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Module 3
Learning Guide
A Biblical Theology of Vocation, Part II
Before you start...





Do pre-reading for this week (see Unit Guide) and explore one optional reading on Moodle
Explore Unit Guide journal topics, getting ready to post to forums (modules 4-12)
From the reading, come prepared to share a question, challenge, implication & application
If it’s your turn, come ready to share your “kingdom taster” or “resources show & tell”

1. INTRODUCTION
Welcome to week three of “Integrating Faith and Work”. Continuing from last module, we will consider key
passages to construct a biblical/narrative theology of vocation, discerning the purposes and nature of God’s
calling across the Biblical acts of Creation, Fall, and Israel (module 2), then Jesus, Church, and the New
Creation (module 3). This will prepare you well for assessment requirement one.
This module sits within Section A of the course: “Framing Vocation: Forming a Theology for Missional
Work.” In subsequent modules we will explore our vocation in light of historical theology and the
contemporary macro-economic context.
OBJECTIVES
The objectives of this module are to:
 Construct and share a narrative theology of vocation, centred on Jesus, Church, and New Creation
OUTCOMES
This module contributes to the following outcomes. On successful completion of this and similarly focused
modules, students should be able to:
Know and Understand:
a. Construct a narrative theology of vocation and calling, situating their “work” in a missional frame
b. Analyse vocational themes from biblical … perspectives
Skills:
e. Appraise their vocation from a biblical, theological … perspective
SESSION FLOW (lecture runs 6:15-9:00pm, breaks from 7:05-7:10pm, and 7:55-8:05pm)
6:15
7:10
8:05

Construct a Biblical Theology of Vocation: Jesus, Church, and New Creation (50 minutes)
Business Time: Show & Tell, Kingdom Taster, and Small Groups (45 minutes)
Share a Biblical/Narrative Theology of Vocation: Jesus, Church, and New Creation (55 minutes)
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2. CONSTRUCTING A BIBLICAL THEOLOGY OF VOCATION, PART II

Resources Module 3.1
The references (see §6 below) are largely the same as last module. In what follows, I will simply highlight
a couple of sources key in forming a biblical theology of vocation:
Gorden Preece, behind only Robert Banks, is arguably Australia’s premiere thinker/theologian on
vocation. So, his chapter under Moodle Module 3 optional readings, “The Threefold Call: The
Trinitarian Character of Our Everyday Vocations,” (1999) is well worth a read. It also has a great
summary of the historical development of a theology of “calling”, and our present context of
workplace alienation, linking in well with the next two modules. The criteria for meaningful work
on page 165 are particularly good, as is his narrative and Trinitarian emphasis throughout.
(For instance, see pages 168-169 on “Vocation between Creation and New Creation, between
Father, Son and Holy Spirit.”)
Keller and Alsdorf’s (2012, 155-182) chapter on “A New Story for Work” does a great job
capturing a Reformed perspective on worldviews, stories, and how the gospel changes our view
of vocations such as business, journalism, education, the arts, medicine, and more. It also ties in
well with the strategic work of groups like Compass, helping participants listen to, imagine, and
create something reflecting the Kingdom of God on their frontline.
Chapter 4 of the set-text (Sherman 2011, 77-87), “How the Gospel of the Kingdom Nurtures the
Tsaddiqim,” may be a bit new to some of you. If so, you may find my Malyon course, Principles of
Evangelism (EM324/524-D) helpful. The whole course is online at Traverse (see here), though
Modules 2-4 are most relevant. My telling of the Gospel of the Kingdom, and its implications for
our holistic work in the world, can be found in the Sign evangelism course here (cf. Bible Story
project telling here) with the second talk on “The Sign of the Storyteller”. (Look for the video clip
featuring my shoe, highlighting the creative work of designer John Fluevog as part of his witness.

2.1

Reconnecting Our Creative Work to Christ

Last module we laid a narrative frame for our vocation in the world, exploring the movements of creation,
fall and Israel. To recap … We were designed to cultivate God’s garden, and yet through our confused
idolatry and rebellious pursuit of absolute autonomy had broken everything, requiring that we repent over
the tower. Thus Abraham and his descendants were chosen to bless from the tent as a way of dealing with
sin and restoring shalom. Yet from all appearances, God’s covenant with Israel has collapsed. Jerusalem
was meant to be the godly city from which the Messiah would rule on the throne of David. Instead, it is
indistinguishable from Babel. We find it under Roman occupation, with an impostor for a king. Jewish
factions fought over how to regain power, pre-empting the day when God was supposed to smite their
enemies. If the Creator’s promises of global flourishing were to be fulfilled through Israel, temple cleansing
was in order. Thus, before we can journey out to bless the world, the cosmic King must journey in to
Jerusalem for a deadly confrontation.
Stage
Creation
making
shalom
Fall
breaking
shalom
Israel
seeking
shalom

Plot

What we
Learn About

Our Action to
Work with God

Designed for good …
Cultivate God’s Garden

Work

Cultivate

Damaged by evil …
Repent over the Tower

Knowledge

Repent

Chosen to bless …
Bless from the Tent

Wisdom

Bless
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Vocational Equivalent:
Work Should Serve …
Providential work:
Flourishing (God,
people, planet, self)
Revelatory work:
Humility, Trust
and Truth
Justice work:
Wisdom, Generosity,
Mercy and Justice

MCE41/61-D

A powerful story, to be sure. But how does this
story relate to our occupational frontline?
What might it look like to reconnect our creative
work to the person of Christ? (cf. Videos here)
Paul Williams’ 2015 address, “The Workplace on
Monday”—as part of Australia’s City to City
“Renewing My Workplace” conference: video
here with slides uploaded to Moodle—captures
our call to embrace Christ’s Eucharistic (graced)
work. Just as he took, blessed, broke and gave
this multiplied gift of bread (even his body) for
the life of many, our work must take the raw
materials and rework them for the common
good, rather than selfish, rapacious gain.
As Romans 8:19 (NLT) projects, “All creation is waiting eagerly for that future day when God will reveal who
his children really are.” Our work, following Christ and empowered by the Spirit, becomes an anticipation of
the garden-city to come. This is our kingdom calling.
This requires us to listen, imagine and humbly create, in
God’s power, expressions of His reign—of shalom,
justice, compassion, salvation and more—in the here
and now.
As introduced last module, Compass is one Christian
organisation guiding young adults through this process.
This additional video sets us up well for today:

With the stage set, let’s delve back into the final three legs in our vocational journey with God.

Class Activity 3.1 – 40 minutes
For the remainder of this module, we will work in three groups: Jesus, Church, and New Creation.
1. In these groups, read together the initial narrative for your section.
2. Discuss what implications this story has for the purpose of your work today, and how we participate as
co-workers with our Triune God. (Draw on pre-reading of Sherman, and optional reading also.)
3. Divvy up the Scriptures and consider additional themes and purposes that emerge. Are there any
characters in the Biblical story who powerfully illustrate vocation in this stage of the journey?
4. Sketch out some of these key themes and purposes for work on an A3 sheet, ready to share.
5. What does this biblical/narrative theology of work look like for your particular vocation?

Reflection Activities 3.1-3.2 – Distance Students
Journal at least 30 (meaningful!) words in response the following question, and tick off the related boxes
of the unit guide.
#3.1-3.2 Work through class activity 3.1 above for *two* of the legs in the biblical journey.
Summarise what you’ve found, and the implications for a specific theology of your vocation.
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2.2

Jesus >> Saving Shalom: Love on the Mountain

Key Passages to Explore: Lk 1-4, 10, Jn 3-5 & 20, Col 1:15-23
Relevant Sections of Sherman’s “Kingdom Calling” (2011):
 18 on “Jesus’ Kingdom Mission”;
 55-59 on the “Out[ward]” dimensions and orientation of the “Righteous”;
 Chapter 4, “How the Gospel of the Kingdom Nurtures the Tsaddiqim,” 77-84
 Appendix A 235-241: §1 (The Gospel of the Kingdom); §3 (The Heart of Personal Discipleship)
Stage

Plot

Jesus
saving
shalom

Restored for better …
Love on the Mountain

What we
Learn About
Reciprocity

Our Action to
Work with God

Vocational Equivalent:
Work Should Serve …

Love

Freedom (Salvation)
and Care (Love)
Redemptive work

Figure 2
“Christ the Redeemer”
Statue, Brazil
(Rio de Janeiro)

Telling the Story, slanted toward a theology of education …1
The fourth leg of our transformational journey centres on Jesus. The high point of this story is literally on a
mountain.2 In the Gospels we learn that God has entered the story through Jesus, the Messianic Prince of
Peace, thereby saving shalom. He has come as the faithful and representative Israelite to fulfil their
vocation. Through Jesus, everything is restored for better. In Matthew we see Jesus as the new Moses,
reconstituting the twelve tribes through the disciples. He delivers a sermon on the mount to shape his
apprentices as people who truly would bless the nations through love rather than retaliation. In Mark we
see Jesus as the way to a new exodus from slavery to Satan. He binds and defeats the strong man, claiming
the whole planet as our promised land. In Luke we see Jesus as the new David, announcing a kingdom of
peace that includes all people and nations—women, children, the oppressed, and Gentiles. And in John we
see Jesus unveiled as YHWH in the flesh, the great “I Am” who made a covenant with Abraham that he
would keep even if it cost his life. Jesus is the seed of Abraham through whom God would bless the world.
1

See Moodle Module 2, under Extra Resources, for the footnotes/references that accompany this narrative.

2

Cf. Ps 2; Is 52:13-53:12; Mt 1:1; 5-7; 9:35; Lk 2:52; 4:16-21; 10:17-20; 11:14-22; Jn 1:1-19; 3:1-21; 8:31-36; 10:10;
13:1-17, 34-35; 14:6; 19:13-30; 20:1-23; Acts 2:22-39; 4:12; Rom 1:1-4; 3:21-26; 5:1-21; 9:1-8; 1 Cor 11:23-26; 15:1-28;
Eph 1; Col 1:12-20; 2:13-15; Heb 1:1-4; 2:14-15; 1 Jn 5:11-13.
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The climax of the covenant comes when Jesus marches into Jerusalem and confronts the powers. But in a
strange twist of events, instead of fighting Rome and restoring Israel, he absorbs evil in love and carries his
cross up the mount of crucifixion to die. Isaiah’s suffering servant has brought peace to the world through
nail-pierced hands. Jesus renewed the covenant through a broken body and spilled blood. Enthroned as
king on the cross, the victory of God through death was confirmed by Jesus’ resurrection. His sacrifice was
sufficient, and for everyone who trusts in him and aligns with his rule, they will be forgiven for their sins
and find a new beginning in life.
What insights might the shape of this story offer an evangelical theology of education? Numerous themes
emerge. As for contemporary educational theorists, curriculum and currere, content and pedagogy, fuse in
discipleship. As Stanley Hauerwas observes, the rhythm
of hearing about the kingdom of God, and then “doing”
the kingdom business—of teaching, preaching, healing
and delivering—formed a community of practice that
looked and functioned like its Saviour.3 Likewise,
curriculum today must be holistic, integrated, and
communal; words and deeds, knowledge and action,
must weave together as a sign of “salvation” in our
secular existence, starting with concern for the
“outcast”.4 One might also note the centrality of
embodiment, the incarnation affirming the physicality of
education, beyond simply shaping minds. Similarly,
when the divine Logos was birthed in a particular
neighbourhood at a particular time in a form of faithful
specificity, God implicitly challenged educators to
grapple with contextualisation. We must pause before
assuming that a national curriculum applied equally to
all, irrespective of geographic and cultural differences,
will suffice. We shall return to the themes of virtue and
embodiment, respectively, as we consider the Church
and the New Creation. Presently, however, I contend
that at the heart of God’s curriculum is an invitation to
emulate the Christ. We join this educational journey as
we love on the mountain. In educational terms, Jesus is
both a faithful guide toward, and the ultimate exemplar
of, life to the full. The Great Commandments, amplified
by Jesus’ vocation as the suffering servant, set the
agenda for how evangelicals must operate in the
pluralistic space of contemporary “secular” schools.
Figure 3 Dali, "Christ of St. John of the Cross”

3

Stanley Hauerwas, “The Politics of the Church: How We Lay Bricks and Make Disciples,” Ch. 4 in his After
Christendom? How the Church Is to Behave If Freedom, Justice, and a Christian Nation Are Bad Ideas (Nashville:
Abingdon Press, 1991). Cf. Wenger, Communities of Practice; Bartholomew and Goheen, Drama of Scripture, 143; Mt
4:18-23; 9:35-38; 11:5-6; Mk 3:14; Lk 7:50; 8:50; 9:1-2; 19:9; Eph 2:18; 1 Jn 3:18.
4

Ronald J. Sider, Philip N. Olson, and Heidi Rolland Unruh, Churches That Make a Difference: Reaching Your
Community with Good News and Good Works (Grand Rapids, MI: Baker Books, 2002), 43-47, 51, 59; Arias, Reign of
God, xiv, 3, 20-21; Jones, Unshakable Kingdom, 115-120. Cf. Is 1:10-15; 58:3-7; Am 5:21; Mi 6:6-8; Mt 5:16; 6:12;
25:31-46; 28:18-20; Lk 4:17-21; 7:50; 8:50; 9:1-6; 10:1-11; 19:9; Eph 2:10; 1 Jn 3:18. With evangelicals, I deny that
good deeds and an experience of compassion are salvific in the ultimate eschatological sense. Nevertheless, I contend
that genuine healing in this life, even if brought about through a secular educational institution, is a taste of the
kingdom of God coming near, and thus through common grace a foretaste of final salvation. Cf. Mt 10:7.
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2.3

Church >> Embracing Shalom: Reconcile in the House

Key Passages to Explore: Acts 2-4 & 6, 1 Cor 15, Eph 4-6, Phil 2, Col 3, 1 Thes 2
Relevant Sections of Sherman’s “Kingdom Calling” (2011):
 As with the section on Israel, Chapter 1, pp28-33, on “Justice” are relevant—especially the part on
“Restoration” (32-33), and the section on “Peace with Others” under shalom, pp39-42;
 Chapter 3, the section on “In[ward]” dimensions of the “Righteous”, pp. 50-54; also Chapter 4, the
section on “Mission”, pp84-87
 While this isn’t pre-reading for this week, see Ch 3 of Sherman (2011, 64-76) on “Why We Aren’t
the Tsaddiqim”. That is, what sins of the community of God have meant that those who were
supposed to be righteous and prosper the city have instead turned inwards to bless themselves?
 Appendix A 235-241: §7 (We Are Aliens and Strangers in This World and Are to Live Accordingly);
§12 (The One Church)
Stage

Plot

Church
embracing
shalom

Sent to heal …
Reconcile in the House

What we
Learn About
Holiness

Our Action to
Work with God
Reconcile

Vocational Equivalent:
Work Should Serve …
Compassionate work:
Character and
Community

Telling the Story, slanted toward a theology of education …5
The fifth leg of our transformational journey is the Church.6 We left off with the story’s climax in Christ. He
bore Israel’s curse and forged a new covenant so that all nations may be blessed, in turn cultivating God’s
world toward shalom. As one Jewish follower of “the Way” celebrated, through Jesus, God has “reconciled
to himself all things, whether things on earth or things in heaven, by making peace through his blood, shed
on the cross.”7 This blessing, then, was not just for Jews. God’s intentions were universal, embracing all the
nations. In Jesus’ death, every division was laid to rest. There was no longer male or female, Jew or Gentile,
slave or free. Through faith in Christ, every person was welcome into God’s renewed community. The
remnant of Israel and the incoming nations united as one family that was to be the harbinger of New
Creation.8 The fourth leg of the journey closed as Jesus commissioned his followers to announce the gospel
and exhibit fullness of life under the reign of God. But first they have to wait for empowerment.
We now journey from the mount of crucifixion to a house. In Acts we read how Jesus promised they would
be his witnesses, spreading the gospel across the whole world—an impossible task for a small band of
fearful disciples. So Jesus instructs them to wait in the upper room of a house in Jerusalem for Pentecost.
And as they pray, worship, and fellowship—while celebrating the first-fruits of the harvest and
remembering Israel’s election to bless the nations—the Holy Spirit blows afresh over the chaotic waters
and births the church. The Spirit of God falls with amazing power, forming new hearts that desire God’s
ways. The Tower of Babel is reversed, and they speak freely in every language as though with one tongue.
The nations hear the good news. And from Jerusalem the message spreads that Jesus is king of the whole
world: align with the Christ now and find life to the full, or face judgment when he returns to expel evil
once and for all. Even the warnings must be reworked, for it seems that the Son of God destroys enemies
by making them his friends. In short, through Jesus the church is sent together to heal, commissioned as
agents of reconciliation.9
5

See Moodle Module 2, under Extra Resources, for the footnotes/references that accompany this narrative.

6

Cf. Cf. Is 66:18-19; Mt 20:25-28; 28:18-20; Lk 9:1-6; 10:1-24; 12:31-40; Jn 13:34-35; 15:5-27; 20:19-23; Acts 1:8-14;
2:1-47; 15:1-31; 1 Cor 12; 2 Cor 5:14-21; Gal 2:20; 3:13-29; 5:22-25; Eph 2; 2 Pt 2:9-12.
7

Col 1:20 (NIV).

8

Cf. Rom 5:2-10; 8:18-30; 2 Cor 3:7-4:6.

9

2 Cor 5:16-21.
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The mission of cosmic reconciliation begins, however, at home. Through patient formation in the Spirit’s
power, former enemies were forged into a community of love. In response to God’s welcome through the
cross, they learned to banquet together in the radical Eucharistic hospitality of a family meal. Christ himself
became their peace, killing all hostility built upon religious markers, and forging them into a temple fit to
house the Spirit of shalom.10 Holiness, then, was missional. It was both a witness to an onlooking world, and
a preview of the responsible and flourishing citizens who will cultivate the New Creation. The church was to
continue Christ’s compassionate mission as his body, clothed in virtue and chiefly characterised by faith,
hope, and love.11
At this point, I typically break off the narrative to explore wider implications for an evangelical theology of
education, before honing in on a central theme relevant to Sacred Texts. This section is an exception. It is
important to highlight that across the legs of the journey there are both continuities and discontinuities. In
this stage of the church, we notice creational themes: as the new humanity, Christians are to cultivate
disciples who in turn work for holistic flourishing. As with the Fall, this community begins in repentance and
is maintained in humility as a weak vessel reliant upon God’s grace. Renewing and expanding Israel’s
election, the church is a royal priesthood mediating divine blessing to all nations. Formed by Christ’s
sacrifice, they are to take up their cross and serve the world. In so doing, they become a foretaste of the
New Creation and an anticipation of union with the Teacher who draws us all forward in this journey of
transformation. Clearly, then, we see the church recapitulate and pre-empt the call to cultivate, repent,
bless, love and worship, as they educate for life abundant. And yet, the ongoing trajectory of the Biblical
story requires us to ask, “What time is it?” We have journeyed past the sinless garden, the hopeless tower,
the impermanent tent, and even the bloody mountain. Their mark was made, and time-full lessons were
learned as we set our feet towards the peaceful city. Nevertheless, the “faithful improvisation” of
evangelicals today is set in this, the fifth leg of the travelogue. As such, we must pay particular attention to
the church’s mission of embracing shalom. I contend that God’s curriculum aims at forming communities of
radical hospitality that heal deep divisions. We join this educational journey as we reconcile in the house.

Figure 4 “Pentecost” by Jean II Restout (1692-1768)

10

Acts 2:42-47; Eph 2:11-22.

11

Cf. Rom 5:1; 6:1-11; 8:18-25; 12:17; 1 Cor 13; Gal 2:20; Eph 4:13-16, 22-24; Phil 1:27-2:18; Col 1:15-20; 2:2; 3:9-10;
4:5-6; Ti 2:7-8.
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2.4

New Creation >> Entering Shalom: Worship in the City

Key Passages to Explore: Pss 96-98, Isa 60-66, Rom 8, Rv 21-22
Relevant Sections of Sherman’s “Kingdom Calling” (2011):
 Ch 1 on the consummated Kingdom vision of the Righteous, especially pp27-28, and 34-36 on
“Peace with God”
 Ch 2 on the “Up[ward]” dimensions of the “Righteous” (45-40)
 Ch 3 on “An Inadequate View of Heaven” (71-72)
 Appendix A 235-241: §2 (God’s Telos: “Behold, I Am Making All Things New”)
Stage

Plot

New Creation
entering
shalom

God sets it right …
Worship in the City

What we
Learn About
Hope

Our Action to
Work with God

Vocational Equivalent:
Work Should Serve …

Worship

Integration and
Gratitude
Creative work

Telling the Story, slanted toward a theology of education …12
The sixth and final leg of our transformational journey is the New Creation.13 Humanity comes of age not
with a return to the primal garden of delight; rather, as adults we advance to the consummation of joy in
the New Jerusalem, the city of peace. Just as Jesus rose from the dead, he has promised to return and
resurrect the whole universe and humanity within. Our ultimate hope is not an escape to Heaven, but a
New Heavens and a New Earth, where God dwells in the centre of the cosmos.14 This is depicted in the
cultivated garden-city—an echo of, yet advance upon, Eden. There is a river running through, lined by trees
freely offering eternal life to all who thirst and hunger. This metropolis is adorned by the greatest works of
every culture across the ages, and filled with people from every tribe and tongue together enjoying and
praising the glory of their Creator. And yet this city is ultimately not a product of human hands —it is a gift
from above, for which they are eternally grateful. In short, the journey finishes when God sets everything
right.
Throughout the Scriptures, especially in the Psalms and Isaiah, we have seen hints of how the journey will
end. There is no more sin or suffering, death and Satan are defeated, the curse is removed. Creation is
again bountiful, and the redeemed enter shalom to begin once more the duty and delight of cultivating the
world. The clearest picture of the end is unveiled in Revelation, sparking our imagination. We see final
judgment, a cause for celebration as justice vanquishes evil. God hosts an extravagant banquet where
every “student” across history is invited. Some exclude themselves from the Teacher’s grace, seeking life on
their own terms. Their imperfect record of rebellion is, however, damning. Having rejected the goodness,
truth and beauty of the Creator, all that remains is Hell. And yet, responsive pupils—regardless of their
achievements—are welcome. They are united in love with the divine pedagogue. Their stumbling efforts
toward flourishing in this life are rewarded with greater responsibility in the age to come. And for those
who receive the gift of life, a whole new journey begins.15

12

See Moodle Module 2, under Extra Resources, for the footnotes/references that accompany this narrative.

13

Cf. Pss 2; 96; 98; Is 2:2-4; 24:5-6; 60; 65:17-25; Mt 8:5-12; 13:24-51; 25:1-46; Jn 5:24-29; Acts 17:22-31; Rom 8:1825; 1 Cor 15:21-58; Phil 2:1-11; 2 Pt 3:1-13; Rv 4:6-11; 5:6-14; 7:9-10; 11:15-18; 15:1-4; 19:1-10; 20:1-2, 7-15; 21:1-8,
22-27; 22:1-7.
14

1 Cor 15; 2 Cor 5:1-5; Heb 1:8; 12:28.

15

Relating to this paragraph as a whole, see Pss 96-98; Is 55; Mt Mt 7:21-23; 22:1-14; 25:14-30, 31-46; Lk 14:7-24;
15:11-32; 16:19-31; Jn 4:10-15; 7:37; 10:10; 1 Cor 2:9; 3:10-15; 15:28; 2 Thes 1:9; Rv 22:12-17.
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This imagery is suggestive for an evangelical theology of education. Creativity and wonder abound,
suggesting a substantial role for the arts in schools. And as with previous legs of the journey, we see a
gathering together in Christ of all things—individual and social, physical and spiritual, unity and diversity—
fusing the remembered past and anticipated future in God’s eternal presence. Curriculum, thus, cannot be
piecemeal. It must seek appropriate integration. This narrative is also evocative for assessment. As we have
explored, an overemphasis upon examination can distort curriculum, bending it away from meaning and
toward what can easily be measured. Yet, when there are significant consequences for our actions,
summative assessment alone is insufficient. We find educational wisdom in the final judgment. Human
responsibility is utmost and thus formatively assessed, even as there is grace for those failing to make the
grade. The outcome is written in the books before the viva voce, the natural result of countless decisions to
evade or embrace shalom. The just deserts—both deleterious and delightful—are the full flowering of a
life’s orientation. Thus, far from mercenary, God’s assessment methods reinforce peacemaking as a
“practice” that embodies the end as a “good” intrinsic to the activity itself. One either despises or seeks the
weight of glory, and appropriately receives her or his heart’s desire. Furthermore, rather than considering
one’s “classwork” on this earth a temporary endeavour, now abandoned, we see our creativity organically
extended into and built upon in the New Creation. Granted, all that was is “laid bare” and refined as
through fire.16 And yet, the narrative arc leads not to destruction of the Earth and our efforts therein, but a
restoration. The “newness” is of quality, not kind, as contrasted with the old. Thus, the physicality of the
old and new cosmos is in significant continuity.17
For all these riches, however, I will focus upon what is arguably the final end of God’s curriculum, indeed
the purpose of our collective journey. The telos of this tale is the entirety of creation entering shalom,
together celebrating the glory of God. In turn, we participate with the Teacher as we worship in the city.

Figure 5 Tapestry in
Coventry Cathedral, UK

16

2 Pt 3:10-13. Cf. J. Richard Middleton, “A New Heaven and a New Earth: The Case for a Holistic Reading of the
Biblical Story of Redemption,” Journal for Christian Theological Research 11 (2006), 73-97, esp. 88-89.
17

The language of newness is carried by apokatastasis in Acts 3:21 (meaning a restoration of function lost in the Fall),
and also apokathistēmi in Matthew 17:11 (meaning the initiation of a return to its former state; as the Cambridge
Bible Commentary for Schools and Colleges relates, “To restore is strictly to bring back to a lost perfection, then to
develop, raise, to introduce a purer, nobler epoch; here specially to proclaim the kingdom of God,” see biblehub.com
/commentaries/matthew/17-11.htm, accessed January 31, 2017). In Matthew 24, responding to the disciples’
question as to the “end of the world” (synteleia, 24:3, equivalent to “consummation”), Jesus answers not with
apocalyptic fear mongering for the destruction of creation, but rather the arrival at the telos of God’s creative
intervention (vv. 6, 13, 14, equivalent here to both the concluding of “this age” and the breaking in of the next
representing God’s ultimate purposes).
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2.5

Bringing the New Testament Narrative Together

In this module I have re-told the Biblical story of our collective journey in six stages.
Re-iterating the Old Testament narrative:
In this travelogue, we considered God’s Curriculum by which humanity comes of age and discovers life
abundant, that all of creation may flourish under the dominion of its stewards. We were infants in Eden,
making shalom as we learned about the duty and delight of work, called to cultivate God’s garden. And yet,
as toddlers throwing a tantrum at Babel, breaking shalom, we learned about the promise and peril of
knowledge, called to repent over the tower. The divine pedagogue then focused in on the few as a medium
to rescue the many. The children of Abraham, as wanderers seeking shalom, learned about obedience to
the way of wisdom, called to bless from the tent. Despite glimpses of the Promised Land, the elect also
went awry, retaliating against rather than blessing the nations.
Now, progressing to the New Testament narrative:
Thus, the Teacher embodied our telos. Through Jesus’ exemplar, instruction and sacrifice, God was saving
shalom. As adolescents with a real choice to make, we learned about reciprocity, called to love on the
mountain. Through the Spirit, then, God invited all people to eat together in harmony at the table of
friendship, embracing shalom. As emerging adults in the upper room at Pentecost, we learned about the
responsibility of holiness to sustain such a community, called to reconcile in the house. Finally, then, we are
invited into full maturity as God’s image bearers, entering shalom in God’s glorious presence. With our feet
set toward the destination, we learn about hope, called to worship in the city.
In short, the course of curriculum covers work, knowledge, wisdom, reciprocity, holiness and hope. And we
walk with the Creator on this transformative journey as we cultivate, repent, bless, love, reconcile and
worship. We may thus affirm John Milton’s vision of education as “repairing the ruins” of humanity’s fall
into sin. And yet, contrary to some undercurrents of conservative evangelicalism, the narrative I have told
disallows elitism, insularity, exclusivism and escapism. God’s curriculum calls all people to seek shalom,
starting with our shared secular existence in the here and now. As James Smith argues, redemption is “as
big as creation, [and as] far as the curse is found.” In broadest terms, then, the telos of a Christian vision of
education may be understood as human participation in divine restoration, that every dimension of creation
may find its fullness, to the glory of God.
► Thinking of your
OCCUPATIONAL
FRONTLINE, how might you
immerse in the biblical
narrative to tell a narrative
theology of YOUR
VOCATION? Whether you
adopt the three-fold
structure of Creation, Fall,
and Restoration, or the sixleg journey of Creation,
Fall, Israel, Jesus, Church,
and New Creation, this
narrative should ground
and guide your work in the
world, offering a vision
toward which you travel.
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2.6

A Summary of Vocational Wisdom from Stevens’ Work Matters (2012)

In Work Matters, Paul Stevens (2012) has stuck close to the canonical
structure of the Scriptures:
 Torah: Pt. 1, “God-Given Work”
 Historical Books: Pt. 2, “Stewardship Work”
 Wisdom Books: Pt. 3, “Soul Work”
 Prophets: Pt. 4, “Just Work”
 New Testament: Pt. 5, “Kingdom Work”

What follows is taken directly from Stevens, crystallising vocational
wisdom from the New Testament. This book is a very rich source in
forming your own Biblical Theology, whether in MCE41 or MCE61.

2.6.1 New Testament: “Kingdom Work” (Stevens 2012, 167-168)
The New Testament assumes the high view of the dignity and purpose of human labor in the Old
Testament. Unlike those in the Greek world who regarded work as a curse,
Christians were inspired to see work in several specific ways:
First, work is good. In some religious systems holy people do not work. But God came in Jesus as a worker
and so honored human labor. Followers of Jesus were persuaded by Jesus and the apostles to undertake
productive labor to provide for their own needs, to serve others, and to witness to the surrounding culture
by their work ethic.
Second, Jesus personally incarnated the realm of God and demonstrated that the coming of that realm was
not merely the development of a spiritual state of being but the dynamic rule of God in all of life and all of
creation. The coming of God’s realm is partly accomplished through good human work. Such labor brings
well-being to people, invites relationship with our Creator, creates new wealth, and resists powers that
frustrate and distort God’s life-giving rule on earth. So work for God’s realm means the end of dualism,
namely that certain kinds of work are holy and spiritual (such as the work of pastors and missionaries) and
other kinds of labor are secular.
Third, the story of Mary and Martha demonstrates that work should be contemplative. Our daily labor must
not become an alternative to attending to the presence of God. Indeed our work can become an
opportunity to meditate, to pray, to grow spiritually, to serve others, and to love God.
Fourth, because of the resurrection of Christ and the descent of the Spirit, our work “in the Lord” is not in
vain. Our future is not to be disembodied souls but resurrected persons. Some of our work undertaken with
faith, hope, and love will last and even outlast this world, contributing in some way to the new heaven and
new earth.
Fifth, in Genesis human beings were commissioned to rule over everything; in the last book of the Bible
men and women in Christ are made a “kingdom and priests” undertaking the stewardship and the
development of creation and human communities in an environment free of sin and the curse.
This biblical vision of the past, present, and future of work inspires us to do our work well
and to work for the Sovereign who is the ultimate recipient of our labor.
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3. BUSINESS TIME
Each module, we will use the middle session for business time. This centres on student contributions and
interaction. Let’s start by drawing names for which students will share in “Show and Tell” or “Kingdom
Taster” next module, before forming into groups to pray for our workmates and debrief the readings.
DRAWING FROM THE POOL OF NAMES, NEXT MODULE’S CONTRIBUTOR WILL BE …
SHOW & TELL: ______________________
or
KINGDOM TASTER: ___________________

3.1

Show & Tell and Kingdom Taster

Class Activity 3.2 … Show & Tell (5 mins)
Across this unit you will discover countless links and inspiring illustrations.
So, in this spot, it’s a chance for one student each week to share either:
1) An excellent resource that supports our efforts toward vocational stewardship;
2) An example or story that demonstrates vocational stewardship in action.

Class Activity 3.3 … Kingdom Taster (10 mins)
Sherman (2011, 23) shares the illustration of Baskin-Robbins pink spoons. Before the
average ice-cream eater is willing to fork out good cash to eat what you’re selling, they
want a taste. It’s not enough to describe the flavour. They need to see it, smell it,
and ultimately consume it.
In a similar way, being a workplace witness must extend beyond talking about shalom.
Our lives become a sample, with real substance, that invites our peers to taste and
see that God is good. To know that the Kingdom/reign of God has come near.
So, if it’s your turn to contribute, here’s what you need to do:
1) Take a photo of you and your pink spoon at your place or work or key vocation. Email this to
david.benson@malyon.edu.au, so he can display this while you’re sharing.
2) Tell us a bit about your vocation in its various dimensions: the nature of the work (daily tasks),
the context of the work (work environment and relationships), the product of the work (goods
and services), and the reward from the work (whether financial, relational, or environmental)?
(See the “kingdom gap” activity after this box for more.)
3) How do you offer a foretaste of the kingdom through your vocation? Share a story.
4) How can we pray for you, to better restrain sin and seek shalom? >> We’ll pray for you!
(Struggling to see these dimensions in action? Check out the story of Perry Bigelow,
as retold by Sherman (2011, 59-62.)
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One way of conceptualising your vocation is through “the Kingdom Gap.”
<<Note the parallels with Paul Williams’ “The Workplace and Authentic Christianity” [first 10 minutes]
and “Eucharistic Work” talks mentioned above>>
raw materials; what happens to them; who benefits; common good
Try this:
1) Imagine your vocation was carried into the New Creation. Imagine that it reflected the fullness of
the Kingdom of God, where all the corrupting influences of sin are removed.
(Some professions will take more imagination than others.)
Think about the following dimensions:
a. The nature of the work itself (i.e., the day-to-day tasks workers do in producing something—
entering data, fitting parts on an assembly line, consulting with clients, and so forth);
b. The context of the work (i.e.., the work environment and community among workers);
c. The product of the work (i.e., the central goods and/or services your business yields—
computer chips, financial advice, transportation, education, and so forth); and
d. The income/reward from the work (i.e., profits and pay from goods and services rendered)
2) Now, what is the current state of affairs? Again, consider each of the same dimensions:
the nature, context, product, and income of the work.
3) In God’s strength and prayerfully following His lead, how can I leverage my power and position to
close this Kingdom Gap? That is, how can I participate in healing action by restraining sin and
promoting shalom/flourishing? Again, seek God for particular actions you can do in each facet of
your vocation: nature, context, product, income.

Three new actions that I can start right now to bridge the Kingdom Gap as a sign of God’s shalom are:
 ________________________________________________________________________________
 ________________________________________________________________________________
 ________________________________________________________________________________

You might find it helpful to map this onto a diagram like the following:
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3.2

Small Group Interaction

Class Activity 3.4 … Group Interaction (30 mins)
Each module we’ll break into the same small groups of ~3-4 people. You can join with who you like,
though it may help to find people with a similar type of work to you, aligned with Banks (1999, 22-26)
and Sherman (2011, 102-104), i.e., grouping by one of the seven types of God’s own work in the world:
A) REDEMPTIVE WORK: God’s saving and reconciling actions
B) CREATIVE WORK: God’s fashioning of the physical and human world
C) PROVIDENTIAL WORK: God’s provision for and sustaining of humans and the creation
D) JUSTICE WORK: God’s maintenance of justice
E) COMPASSIONATE WORK: God’s involvement in comforting, healing, guiding & shepherding
F) REVELATORY WORK: God’s work to enlighten with truth
Here’s the things you’re to work through:
1) A key stream for living your faith at work is through your kingdom ethics. To keep this in mind,
each module you are to read out-loud a portion from the Sermon on the Mount. What comes to
mind in your own context? Silently reflect for a minute on how to live this out. [5 minutes]
M1 = Mt 5:1-12
M5 = Mt 5:33-37
M9 = Mt 7:1-11

M2 = Mt 5:13-20 M3 = Mt 5:21-25 M4 = Mt 5:27-32
M6 = Mt 5:38-48 M7 = Mt 6:1-18
M8 = Mt 6:19-34
M10 = Mt 7:12-14 M11 = Mt 7:15-23 M12 = Mt 7:24-29

2) Choose 1-3 non-Christian peers on your occupational frontline.
Pray for them by name as you feel led. [5 minutes]
3) Which of the pre-readings did you engage? Share a brief summary of the key points, giving most
attention to the set-text and readings in the Unit Guide. (You may even find it helpful during this
time to divvy up the next module’s readings, so between you they’re all covered.) [5 minutes]
4) From what you read, debrief using these four aspects [10-15 minutes]
-a question—something you don’t get, or want to clarify
-a challenge—something you disagree with, or want to nuance
-an implication—“so what” for your vocational stewardship
-an application—something useful right now toward fruitfulness on your frontline
(It’s helpful to jot notes using these 4 themes (Q/C/I/A) as you read outside class. This helps you engage
what’s said, without getting too hung up on the details as you’re not examined on this. That said, each
journal entry you need to engage with the set text, and [MCE61] *one* of the optional readings.)
5) Discuss the related journal question for this module (for modules 4-12) [15 minutes], e.g.
Journal #1 (re: module 4): What “distortion” in your theology most affects how you steward your
vocation? Where does it trace back to, and how might you fix it up?
6) On the odd chance you finish all this with time left, then have one group member share a current
story where you need “workplace wisdom”. Using the most basic model of theological
reflection—see, judge, act—work through these questions:
What is going on and why? What ought to be going on? How might we respond?
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4. SHARING A BIBLICAL THEOLOGY OF VOCATION, PART II
4.1

Group Presentations of Your Vocational Theology

Class Activity 3.5 – 20 minutes
Still working in the same groups from class activity 2.2 above, each group will take 5 minutes to present
their A3 sheet summarising the implications of Jesus, Church, or New Creation for a theology of vocation.
Other groups may ask a question or two to further flesh this out.
Remember, as you share, explain the implications of this story has for the purpose of your work today,
and how we participate as co-workers with our Triune God. You may like to highlight a character in the
biblical story who epitomises (for good or bad) the vocational themes in this stage of the journey.

4.2

Implications for Your Frontline

What, then, does all of this mean for your particular calling. How might this look on your occupational
frontline? As you start thinking about assessment requirement 1, this is a good time to dialogue.

Class Activity 3.6 – 25 minutes
Break into groups of 3, with one person from each of the narrative stages: Jesus, Church, New Creation.
In these groups, share freely your response to this module, guided by the following questions:
► What does this biblical/narrative theology of work look like for your particular vocation?
More broadly, how is God @ Work through your vocation?
1. Where do you see the goodness of creation in your vocation?
2. Where do you see the brokenness of the fall in your vocation?
3. Where do you see signs of restoration in what you do?
... That is, how do you seek first the kingdom of God as a ___________ (insert profession here)
► Share a story from your own experience that illustrates key themes and principles
► What are the biggest challenges you face in living this out, and what areas need work?
► Brainstorm some creative responses to this theology, to embody God’s work on your frontline

Reflection Activities 3.3-3.4 – Distance Students
Journal at least 30 (meaningful!) words in response to two of the questions in class activity 3.6 above
and tick off the related boxes of the unit guide. #3.3 #3.4

A Biblical Theology of Vocation, Part II

Module 3-16

MCE41/61-D

As you start writing your vocational theology, don’t forget the big picture from module 1.
We have a quadruple bottom line of
economic profitability, social capital,
environmental sustainability, and spiritual
capital: profit, people, planet, purpose.

And, we participate with God in working for
nothing less than shalom and salvation for
the entire cosmos.

The question is, What is my particular calling within this expansive vocation to follow Christ?

Additional Resources Module 3
[The following resources are repeated from and found under Module 2 on Moodle. Given that these
are major supports for your upcoming assessment requirement, they bear repeating. Take a look.]
Not sure what this should look like in an assessment requirement?
If so, these exemplars will help. (Be sure to use the assignment proformas on Moodle also.)
They were for a different though related subject: “A Christian Worldview”. However, their first
assessment task was very similar.
For Haydn Lea (PE310—similar to MCE41), a Pilot-Officer and Air Force Chaplain, his task was to
describe his vocation, and then build a theological frame for his work in which he explores:
1. Where do you see creational intent in this vocation? (Creation)
2. How has cultural idolatry (sin) warped this vocation? (Fall)
3. How might you participate redemptively with healing action as you seek first the Kingdom of
God? (Restoration)
For Adam Powell (an industrial chemist) and Rebecca Yin Foo (an educational and developmental
psychologist), both PE510 (graduate level, similar to MCE61, overlapping with assessment
requirement 3), they took on the “Kingdom Gap” activity, painting a picture of how they give a
taste of God’s reign in the present reality of their work.
See Moodle Module 2, under Extra Resources, for their assignments (with my feedback), and the
grade criteria sheets (with my comments) to model the kind of work I’m looking for.
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5. CLOSING PRAYER AND PREPARATION FOR NEXT CLASS
The Lord’s (or Disciples’) Prayer, based on Matthew 6:9-13, is an important practice that has drifted off the
radar for many Christians. And yet, it is a core and sustaining discipline. It is a gift guiding our vocations.
So, each module, we’ll finish by praying this together. After this, I will pray a blessing over you, drawn from
Garber (2014, 239) or various prayers in Nelson (2011, 31, 48, 61, 98, 118-119, 160, 182-183, 200). Across
this course, it is my hope that you will form some unique practices (spiritual habits) that direct your heart
and working routine toward your kingdom calling.
Our Father in Heaven,
Holy is your name.
Your Kingdom come,
Your will be done,
On Earth as in Heaven.
Give us today our daily bread,
And forgive us our sins,
As we forgive those who sin against us.
Lead us not into temptation,
But deliver us from evil.
For yours is the Kingdom,
The power and the glory,
Now and forever,
Amen.
Prayer for Vocations (Garber 2014, 239):
God of heaven and earth, we pray for your kingdom to come, for your will to be done on earth as it
is in heaven. Teach us to see our vocations and occupations as woven into your work in the world
this week. For mothers at home who care for children, for those whose labour forms our common
life in this city, the nation and the world, for those who serve the marketplace of ideas and
commerce, for those whose creative gifts nourish us all, for those whose callings take them into
the academy, for those who long for employment that satisfies their souls and serves you, for each
one we pray, asking for your great mercy. Give us eyes to see that our work is holy to you, O Lord,
even as our worship this day is holy to you. In the name of the Father, the Son and the Holy Spirit.
Amen.

Avodah. May your work and worship
be one in glorifying God this week.18

18

See Nelson 2011, 26-27. Avodah derives from ‘abad, first used in Genesis 2:5, 15 where tilling the garden is spiritual
service akin to dressing the altar, living all of life before the face of God (coram Deo). Cf. avodah in Ex 35:21.
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Forum Activity
For each of modules 4 through 12 of the course, please submit a 200 word forum post, comprising:
(a) A personal response to the assigned vocational question emerging from the module notes.
This response must engage with the set text—and one optional reading for MCE61/D—and centre
on a story from your frontline.
(b) Forum interaction with at least one other student that advances the conversation, perhaps
through a comment or question.
The 9 posts and forum interactions are together to be submitted as one word.doc online for
Assessment Requirements 2a and 2b. (Check the criteria!) However, to ensure you are tracking
with the material, and that distance and class students journey together, you are required to post
these responses to Moodle within the week after the Module is completed.
For each Moodle Module (4-12), I’ve set up a forum bubble.

The next question to which you will respond is:
Journal #1 (re: module 4): What “distortion” in your theology most affects how you steward your
vocation? Where does it trace back to, and how might you fix it up?
From module 4 onwards, you should have discussed this forum question in your small group
during this module’s middle session (“Business Time”).

All students respond on the Moodle Forum (200 words)
֎

Preparation for Next Week …
 Forum post work (as per the unit guide assessment requirement) both addressing the set
question, and interacting with others. Post this to Moodle before next class.
 Pre-reading, as per Unit Guide lecture schedule. The set-text is the minimum. Divvy up the
other readings with your small group, and come ready to share on each of the following:
-a question—something you don’t get, or want to clarify
-a challenge—something you disagree with, or want to nuance
-an implication—“so what” for your vocational stewardship
-an application—something useful right now toward fruitfulness on your frontline
 If it’s your turn, come prepared for show & tell to share a helpful resource or inspirational
story that demonstrates vocational stewardship in action.
 If it’s your turn, come prepared to share your kingdom taster, sending your “Pink icecream-spoon at Work” photo to david.benson@malyon.edu.au.
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