mystery. Who is this God?
Skip down to Genesis 1:26-27:
26

Then God said, “Let us make human beings
in our image, in our likeness, so that they may
rule over the fish in the sea and the birds in
the sky, over the livestock and all the wild
animals and over all the creatures that move
along the ground.” 27 So God created human
beings in his own image, in the image of God
he created him; male and female he created
them.”
The grammar is no better, but God’s identity is coming into focus. Let “us” make
human beings in our (plural) image (singular … ‘tseh'-lem’, צֶ לֶ ם, the resemblance
of God, like a reflection in a mirror). Eloheem’s single image takes two to tango.
Confused? I am! I suspect the original audience was too. But notice, the union
as one of male and female is the icon of God’s own identity. This isn’t maths or
physics—how can light be both wave and particle? It’s relational. Right at the
beginning we’re told that at the heart of the cosmos is a community called God.
Unsure how? Just watch the way a guy and girl in love melt into one at a wedding.
With Genesis 1 out of the way, let’s skip through some high points of this God
making himself known.
Fall: ‘Humanity’ has become like ‘Us’
So, God’s presence enveloped humanity
in the garden. But we wanted to be
God. We asked ‘Who am I?’ and looked
in the mirror for the answer. We fell.
Relationship was broken. And in Genesis
3:22 this God muses, “the man has
become like one of Us,” and we were left
to our own devices outside of God’s
loving provision.
But this social God had a plan to restore relationship. It started with choosing
Abraham and his wife Sarah. Through them would come a godly seed to save the
world. And this seed would bring them back into the garden of God’s presence.
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Israel: One God restores relationship through King and Spirit
Jump to Genesis 18:1-2. The LORD,
“YHWH” (—)יְ הוָֹהI am who I am, I will be
what I will be—this is God’s covenant
name with Israel. A covenant is like a
marriage vow—for richer for poorer, in
sickness and in health, till death do we
part. And unlike eloheem, this personal
name for God is singular. So God
appears to this old couple, promising
they will bear the godly seed through
their family line, to bless the whole world
and restore this broken relationship.
The LORD visits Abraham, but three people show up. He bows before, or worships,
this collective.
The story continues with Israel. After slavery in Egypt, Moses follows the Word of
YHWH to free this nation from Pharaoh. It’s an echo of Genesis 1. Moses speaks
God’s Words after Him, the chaotic waters part separating land from sea, and the
community of God are saved. Then they wander through the desert under a pillar
of cloud by day (a kind of personal wind), and a pillar of fire by night (a purifying
presence). Again, we have the Source, the Word, and the Spirit.
God’s people were to be monotheists.
Everyday they would recite the Shema,
from Deuteronomy 6:4: “Hear, O Israel!
The LORD is our God, the LORD is one!”
One God, YHWH. Yet the word for “one”
(ekh-awd', אֶ חָ ד, means ‘united’. It’s a
composite unity, like husband and wife
as one flesh). What kind of God is this?
Over centuries, Israel’s hope of
restoration—to relationship with God
and the world—centred on two things:
the King, and the Spirit.
First, the King. David stood as the example of a faithful king. Prophets, inspired by
God, spoke of one even greater than David, whom David would call “my Lord”
(Psalm 110:1). In Isaiah 9:6-7 we read of this promised Messiah, the Saviour, being
called “Mighty God and Everlasting Father.” Elsewhere we read in the Psalms that
YHWH Himself is the true King of Israel (Psalms 2:1-12; 10:16; 24:10; 47:2).
Second, the Spirit. God had given Israel the law to unite and define this people.
Yet they constantly went astray. The commands were external. At times the Spirit
of God had anointed particular people like Kings and Prophets to lead the
people. But the community of God needed an internal transformation.
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So in Ezekiel 36:25-27 we read how YHWH will wash cleanse his people, change
their desires, and fill them with the Spirit of God.
This same personal Wind who brought order out of chaos in creating the world and
liberating Israel in the Exodus, will baptise their hearts as God’s new creation. In
Joel 2:28-32 we read of the mighty day when God Himself will tear opens the
heavens, save the world, and pour out His Spirit on all God’s servants: diverse
people, even enemies, will become one when the Spirit descends from heaven.
Jesus: Access to the Father through participation in the Spirit
Are you getting the picture? Then one
day it happened. It began with a
miraculous birth—YHWH overshadowed
Mary in the power of the Spirit, and
Jesus, the Son of God, came to earth.
The pinnacle, though, was at his
baptism.
Reading from Luke 3:21-22:
21

When all the people were being baptized,
Jesus was baptized too. And as he was
22
praying, heaven was opened and the Holy Spirit descended on him in bodily form like a
dove. And a voice came from heaven: “You are my Son, whom I love; with you I am well
pleased.”
Can you hear the echoes of creation and see Israel’s hopes converge? The
heavens open, the Wind of God hovers over the waters, and Jesus is pronounced
“very good” as the seed of God to redeem the world. Like Israel, he is led into the
wilderness by the Spirit who resides in him.
Across Jesus’ life he progressively revealed His identity as the divine King: the Son of
Man, and the Son of God. Through him we could pray to the Creator as “Our
Father” (Matthew 6:9).
Monotheistic Jews challenged Jesus:
56

“Are you greater than our father Abraham?
… Who do you think you are?” … Jesus
replied, “…Your father Abraham rejoiced at
the thought of seeing my day; he saw it and
was glad.” 57 “You are not yet fifty years old,”
they said to him, “and you have seen
Abraham!” 58 “Very truly I tell you,” Jesus
answered, “before Abraham was born, I am!”
(John 8:56-58)
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Jesus took on YHWH’s covenant name: “I Am.” When Philip asked to see God,
Jesus replied “Anyone who has seen me has seen the Father. How can you say,
‘Show us the Father’? Don’t you believe that I am in the Father, and that the Father
is in me?” (John 14:9-10). Jesus then promises to send his followers “another
helper” (v. 16)—meaning ‘of the same kind’. The Holy Spirit is personal and equal
with the Son of God.
In Jesus’ last prayer before the
crucifixion, the divine agenda is crystal
clear:
“May all of them be one, Father, just as you
are in me and I am in you. May they also be
in us so that the world may believe that you
have sent me. … that they may be one as we
are one—I in them and you in me—so that
they may be brought to complete unity. Then
the world will know that you sent me and
have loved them even as you have loved me.
(John 17:21-23)
“I in them, and you in me.” What kind of God is this? So Jesus is crucified. Yet
through the power of the Spirit he is raised as a new creation to the glory of God
the Father. Upon probing Jesus’ wounds, Thomas worships Jesus as God.
After the resurrection, Jesus calls the disciples to participate in his mission:
21

“Peace be with you! As the Father has sent me, I am sending you.” 22 And with that he
breathed on them and said, “Receive the Holy Spirit.”
(John 20:21-22)
Jesus instructed His disciples to wait in Jerusalem and be baptised with God’s Spirit,
so they could witness in all the world (Acts 1:4-8).
But his last recorded words mirror God’s
grammar in Genesis, bringing New Life
through chaotic waters:
19

“… Go and make disciples of all nations,
baptizing them in the name [singular] of the
Father and of the Son and of the Holy Spirit, 20
and teaching them to obey everything I have
commanded you. And surely I am with you
always, to the very end of the age.”
(Matthew 28:19-20)
One name, yet three persons. And as we exhibit this quality of unity and love, the
world will know God.
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Church: The sent community modelling God’s unifying love
So, the disciples waited, and we again
hear echoes of Israel in the wilderness—
a wind blows, and tongues of fire guide
the church forward (Acts 2:1-4). Their
love for one another draws multitudes
into communion with God. The Roman
Empire of control is overturned by a
Kingdom of freedom.

This wasn’t dry theology. They were just
trying to make sense of their experience:
the Father is God, the Son is God, and
the Spirit is God, yet the three are one, a
loving unity of diverse equals. The word
‘Trinity’ is not about solving a riddle, but it
does protect the mystery of God.

Disciples like John and Paul were inspired to see that that this Jesus was the
wisdom of God, the Logos, the beginning, in whom the Father created the world
(John 1:1-18; Colossians 1:15-20). And God isn’t some static being interested in
saving individuals to a place called Heaven. Instead, this divine community
throughout eternity has planned to save a people, the community of God.
We have the same Spirit, the same Lord,
the same God (1 Corinthians 12:4-6) …
“For we were all baptized by one Spirit so as
to form one body—whether Jews or Gentiles,
slave or free—and we were all given the one
Spirit to drink” (v. 13).
Baptism, immersion … we swim in God
for the sake of the world.
We are blessed by this three-in-one God
so that we may bless others.1
1

See also Romans 8:9-11; 2 Corinthians 13:14; Galatians 4:4-7; Ephesians 1:3-14; 3:14-18; 4:4-6; 2
Thessalonians 2:13; Titus 3:4-6; 1 Peter 1:2; Jude 1:20-21; Revelation 1:4-5.
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New Creation: Cosmic participation in the Divine Nature
The story isn’t over, though. We still look
forward to when the Father resurrects the
whole cosmos through the Son, in the
power of the Spirit (Romans 8:18-30).
We look forward to God’s presence in
the centre of the garden-city, where we
will sing to our three-fold Creator, “Holy,
holy, holy is the Lord God Almighty, who
was, and is, and is to come” (Revelation
4:8; cf. Revelation 21-22). Through Jesus
we have access to the Father by one
Spirit (Ephesians 2:18). God draws us
within the circle of His own self. We still await the day when death is conquered
under Jesus’ feet, “so that God may be all in all” (1 Corinthians 15:28). But even
now we can literally “participate in the divine nature” as a taste of what’s to
come (2 Peter 1:4).
So, who is this God? YHWH is one and three, a unity in diversity. For over 1600
years the Church has recited the Nicene Creed. Would you stand and affirm with
me this God we worship:

When we picture God,
what do we see?
Do we picture i-Pod God,
solitary and sovereign
—a static monad?
Or have we captured the
dynamic nature of an
eternally relating community?
Can we agree with the early church
that “When I say ‘God’ I mean Father,
Son, and Holy Spirit” (Gregory of Nazianzen)?
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‘How’ is God?
“Held Captive by a Picture”
Can you see how tragic it is to treat the
very essence of God as a riddle to
solve? Still, how can Father, Son, and
Spirit be together as one, and yet
distinctively three? How can we worship
a God we don’t understand?
Across the centuries we’ve tried to
depict the Trinity: a triangle; a three-leaf
clover; the three states of water; even
the three parts of an egg (shell, eggwhite, and yoke).
But at almost every turn we fail. We either end up with modalism—one God taking
on three forms—or we fall into tri-theism—three separate Gods who cooperate.
Even the Good News Bible avoids drawing the Trinity!
But perhaps the biggest failure is that all these analogies downplay this dynamic
and relational God unveiled across history. Every image is impersonal:
You eat an egg. You don’t ‘participate’ in it.
The visual mind boggles. But in trying to form a material image of God, perhaps
we’re still looking in the mirror? Imaging God becomes idolatry. As one theologian
said, “A picture held us captive.” We need a new way.
Maybe Zephaniah 3:17 gives us a hint:
“For YHWH your God is living among you. He is a mighty saviour. He will take delight in
you with gladness. With his love, he will calm all your fears. He will rejoice over you with
joyful songs.”
This God inspired King David to sing and dance through the Psalms. Eternity is
hidden in our hearts, like a common song birthed at creation. And music exists in
every culture. As Calvin said, “knowledge of God and of ourselves is mutually
connected”. Perhaps through our music we find a new way to know God?
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Song
First, song. Music lies at the heart of our
culture. Music moves us to laugh, and
make us cry. Whether you’re a highschooler in Directions Musical
Company, or a homeless bum in Choir
of the Hard Knocks, music invites us in
and can transform our lives. “Music is
well said to be the speech of angels”
(Thomas Carlyle).
And at the base of it all is the essential
chord—a triad. A Benedictine Monk
named Guido discovered the beauty of polyphony around 1000AD. He
introduced the “do-re-me” notation, and found that two or more melodies could
combine in harmony. This allowed for multi-voiced music like Handel’s Messiah.
Jeremy Begbie is both a theologian and a concert pianist. As a musicologist he
connects the dots.2
Take the C chord—C, E, G. We have a three tone sound. None of the notes
occupies its own space or is ‘better’. The notes remain audible and distinct, yet
they fill the same space and sound through one another. And what could be
more right than to speak of God as a three note resonance of life—the three
persons indwelling without excluding or merging, establishing and enhancing
each other. Father-Son-Holy Spirit are alive in and through each other. And YHWH
‘catches us up’ in this three-fold resonance. If we choose to participate with the
Spirit, our dissonance is resolved in harmony. The Son tunes us into the Father’s
song.
“And if the Son makes you free, you’ll be free indeed” (John 8:36).
The Trinity is not a problem to be solved, but a reality to be enjoyed.
Let’s try out what Guido discovered, right now. …
Perhaps you know this old Tune … sing it
with me as it becomes familiar:
“Father we adore you. Lay our lives before
you. How we love you.”
The Father sent the Son. The Father and
Son sent the Spirit. Then the Father, Son
and Spirit together send us. We join this
eternal resonance of sending and being
sent in love.

2

“Seeing God with the Mind’s Ear,” http://www.youtube.com/watch?v=t2u20RxqPvo.
For more, read Jeremy Begbie, Resounding Truth: Christian Wisdom in the World of Music (2007).
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So I want the left section to follow my lead. After we’ve finished the first sentence
‘Father we adore you’ would the middle section follow __________ and sing the first
sentence. My section will continue on. And then after the second section has
completed the first sentence, would the right section follow __________ and start at
the beginning. Clear as mud? Just follow your leader!
“Father we adore you. Lay our lives before you. How we love you.”
“Jesus we adore you. Lay our lives before you. How we love you.”
“Spirit we adore you. Lay our lives before you. How we love you.”
We understand participation in God through song.
Dance
We can also understand participation in
God through dance. Last year I
conducted a lot of weddings. And at
each wedding, the couple would make
the vows of commitment, that two
would become one, a unity richer than
either person alone. But if words alone
were exchanged, the crowd wouldn’t
cheer. So they kiss. And later, at the
reception, every hard heart melts at the
bridal waltz. Nowadays it’s often more
of a bridal sway than a waltz. And it can
look awkward at times. But this display of two moving to the same rhythm,
gracefully leading and following to make the other look good—it’s a pointer to the
Trinity.
When fourth century theologians tried to describe the motions of Father, Son, and
Spirit, they coined the term “perichoresis.” It literally means to “dance around.” In
God’s eternal dance, there is no awkwardness or coercion. Each member moves
to glorify the others. It’s mutual submission to the beat of love. This isn’t confining
or controlling. In this dance of commitment comes the greatest freedom of all:
loving, and being loved.3
God is dynamic—less like a waltz and more like the Justice Crew who won
Australia’s Got Talent! Out of God’s eternally creative crew was birthed the world.
And when we stumbled and fell, Father, Son and Holy Spirit danced across the
stage of history to welcome in everyone with two left feet. Once more we can
participate in what YHWH is doing, moving free in love.

3

See http://wonderingfair.com/2010/12/31/god-on-the-dance-floor/.
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Who Are We?
Freedom always comes with a form. The
dance has a shape. And that shape is love.
The stories I shared at the start—of Steve and
Jess—they got it wrong. You’ll never answer
“Who am I?” by looking in the mirror. The iPod
image is shallow, a solo dancer short on
commitment. Sin curves us in on ourselves.
But freedom is not ultimately from
commitment. Freedom is for commitment.
Commitment to God. Commitment to others. Commitment to his creation.
Love is the most liberating form: giving of oneself for the other.
And we shouldn’t be surprised. For our Triune God is love (1 John 4:7-21).
Who am I? I’m made in the image of God.
Who is God? God is an eternal dance of Father, Son, and Holy Spirit in self-giving
love. Community is at the heart of the universe.
So the real, question, then, is Who are We?
We are the covenant community of the Triune God. We’re called to sing a new
song, and dance a new dance of love in a self-consumed world. YHWH invited us
in, and we are to extend the welcome to everyone: an image of the God-head.
So, what are we to ‘do’ with all this?
Perhaps that’s the wrong question. God isn’t some tool to use. The greatest thing
in all my life is to know, love, and serve God as he really is.
You’ve just heard a stirring piece of music, or watched Justice League perform.
What do you ‘do’ with this? Well, for one, you applaud. And for two, you join in.
You applaud God when theology births
doxology. How amazing is this God?! It
should stir us to sing! And when we come
together in corporate worship, we are not
isolated individuals in private devotion to God.
We come as the redeemed community of
the Triune God. And when we pray to this
God, we are not talking to iPod God—distant,
static, and solitary. No! The Spirit moves our
hearts together to enter through the Son, into
the very life of this God who is love. We pray from within the Trinity, participating in
the life of God. Try praying from this perspective, our hearts together resounding
with God’s song of love and mission.
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So we applaud. And we join in. Our
community should reflect Jesus’ humility
and self-giving love. It was precisely
because Jesus is God that he donned a
towel and washed his disciples’ feet
(Philippians 2:1-11; John 13:1-17).
Now, go and do likewise. Is our love
token? Or is it divine? Will we lay down
our lives for others, and love with actions
(1 John 3:16-18)? We are surrounded by
needs. We have international students
every week looking friendship in a foreign country. You could join Thong in the
training tonight at 7:30pm, or just turn up to the BBQ next week. And then there’s
the flood. This is a test of where we look for our identity—in the mirror, or at our
God. Will we embrace our city even when the council has sent the volunteers
home?
The essence of KBC, our DNA, is imaging God. We are missions engaged,
relationally connecting, fully participating, and compassionately caring (1
Corinthians 9:22; Romans 12:5; Ephesians 4:16; Psalm 82:3-4). Imagine if our
community really lived this out all the time, like we did yesterday in the zones—
imaging God to the world, reflecting this Triune love in the everyday. This kind of
love is divine. It won over the Roman Empire. And it can win Brisbane.
Let me close with a story. George Frideric Handel was a gifted German musician
in the 18th Century. Over twenty-four inspired days he composed a stirring opera,
the Messiah, tears streaming down his face as he contemplated God’s love. You
may know that when Messiah is performed, each audience member in their own
time rises during the Hallelujah Chorus, joining their voice in song to the applause
of the composer and his amazing God. What a picture of who we are to be.
What would it look like for us to bring God’s song into the marketplace of iPod
individuals and shallow promises of purchasing freedom?
It can happen.4 Perhaps you are one of the 31 million viewers who’ve been
captured by a scene at noon, mid-November 2010. In the heart of a food court
much like Indooroopilly Shopping Centre, out of the mouths of apparently ordinary
mall-goers, comes Handel’s Messiah. One by one, members rise to join the
chorus of this flash mob invading the ordinary.
“King of Kings and Lord of Lords, and He Shall Reign Forever
—Hallelujah, Hallelujah, Hallelujah.”
Plastic cutlery was put down, and by the song’s end, those not involved rose to
their feet to join, applauding an everyday miracle piercing their solitude.

4

See http://www.youtube.com/watch?feature=player_embedded&v=SXh7JR9oKVE.
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This is who we are to be. We are the image of a Triune God who is love. And our
community is founded on God’s promise to us, and our commitment to each
other. Is this your desire? Will you applaud this God? And how would the divine
community have you join in his chorus, for the benefit of the world?
As you reflect on your response,
“May the grace of the Lord Jesus Christ, and the love of God, and the fellowship of the Holy
Spirit be with you all” (2 Corinthians 13:14).
God bless as you participate in the life of the Trinity this week.5
[Performance of song “Promise,” during which time people reflect and pray.]

5

To delve deeper, meditate on Darrell Johnson’s Experiencing the Trinity (Vancouver: Regent, 2002).
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