PE310/510-D
Module 3
Learning Guide
Articulating a Biblical Worldview:
CREATION
Before you start...





Do the pre-reading for this week (see Unit Guide p6 + uploads on Moodle)
Post to this module’s forum
From the reading, come prepared to share a question, challenge, implication & application
If it’s your turn, come prepared to share about your vocation or current affairs

1. INTRODUCTION
Creation, Fall, Redemption. In this module we begin to articulate a biblical worldview, focusing on Creation.
Why are we here? And what does it mean that we are made in the “image of God”? Imago Dei. Indeed,
what does it mean that we are God’s very “image”?
After student interaction/sharing and unpacking the pre-readings in the first session, we will follow John
Calvin’s opening sections in the Institutes: “Without knowledge of self, there is no knowledge of God. …
Without knowledge of God, there is no knowledge of self.” Our created identity can only be understood,
beyond the confusion, when we clearly understand the essential nature of our Creator. And for this, we
must ascend to grasp the mystery of the Triune Godhead.
In the final session, we’ll turn our attention to the task of being God’s image on earth. Reading Genesis 1-2,
we’ll reflect on the duty and delight of stewarding God’s creation in a time of envioronmental degradation.
OBJECTIVES
The objectives of this module are to:
1. Explore our identity in light of the Triune Godhead
2. Consider “Creation” from the perspective of Imago Dei as both a duty and a delight: a stewardship task.
OUTCOMES
On completion of this module, students shall be expected to explain what imago Dei means, and how this
relates to their personal calling of stewarding God’s creation.
SESSION FLOW (lecture runs 1:20-4:50pm, with breaks from 2:10-3:05pm, and 3:55-4:00pm)
1:20
3:05
4:00

Student Sharing (Praying the News + Vocation) & Review of Readings (35 minutes)
+ Introduce Imago Dei via John Calvin and reading Genesis 1-2 (15 minutes)
Image of God & Identity: Who Am I?—Reflections on the Trinity (50 minutes)
Image of God & Stewardship: What Am I to Do?—Duty and Delight (50 minutes)
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2. INTERACTION: CURRENT AFFAIRS, GOD@WORK + REVIEW READINGS

Activity 3.1: Praying the Papers
BBC + Prayer (10 mins.)
“The Pastor and the Faithful should not deceive themselves into
thinking that they are a religious society, which has to do with
certain themes; they live in the world. We still need—according
to my old formulation—the Bible and the Newspaper. … [So]
take your Bible and take your newspaper, and read both. But
interpret newspapers from your Bible.” – Karl Barth
Each week, one student will share a newspaper article or media
clip concerning events in the public square. The grid of
creational intent, cultural idolatry, and healing action
(creation, fall, restoration) should be used in evaluating this
aspect of local or global news. (Perhaps the one minute BBC
world summary will give you some stimulus:
www.bbc.com/news/av/10462520/one-minute-world-news.)
First, share your initial reflections from a Christian worldview.
Second, as a class we’ll consider what a faithful and embodied
Christian response may look like—a response that addresses
both our thinking, and cultivating practices/liturgies that direct
our heart to desire and represent the Kingdom of God.
Third, we’ll bring this aspect of the world to Jesus in prayer.

Class Activity 3.2: God @ Work (10 mins.)
Each week one or two students will share for 3-5 minutes
concerning his or her main vocation, and how to live faithfully
at the crossroads. You’ll work through the same questions as
used in the various “God @ Work” interviews/transcripts
each module.
1. Describe your vocation
2. Where do you see creational intent in this vocation
(designed for good)
3. How has cultural idolatry (sin) warped this vocation?
(damaged by evil)
4. How might you participate redemptively with healing
action as you seek first the Kingdom of God? (restored
for better  sent together to heal the world
a taste of when God sets everything right)
Afterward, we’ll pray for you, dedicating your vocation afresh to the glory of God.
(n.b. You may find, in preparation for sharing, the Module 2 “Kingdom Gap” graphic a helpful frame)
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Class Activity 3.3: Reading Review (15 mins.)
In response to the pre-reading for this module, students will be chosen to share on one of the following:
-a question—something you don’t get, or want to clarify
-a challenge—something you disagree with, or want to nuance
-an implication—“so what” for our apologetic practice
-an application—something useful right now in your context
The whole class can then contribute to further discussion, bouncing off their own forum posts.
The aim is to ground the readings and apply them to one’s life in general and ministry context in
particular.
This is the ideal time to bring up whatever is confusing,
or questions you have in regards to the course material, so don’t be shy!

Particular Questions to Address in Response to the Pre-Readings
Living at the Crossroads, pp31-45
“In the whole of human life one comes face to face with the living God. All of human life is lived coram Deo,
‘before the face of God’ or ‘in the presence of God’.” (p35)
How would you explain the concept and practice of coram Deo to a non-Christian friend?
“A basic distinction between Creator and creation, between God and everything else, is a fundamental
orientation point for a Christian worldview. Newman is right to stress that although God is present and at
work within the creation, he is also ‘sovereign over’ and ‘independent of’ it.” (p35)
In what ways is a biblical worldview like or unlike atheism, deism, pantheism (all is God), and
panentheism (Nature is in God, but God is more than nature)? Compare and contrast the
Christian God with the sense of God in the movie Avatar.
Goheen and Bartholomew highlight that the world is “an ordered creation” (p36), “a very good
creation” (p40), and “a historical creation” (p41). In doing so, they contrast the “natural law”
that automatically directs all non-human creation, with the “moral law” which we are invited to
obey. That is, wisdom is when humans as free moral agents choose to align their lives with the
created form. How, then, does one discern the original created form, to know how to act?
On pages 42-43 the authors consider what it means for humanity to function as God’s Image.
Which of the following impacts you most, and what does it mean to live out of this identity?

CREATION



First of all, it means a life of creaturely dependence



Second, to be God’s image is to live in relationship to God



Third, to be God’s image is to reflect God, to be like Him, to mirror His character



Fourth, to image God is to represent God in the creation as His vice-regents and stewards



“What is clear in all these elements of the image of God is that the very core of human
existence is religious. Human life is dependent on and oriented toward God. … [And]
human life is not only religious; it is also communal. … The truly human life is lived in
relationship not only with God but also with other human beings” (p43).
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“The ‘image of God’ is less an identity than a task … humans find their identity less in ‘being’
than human doings.” Agree/disagree? How is this true to the Genesis account regarding the
creation mandate, and also dangerously skewed? How should we understand the “functional”
role of humans without becoming elitist and undermining the equality of those with less power
and intelligence to steward the world (e.g., children, people with disabilities, the poor, etc.)?
In your own words, describe Shalom. What role does this play in Creation?
Desiring the Kingdom, pp75-88
As Smith reflects on Moulin Rouge, what might Christians learn from the marketing industry?
“The end of learning is love; the path of discipleship is romantic.” What does Smith mean, and
do you agree or disagree? What are the implications for Christian worship?
What is the difference between thick and thin practices (p82)?
Describe each using examples from Church life.
Using the questions on p84, conduct a “Practices Audit”:
•

What are some of the most significant habits and practices that really shape your actions and
attitude—what you think and what you do?

•

What does your time look like? What practices are you regularly immersed in each week?
How much time is spent doing different sorts of activities?

•

What do you think are the most important ritual forces in your life? And if you were honest with
yourself, are these positive (forming you into the kind of person who embodies the kingdom of God)
or negative (forming you into someone whose values and desires are antithetical to that kingdom,
oriented toward another kingdom)?

•

What do you think are some of the most potent practices in our culture? Or, if you have kids, what
are the cultural forces that you don't want your children shaped by? What are the ritual forces that
you do want to shape their desires? And why on both counts?

•

Are there some habits and practices that you might have originally thought were neutral or thin, but
upon further reflection, you see them as thicker and more significant?

•

Is there any way in which you see worship as a thick habit? How so? How not?

•

If Christian worship is a thick practice, what do you think are its most significant "competitors"?
Smith contrasts secular and Christian (Kingdom) liturgies. Explain with an example what he
means by formation, mis-formation, and counter-formation.
On p87 (Figure 4) Smith draws three concentric circles, where rituals (routines) house practices
(thick routines that form our desires) which in turn contain liturgies (rituals of ultimate concern,
forming our identity and inculcating particular visions of the good life). This is worship, whether
directed to God, or a consumer culture. Give one example from your everyday life of this
process, where you’ve participated (knowingly or otherwise) in a ritual practices that functions
as a pedagogy [teacher] of your ultimate desires.
What counter-formative practices could you draw on (Church tradition) or design that may
directly challenge this shaping, and redirect it to the Kingdom of God and love of Christ?

Iain Jobling mp3, “Do Christians Care About the Earth?”
In what ways are Christians and our anthropocentric theology to blame for ecological crisis?
“Harming the environment is sinful.” Agree or disagree? Why?
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Bouma-Prediger, For the Beauty of the Earth, ppxi-xiii, 81-110
Which biblical passage stood out the most in terms of how God values
the Earth?
Using the “Big Story” frame (designed for good, damaged by evil,
restored for better, sent together to heal, God sets everything right),
how might you share the gospel with a person who deeply cares
about the future of our planet and protection of the environment?
“It’s all gonna’ burn in the end, so why waste your energy trying to
protect creation?” How would you respond?
What are your favourite Psalms reflecting on Creation? Read
together one of these Psalms, for instance Psalm 8 or 19.
Bouma-Prediger has titled the book after a beautiful creation poem written by
Folliott S. Pierpoint. Take a minute to read and reflect on these words:

For the beauty of the earth, For the beauty of the skies,
For the love which from our birth, Over and around us lies,
Lord of all, to thee we raise, This, our hymn of grateful praise.
For the wonder of each hour, Of the day and of the night,
Hill and vale and tree and flower, Sun and moon and stars of light, Lord of all, to thee we raise,
This, our hymn of grateful praise.
For the joy of ear and eye, For the heart’s and mind’s delight,
For the mystic harmony, Linking sense to sound and sight,
Lord of all, to thee we raise, This, our hymn of grateful praise.
For the joy of human love, Brother, sister, parent, child, Friends on earth and friends above,
For all gentle thoughts and mild, Lord of all, to thee we raise, This, our hymn of grateful praise.
For thy Church that evermore, Lifteth holy hands above,
Off’ring up on ev’ry shore, Her pure sacrifice of love,
Lord of all, to thee we raise, This, our hymn of grateful praise.
Take some time as a class to thank God for the most beautiful things on planet Earth
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3. IMAGE OF GOD & IDENTITY: WHO AM I?—TRINITARIAN REFLECTIONS
In this session we follow John Calvin’s opening reflections in the Institutes. Rather than explain this
beautiful piece of theological prose, take a couple of minutes to read it for yourself here:

1. Without knowledge of self there is no knowledge of God
Our wisdom, in so far as it ought to be deemed true and solid Wisdom, consists
almost entirely of two parts: the knowledge of God and of ourselves. But as
these are connected together by many ties, it is not easy to determine which of
the two precedes and gives birth to the other. For, in the first place, no man
can survey himself without forthwith turning his thoughts towards the God in
whom he lives and moves; because it is perfectly obvious, that the
endowments which we possess cannot possibly be from ourselves; nay, that
our very being is nothing else than subsistence in God alone. In the second
place, those blessings which unceasingly distil to us from heaven, are like
streams conducting us to the fountain. Here, again, the infinitude of good
which resides in God becomes more apparent from our poverty. In
particular, the miserable ruin into which the revolt of the first man has
plunged us, compels us to turn our eyes upwards; not only that while hungry
and famishing we may thence ask what we want, but being aroused by fear
may learn humility. For as there exists in man something like a world of
misery, and ever since we were stript of the divine attire our naked shame discloses an
immense series of disgraceful properties every man, being stung by the consciousness of his own
unhappiness, in this way necessarily obtains at least some knowledge of God. Thus, our feeling of
ignorance, vanity, want, weakness, in short, depravity and corruption, reminds us, (see Calvin on John 4:
10,) that in the Lord, and none but He, dwell the true light of wisdom, solid virtue, exuberant goodness. We
are accordingly urged by our own evil things to consider the good things of God; and, indeed, we cannot
aspire to Him in earnest until we have begun to be displeased with ourselves. For what man is not disposed
to rest in himself? Who, in fact, does not thus rest, so long as he is unknown to himself; that is, so long as
he is contented with his own endowments, and unconscious or unmindful of his misery? Every person,
therefore, on coming to the knowledge of himself, is not only urged to seek God, but is also led as by the
hand to find him.

2. Without knowledge of God there is no knowledge of self
On the other hand, it is evident that man never
attains to a true self-knowledge until he have
previously contemplated the face of God, and
come down after such contemplation to look into
himself. For (such is our innate pride) we always
seem to ourselves just, and upright, and wise, and
holy, until we are convinced, by clear evidence, of
our injustice, vileness, folly, and impurity.
Convinced, however, we are not, if we look to
ourselves only, and not to the Lord also - He being
the only standard by the application of which this
conviction can be produced. For, since we are all
naturally prone to hypocrisy, any empty
semblance of righteousness is quite enough to
satisfy us instead of righteousness itself. And since nothing appears within us or around us that is not
tainted with very great impurity, so long as we keep our mind within the confines of human pollution,
anything which is in some small degree less defiled delights us as if it were most pure just as an eye, to
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which nothing but black had been previously presented, deems an object of a whitish, or even of a
brownish hue, to be perfectly white. Nay, the bodily sense may furnish a still stronger illustration of the
extent to which we are deluded in estimating the powers of the mind. If, at mid-day, we either look down
to the ground, or on the surrounding objects which lie open to our view, we think ourselves endued with a
very strong and piercing eyesight; but when we look up to the sun, and gaze at it unveiled, the sight which
did excellently well for the earth is instantly so dazzled and confounded by the refulgence, as to oblige us to
confess that our acuteness in discerning terrestrial objects is mere dimness when applied to the sun. Thus
too, it happens in estimating our spiritual qualities. So long as we
do not look beyond the earth, we are quite pleased with our
own righteousness, wisdom, and virtue; we address ourselves in
the most flattering terms, and seem only less than demigods.
But should we once begin to raise our thoughts to God, and
reflect what kind of Being he is, and how absolute the perfection
of that righteousness, and wisdom, and virtue, to which, as a
standard, we are bound to be conformed, what formerly
delighted us by its false show of righteousness will become
polluted with the greatest iniquity; what strangely imposed upon
us under the name of wisdom will disgust by its extreme folly;
and what presented the appearance of virtuous energy will be
condemned as the most miserable impotence. So far are those
qualities in us, which seem most perfect, from corresponding to the divine purity.

Resource 3.1
Distance students can watch a video of what will be
presented in this session at http://vimeo.com/20186542
(manuscript here). Alternatively, if you’re tired of Dr.
Benson’s diatribe (!), feel free to instead watch AFES’s
(Australian Fellowship of Evangelical Students) National
Director Richard Chin beautifully exegete Genesis 1:1-2:3 on
the theme, “Cultivating God’s World”, at the 2016 Lausanne
Movement’s Younger Leaders Gathering (YLG2016) in
Jakarta: Video here; manuscript here. Bottom line regarding the purposes of God for His creation: “In
the beginning God made everything … out of nothing … by his Word … for good … in an orderly
fashion … to be ruled by Jesus”—and all for God’s enjoyment and the holistic flourishing (shalom) of
all creation. Amazing! Episode 3 of the Reframe course is likewise fantastic, on “Creation and Fall”.
For some excellent related reading, see the following:
Johnson, Darrell. Experiencing the Trinity. Vancouver: Regent College Publications, 2002.
Moltmann, Jü rgen. The Trinity and the Kingdom: The Doctrine of God. San Francisco: HarperCollins, 1990.
Easier to read, but more controversial, see how one author depicts the perichoresis of the Triune God:
Young, William P. The Shack: A Novel. Newbury Park, Calif: Windblown Media, 2007. (Movie here.)
If you watched the movie and it messed with your head and theology, then read the four
part non-fiction deconstruction by John G. Stackhouse Jr.: part 1 part 2 part 3 part 4
Additionally, you may find my article “God on the Dance-floor”
at Wondering Fair (here) useful in conceptualising male-female
relationships modelled on the Triune love of God.
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3.1

Who Am I?

How do I define myself? Where do I look for my identity? For most of us in the West, we look in the mirror.
We define ourselves without reference to community or our creator. Even our visions of “God” are often
reflections of self: a solitary and distant being who set up the universe and stepped away, just wanting me
to play nice and feel good about myself (“moralistic therapeutic deism” [also here on MTD]).
Our “icon” is iPod: the sovereign solo artist, listening to his or her private
soundtrack, individually styled and dancing for personal pleasure. We
engage when we want, but our boundaries are definite. We all want to
be our own person, no strings attached—to do what I wanna’ do, be
what I wanna’ be, “freedom.” This is negative “freedom”—freedom from
expectations, from commitment, from rules.
We star in our own story. Yet deep down this answer doesn’t satisfy. Depression is epidemic, counseling
bills are racking up, and more than ever we ask “Who am I?”
But If I am created, then I will only know who I am by knowing from whom I came. For what was I created?
And what is this Creator like?
Well, what if? … What if I am not ultimately my own? What if the answer to “Who am I” isn’t staring back at
me in the mirror? What if I am actually the image of a Creative God? How could I then intentionally reflect
God in the everyday?
“The knowledge of God and of ourselves is mutually connected” (John Calvin).
But how do we come to this kind of knowledge? I can
reason up to some type of creator. I can label this “God.”
But it tells me little of who God is. “God” simply means
“the object of my worship” … so we need more than just
emotions. We need content, or we’ll end up worshipping
our reflection.
That’s why the Bible is so powerful. It tells us the story of
a God who is there and isn’t silent. This God has stepped
into history, so we can know from whom we came. And
this God says that we are made in his image. To know
ourselves, we’ve got to know God.
So, who is this God?
God didn’t bullet-point for us who he is. Instead, it unfolded across the Big Story: progressive revelation.
Creation, Fall, Israel, Jesus, Church, New Creation … over history God has related with us, revealing the
essence of who He is. And in turn, we can know who we are. So let’s start at the beginning … But how many
central characters are in the biblical story? Welcome to the mystery of God …

3.2

Who Is God?

3.2.1 Creation: God of the bad grammar
Genesis 1:1-3

‘el-o-heem’ (plural) created (singular) via Word and Spirit

Proverbs 8:22-31

Wisdom was the beginning (cf. Colossians 1:18, ‘ar-khay’)

Genesis 1:26-28

“We is creating” a single image out of guy/girl love
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3.2.2 Fall: “Humanity” has become like “one of Us”
Genesis 3:22

Expelled from the garden of God(s)’s presence

3.2.3 Israel: One God restores relationship through King and Spirit
Genesis 18:1-2

One Lord (YHWH) but bowing before the collective

Deuteronomy 6:4

YHWH is ekh-awd’ (a composite unity, like husband-wife)

Isaiah 9:6-7

The hope of a Divine King to save Israel

Ezekiel 36:25-27

The hope of a Divine Spirit to transform their hearts

3.2.4 Jesus: Access to the Father through participation in the Spirit
Luke 3:21-22

A replay of creation … baptism, word and wind: “very good”

John 8:56-59

Before Abraham was born, I Am! … YHWH

John 14:9-26

Seen me, seen the Father … now see the Spirit

John 17:21-26

The Divine Agenda, “I in them, and they in me.” Love

John 20:21-22

The Divine Mandate: Father sends, Spirit empowers

Matthew 28:18f

Baptise in name (singular) of Father-Son-Spirit

3.2.5 Church: The sent community modelling God’s unifying love
Acts 2:1-4

Echoes of Israel: wind and fire

God’s Kingdom of love overturns the Roman Empire of control, their unity drawing multitudes into
communion with YHWH. “Trinity” wasn’t dry theology. They were trying to make sense of their experience,
that God is one, and yet three—a loving unity in diversity. The Father is God, the Son is God, and the Spirit
is God, yet the three are one, and the three are equal. “Trinity” protects, not solves, this mystery.

John 1:1-18

In the beginning was the Word, and the Word was God

Colossians 1:15ff

The Father created through Jesus, who is the beginning

1 Corinthians 12:4ff

The divine, eternal community saves a people through baptism
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We swim in God for the sake of the world.
We are blessed by this three-in-one God so that we may bless others.1
3.2.6 New Creation: Cosmic participation in the Divine Nature
Romans 8:18-30

The Father resurrects the cosmos through the Son in the Spirit’s power

Revelation 4:8; 21ff

“Holy, Holy, Holy” worship to our three-fold Creator

Through Jesus we have access in one Spirit to the Father (Ephesians 2:18).
God draws us within the circle of His own self. We still await the day when
death will be conquered under Jesus’ feet, “so that God may be all in all” (1
Corinthians 15:28). But even now we can literally “participate in the divine
nature” (2 Peter 1:4).
So, what kind of God is this? He is one and three, a unity in diversity.
For 1600 years we’ve affirmed the God we worship through the Nicene Creed:

We believe in one God, the Father, the Almighty,
maker of heaven and earth,
of all that is, seen and unseen.
We believe in one Lord, Jesus Christ, the only Son of God, eternally begotten of the Father,
God from God, Light from Light, true God from true God,
begotten, not made, of one Being with the Father.
Through him all things were made. For us and for our salvation he came down from heaven:
by the power of the Holy Spirit he became incarnate from the Virgin Mary,
and was made man.
For our sake he was crucified under Pontius Pilate; he suffered death and was buried.
On the third day he rose again in accordance with the Scriptures;
he ascended into heaven and is seated at the right hand of the Father.
He will come again in glory to judge the living and the dead,
and his kingdom will have no end.
We believe in the Holy Spirit, the Lord, the giver of life,
who proceeds from the Father and the Son.
With the Father and the Son he is worshiped and glorified.
He has spoken through the Prophets.
We believe in one holy catholic and apostolic Church.
We acknowledge one baptism for the forgiveness of sins.
We look for the resurrection of the dead, and the life of the world to come. Amen.
When we picture God, what do we see? Do we picture i-Pod God, solitary and sovereign—a static monad?
Or have we captured the dynamic nature of an eternally relating community? Can we agree with the early
church that

“When I say ‘God’ I mean Father, Son, and Holy Spirit” (Gregory of Nazianzen)?

1

See also Romans 8:9-11; 2 Corinthians 13:14; Galatians 4:4-7; Ephesians 1:3-14; 3:14-18; 4:4-6; 2 Thessalonians
2:13; Titus 3:4-6; 1 Peter 1:2; Jude 1:20-21; Revelation 1:4-5.
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3.3

“How” is God?

3.3.1 “Held Captive by a Picture” (Wittgenstein [pp105-134], courtesy of Jeremy Begbie2)
How can Father, Son, and Spirit be together as one, and yet
distinctively three? How can we worship a God we don’t understand?
Most material attempts to depict the Trinity fall into modalism—one
God taking on three forms—or fall into tri-theism—three separate
Gods who cooperate. All downplay this dynamic and relational God
unveiled across history.
Zephaniah 3:17 suggests that music—song and dance—
may offer a new way.

3.3.2 Song & Dance
~1000 AD, Guido discovers polyphony
~2000 AD, Jeremy Begbie reflects on the Triad—the
three note resonance of life3
~400 AD, Cappadocian fathers use “perichoresis” …
God “dances around” in love, the interpenetration
and coinherence of the three divine persons as one4

3.4

Who are We

Who am I? I’m made in the image of God. Who is God? YHWH is an eternal dance of Father, Son, and Holy
Spirit in self-giving love (1 John 4:7-21). Community is at the heart of the universe. Who are We? We are
the covenant community of the Triune God. We’re called to sing a new song, and dance a new dance of
love in a self-consumed world.5 YHWH invited us in, so we are to extend the welcome to everyone: an
image of the God-head. We are freed for love.
How should we respond?
Applaud

… worship as one, and pray within God’s love

Join In

… serving is God’s very nature (Philippians 2:1-11; John 13:1-17)

2

Jeremy Begbie, Music, Modernity, and God Essays in Listening (Oxford: Oxford University Press, 2015), 142.

3

“Seeing God with the Mind’s Ear,” http://www.youtube.com/watch?v=t2u20RxqPvo. Also here.

4

See https://wonderingfair.com/2016/01/04/god-on-the-dance-floor/.

5

See http://www.youtube.com/watch?feature=player_embedded&v=SXh7JR9oKVE, Handel in the Mall.
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Self-giving love is God’s nature and mission. May we mirror him (1 John 3:16-18).
How would the Divine Community have you join in the chorus, to bless the world?

Reflection Activities 3.1 & 3.2
Journal at least 30 (meaningful!) words in response the following questions, and tick off the related
boxes on p. 13/14 of the unit guide.
#3.1 Write out a prayer, praising God for who He is.
#3.2 Dream how your local church community might look if we truly imaged the Triune perichoresis.
How might you participate in this re-imagined community of love?
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4. IMAGE OF GOD & STEWARDSHIP: WHAT AM I TO DO?

Resource 3.2
We now turn our focus from the identity of God and His image bearers, to the task of image-bearing:
the duty and delight of stewarding the world. And yet, at this point, Christianity and its theology of
the exalted role of humanity in creation comes in for challenge (cf. Ps. 8:5-8). Is the biblical worldview
in some sense responsible for our current ecological crisis? Read why Lynn White Jr., thinks so here.
Need this be the case? In response, check out the following books:
Bauckham, Richard. Bible and Ecology: Rediscovering the Community of Creation. Waco, TX: Baylor
University Press, 2010.
Bauckham, Richard. Living with Other Creatures: Green Exegesis and Theology. Waco, TX: Baylor
University Press, 2011.
Benson, David M. “Shalom and Sustainability: God’s Curriculum and the Australian Curriculum
Converse over Creation and Geography.” AJMS 10, no. 2 (2016): 60-67.
Bouma-Prediger, Steven. For the Beauty of the Earth: A Christian Vision for Creation Care. Grand
Rapids, MI: Baker Academic, 2001.
Capon, Robert Farrar. An Offering of Uncles; The Priesthood of Adam and the Shape of the World.
New York: Sheed and Ward, 1967.
De Vos, Peter, and Loren Wilkinson. Earthkeeping, Christian Stewardship of Natural Resources. Grand
Rapids, Mich: Eerdmans, 1980.
Middleton, J. Richard. The Liberating Image: The Imago Dei in Genesis 1. Grand Rapids, MI: Brazos
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For the most recent and profound Catholic reflections on the environment and human ecology, see
Pope Francis’s 2015 Encyclical, Laudato Si’ (“On Care for Our Common Home”) here. (See here and
here for A’Rocha’s Protestant take, here and here for secular commentary, and here for a taste of
how the National Council of Churches in Australia have responded with an “Eco-Mission” project,
drawing on the work of its member Clive Ayre—one of our optional readings for this module here.)
Admittedly, Evangelicals have been slower to take up the environmental baton
than our Catholic and mainline brethren. We’re often dismissive of the
environmental dimension in biblical stories (e.g., Godawa 2012 on “Noah”), and
see any obligation to change our practice as politically correct legalism. Even so,
Since the 2010 Cape Town Commitment (see Part 2, section 2.6 here), the
Lausanne Movement for World Evangelisation has recognised that “Creation
Care” is a gospel priority: “We are also commanded to care for the earth and all
its creatures, because the earth belongs to God, not to us. We do this for the
sake of the Lord Jesus Christ who is the creator, owner, sustainer, redeemer and
heir of all creation.” This has been reinforced by the Creation Care Issue
Network, the Lausanne Occasional Paper #20 on “An Evangelical Commitment
to Simple Lifestyle”, the Jamaica Call to Action, and the excellent essays in Colin Bell and Robert
White’s (eds) volume, Creation Care and the Gospel: Reconsidering the Mission of the Church (2016).
The leading light in combining best theology and ecological practice is
A’Rocha (international here; Australia site here). See also “Green Christian”,
“Common Grace”, Mike Pope’s 2013 Tinsley Annual Lecture “Preaching to
the Birds?”, and Byron Smith’s facebook posts on environmental activism.
Our call to steward the earth as God’s image bearers also brings us into the area of economics and
wealth creation. If this is an area of interest for you, see the wonderful work of the Oikonomia
Network and their “Economic Wisdom Project”, and Lausanne’s “Wealth Creation Manifesto”,
emerging out of the 2017 Global Consultation “The Role of Wealth Creation for Holistic
Transformation” (commentary by Lausanne’s Catalyst for Business As Mission, Mats Tunehag, here).

4.1

Where did we go wrong?

As mentioned earlier, historian Lynn White Jr. perhaps most powerfully brought it to our attention that
something was radically wrong in the Christian framing of creation. See here for the full essay “The
Historical Roots of Our Ecological Crisis,”6 or below for a snippet:
“I personally doubt that disastrous ecologic backlash can be avoided simply by applying to our problems
more science and more technology. Our science and technology have grown out of Christian attitudes
toward man's relation to nature, which are almost universally held not only by Christians and neoChristians but also by those who fondly regard themselves as post-Christians. Despite Copernicus, all the
cosmos rotates around our little globe. Despite Darwin, we are not, in our hearts, part of the natural
process. We are superior to nature, contemptuous of it, willing to use it for our slightest whim. [Ronald
Reagan,] The newly elected Governor of California, like myself a churchman but less troubled than I, spoke
for the Christian tradition when he said (as is alleged), ‘when you've seen one redwood tree, you've seen
them all.’ To a Christian a tree can be no more than a physical fact. The whole concept of the sacred grove
is alien to Christianity and to the ethos of the West. For nearly 2 millennia Christian missionaries have been
chopping down sacred groves, which are idolatrous because they assume spirit in nature.
What we do about ecology depends on our ideas of the man-nature relationship.
More science and more technology are not going to get us out of the present ecologic crisis
until we find a new religion, or rethink our old one.”
6

Lynn White, “The Biological Roots of Our Ecological Crisis”, Science 155, no. 3767 (March 10, 1967), 1203-1207.
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Consider, for instance, this
animated representation of
how “Man” has (mis)used
this mandate to rule and
have dominion over the
created order. Animator
Steve Cutts designed this
3.36 minute video to
represent our relationship
with the natural world,
particularly shaped by the
collision of more powerful
and efficient technology, and
an insatiable appetite for
ever greater consumption.

(Cf. Prince Ea’s spoken word piece, “Dear Future Generations: Sorry” [also “Man vs. Earth”], and the movie
adaptation of Dr. Seuss’ The Lorax: clips on “Thneedville” and especially the song “How Bad Can I Be?”.)

PSALM 8:1-8:
LORD, our Lord, how majestic is your name in all the earth!
You have set your glory in the heavens.
2 Through the praise of children and infants you have established a stronghold
against your enemies, to silence the foe and the avenger.
3 When I consider your heavens, the work of your fingers, the moon and the
stars, which you have set in place,
1

what is mankind that you are mindful of them,
human beings that you care for them?
5 You have made them a little lower than the angels
and crowned them with glory and honour.
6 You made them rulers over the works of your hands;
you put everything under their feet:
7 all flocks and herds, and the animals of the wild,
8 the birds in the sky, and the fish in the sea,
all that swim the paths of the seas.
9 LORD, our Lord, how majestic is your name in all the earth!
4
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As Bernard Daley Zaleha comments in his response,
“And thus Professor White laid the responsibility for our planetary crisis at the feet of Christianity.”
In what ways is White, in your opinion, correct?
In what ways is White, in your opinion, mistaken?
What indications do you see in your church community that we do or don’t value Earth?
 See Robin Wood’s powerful images for the “Destroying Nature Is Destroying Life” Campaign here.

GENESIS 1:26-28 (KJV):
26 And God said, Let us make man in our image, after our likeness: and let them have dominion (רדה
radah) over the fish of the sea, and over the fowl of the air, and over the cattle, and over all the earth, and
over every creeping thing that creepeth upon the earth.
27 So God created man in his own image, in the image of God created he him; male and female created he
them.
28 And God blessed them, and God said unto them, Be fruitful, and multiply, and replenish the earth, and
subdue it ( כבשkabash): and have dominion over the fish of the sea, and over the fowl of the air, and over
every living thing that moveth upon the earth.
The “cultural mandate” in Genesis 1:26-28 is often framed as a “dominion mandate”—that is,
we’re called to have dominion over the earth, and subdue it. What does/doesn’t, this mean?
DOMINION ( רדהradah): H7287
1) to rule, have dominion, dominate, tread down
a) (Qal) to have dominion, rule, subjugate
b) (Hiphil) to cause to dominate
2) to scrape out
a) (Qal) to scrape, scrape out
SUBDUE ( כבשkabash): H3533
1) to subject, subdue, force, keep under, bring into bondage
a) (Qal)
1) to bring into bondage, make subservient
2) to subdue, force, violate
3) to subdue, dominate, tread down
b) (Niphal) to be subdued
c) (Piel) to subdue
d) (Hiphil) to bring into bondage
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The result of proof-texting these passages? See “Calvinist Farming” in Purpaleanie and Other
Permutations, Sietze Buning (Stanley Wiersma), (Middleburg Press, 1978):
“Our Calvinist fathers wore neckties with their bib-overalls
and straw hats, a touch of glory with their humility. They rode
their horse-drawn corn planters like chariots, planting the corn
in straight rows, each hill of three stalks three feet from each hill
around it, up and over the rises. A field-length wire with a metal knot
every three feet ran through the planter and clicked off three kernels
at each knot. Planted in rows east-west, the rows also ran northsouth for cross-cultivating. Each field was a checkerboard even
to the diagonals. No Calvinist followed the land's contours. …
The God contour farmers
trusted, if any, was as capricious
as their cornfields. Calvinists knew
the distance between God and people was
even greater than the distance between people
and corn kernels. If we were corn kernels in God's
corn planter, would we want him to plant us at random?”
His point? We think we understand a God’s eye view, that of complete control, and then impose this on
creation. This is bearing God’s image to have dominion over creation. Or is it?
Is this how God runs the world, by dominating and working against the contours of His created
form? How else might we respond to nature?
“Made in the divine image, microcosm and mediator, man is priest and king of the creation.
Consciously and with deliberate purpose, he can do two things that the animals can only do
unconsciously and instinctively. First, Man is able to bless and praise God for the world …. Secondly,
beside blessing and praising God for the world, man is also able to reshape and alter the world.”
—Kallistos Ware, The Orthodox Way

4.2

Revisiting our foundational texts (Genesis 1-2; Psalm 8)

“We wake, if we ever wake at all, to mystery, rumors of death, beauty, violence …. ‘Seems like we’re just
set down here,’ a woman said to me recently, ‘and don’t nobody know why.’
… We don’t know what’s going on here …. We don’t know. Our life is a faint tracing on the surface of
mystery, like the idle, curved tunnels of leaf miners on the face of a leaf. We must somehow take a wider
view, look at the whole landscape, really see it, and describe what’s going on here ….
… I am no scientist. I explore the neighbourhood. An infant who has just learned to hold his head up has
a frank and forthright way of gazing about him in bewilderment. He hasn’t the faintest clue where he is,
and he aims to learn. In a couple of years, what he will have learned instead is how to fake it: he’ll have
the cocksure air of a squatter who has come to feel he owns the place. Some unwonted, taught pride
diverts us from our original intent, which is to explore the neighbourhood, view the landscape, to
discover at least where it is that we have been so startlingly set down, if we can’t learn why.”
—Annie Dillard, Pilgrim at Tinker Creek
“Man is the priest of a cosmic sacrament,
receiving the world from God and offering it back to God in thankfulness.”
—Alexander Schmemann, For the Life of the World
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Class Activity 3.4: Stewardship (20 mins.)
In a moment we’ll break into five groups, each reflecting on a key passage in Scripture:
Genesis 1
Genesis 2 Genesis 9:1-17 Psalm 8 Romans 8:18-23
First:
1. Watch the trailer
to the movie,
Noah.
2. Compare and
contrast this with
the Russian
Orthodox
imagery of
Japanese artist,
Maki Horanai,
with her image
“Tillers”. Tiller
refers both to a
lateral shoot from the base of the stem of a plant, and our call to till the earth as God’s
appointed gardeners. Observe the Noah like themes. (N.b., we purchased a print of this image
from Maki, based at Mt. Tamborine, in 2017; please respect copyright to not further reproduce.)
Discuss:
1.
Read the
passage, out loud,
together. (The New
Living Translation is
perhaps best for this.)
2.
What do you
learn about God’s
attitude to the Earth
from this passage?
3.
What do you
learn about our
relation to the Earth
from this passage?
4.
As the Imago
Dei, what is our task
(both duty and delight)
in relation to the
Earth?
Together as a Class:
1. Share your insights. Refer back to Horanai’s piece, “Tillers”.
2. Watch The Bible Project’s 6 minute video, “The Image of God” here.
How does this reframe our creational task? Does it answer Lynn White’s critique?
3. In light of all this, what should characterise our human relationship to and with Creation?
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The Peace of Wild Things
By Wendell Berry
When despair for the world grows in me
and I wake in the night at the least sound
in fear of what my life and my children’s lives may be,
I go and lie down where the wood drake
rests in his beauty on the water, and the great heron feeds.
I come into the peace of wild things
who do not tax their lives with forethought
of grief. I come into the presence of still water.
And I feel above me the day-blind stars
waiting with their light. For a time
I rest in the grace of the world, and am free.

Ecologist and Christian theologian Loren Wilkinson suggests that—rather than “full steam ahead” as we
destroy our planet through ill-conceived dominion—we must proceed HUMBLY …
“treating creatures in our keeping as God treats us.”
This approach is to take seriously what Francis Bacon
(father of modern science) and others affirm, that there
is a God-like quality to human beings (a profound
difference between us and the rest of creation), and we
are to keep creatures in
our keeping as God
treats us. But we need
to keep in mind the rich
verbs used in Genesis 1
and 2 used to describe
human activity.
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GENESIS 2:15
“And the LORD God took the man, and put him into the garden of Eden to tend it (‘ עבדabad) and to keep
it ( שמרshamar).”
tend it (‘ עבדabad): H5647
1) to work, serve
a) (Qal)
1) to labour, work, do work
2) to work for another, serve another by labour
3) to serve as subjects
4) to serve (God)
5) to serve (with Levitical service)
b) (Niphal)
1) to be worked, be tilled (of land)
2) to make oneself a servant
c) (Pual) to be worked
d) (Hiphil)
1) to compel to labour or work, cause to labour, cause to serve
2) to cause to serve as subjects
e) (Hophal) to be led or enticed to serve
keep it ( שמרshamar): H8104
1) to keep, guard, observe, give heed
a) (Qal)
1) to keep, have charge of
2) to keep, guard, keep watch and ward, protect, save life
a) watch, watchman (participle)
3) to watch for, wait for
4) to watch, observe
5) to keep, retain, treasure up (in memory)
6) to keep (within bounds), restrain
7) to observe, celebrate, keep (sabbath or covenant or commands), perform (vow)
8) to keep, preserve, protect
9) to keep, reserve
b) (Niphal)
1) to be on one's guard, take heed, take care, beware
2) to keep oneself, refrain, abstain
3) to be kept, be guarded
c) (Piel) to keep, pay heed
d) (Hithpael) to keep oneself from
Hebrew: the “rule” and “dominion” (KABASH and RADAH of Genesis 1:28) need to be expressed as “care”
and “keeping” (ABAD and SHAMAR) of Genesis 2:15 – as God “keeps us”.
This accords with the Aaronic Blessing: “May the Lord bless you and keep you” (Numbers 6:24).
It also accords with the name of Adam (אדם, H120: the man, red, ruddy like clay) and the Earth from which
he was hewn.
That is, the stronger verbs aren’t all we’re called to do – but rather ABAD and SHAMAR—to “keep it” as
God’s keeps us, in blessing—to care.
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“Our authority to KABASH and RADAH is for the purpose of ABAD and SHAMAR.”
“The creation waits in eager expectation for the children of God to be revealed. For the creation was
subjected to frustration, not by its own choice, but by the will of the one who subjected it, in hope, that the
creation itself will be liberated from its bondage to decay and brought into the glorious freedom of the
children of God.” (Romans 8:19-21).
In light of the above, how would you explain to a non-Christian environmentalist friend the task
(duty and delight)—as Christians understand it—of functioning as the Imago Dei on Earth?

4.3

Comparing with other worldviews … pantheism & pan-en-theism?

With this renewed Scriptural understanding of Creation, how does it compare to other worldviews?
Clearly it differs from atheism and deism: God is there, and He is still engaged in His creation. Indeed, Christ
actively upholds all that is, every moment (Colossians 1:15-20). Miracles are less God stepping into an
otherwise natural universe, and more God shifting the way He providentially sustains all that is all the time.
God is never absent from His universe.
Clearly it differs from pantheism: the Universe is not God (as in monism). God is transcendent, other than,
and above all that is. Before the Universe, God was. Creation is ex nihilo, out of nothing. Thus, God is
personal and powerful, controlling the motions of molecules in an ongoing dance of love. There would
seem to be an ontological distinction between Creator and creation.
Yet, what of pan-en-theism: God is greater than the Universe, but all is in God. At some
level it fits with a participatory understanding of Creation (Acts 17:24-28), appreciating
afresh the interconnectedness of all that is in a non-reductionist eco-system. It makes
some sense that our final hope is not just relationship with God, but indeed theosis:
becoming like God, indeed partakers of the divine nature (2 Peter 1:4).
This often muted theme is given full force in Eastern Orthodoxy, seeing that
eventually—while not losing our individual identity, dissolving into an
undifferentiated universal sea—we are in full union with/in Christ, and that in the
New Creation “God will be all in all” (1 Corinthians 15:28). In this tradition,
incarnation (God taking on flesh) is seen as the beginning of cosmic salvation.
[For further reflections on these themes, see: Cooper, John W. Panentheism, the Other God of the
Philosophers. Grand Rapids, MI: Baker Academic, 2006.]

Class Activity 3.5: Western vs. Indigenous View (10 mins.)
In pairs, skim “This Earth is Precious.” This was written in 1854 by the Indigenous American leader Chief
Seattle, in response to George Washington’s offer to buy land from the Indian people. Compare this to
the opening paragraphs of the 2017 “Uluru Statement From the Heart” by Australia’s Indigenous people.
Discuss:
1. In what ways is this understanding of the environment like a Christian worldview?
2. In what ways is this understanding of the environment unlike a Christian worldview?
3. How do we in the west typically perceive “nature”? Why do/don’t we frame it as “creation”?
4. Which approach (Western or Indigenous) has more resonance with the Scriptures?
4. If we truly lived out of our biblical worldview, what changes might you as an individual, and we
as the church, make to our everyday lives?
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ULURU STATEMENT FROM THE HEART
We, gathered at the 2017 National
Constitutional Convention, coming from all
points of the southern sky, make this statement from the heart:
Our Aboriginal and Torres Strait Islander tribes were the first sovereign
Nations of the Australian continent and its adjacent islands, and possessed it
under our own laws and customs. This our ancestors did, according to the
reckoning of our culture, from the Creation, according to the common law
from ‘time immemorial’, and according to science more than 60,000 years ago.

This sovereignty is a spiritual notion: the ancestral tie between the
land, or “mother nature”, and the Aboriginal and Torres Strait
Islander peoples who were born therefrom, remain attached
thereto, and must one day return thither to be united with our
ancestors. This link is the basis of the ownership of the soil, or
better, of sovereignty. It has never been ceded or extinguished, and
co-exists with the sovereignty of the Crown.
How could it be otherwise? That peoples possessed a land for sixty millennia
and this sacred link disappears from world history in merely the last two
hundred years? With substantive constitutional change and structural reform,
we believe this ancient sovereignty can shine through as a fuller expression of
Australia’s nationhood.
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In case I’m starting to scare you (!), I do think there are problems with panentheism, as explored by Cooper.
However, in this age of environmental awareness and east–west dialogue, it is helpful to have our
categories pressed. In so doing, I believe we come to see that our rigid distinctions between humanity and
creation are less to do with a biblical worldview, and more to do with Greek dualism, in which spirit is good
and matter is bad. In contrast, biblically we understand that the whole universe declares—and is alive
with—the grandeur of God. In Him we live, move, and have our being (Acts 17:28). Were we to remain
silent, indeed the stones would cry out in praise (Luke 19:40).
Perhaps poet Gerard Manley Hopkins captures this best (cf. Benson 2013, “Beer, BBQ and a Baby” Blog):

“AS kingfishers catch fire, dragonflies dráw fláme;
As tumbled over rim in roundy wells
Stones ring; like each tucked string tells, each hung bell’s
Bow swung finds tongue to fling out broad its name;
Each mortal thing does one thing and the same:
Deals out that being indoors each one dwells;
Selves—goes itself; myself it speaks and spells,
Crying Whát I do is me: for that I came.
Í say móre: the just man justices;
Kéeps gráce: thát keeps all his goings graces;
Acts in God’s eye what in God’s eye he is—
Chríst—for Christ plays in ten thousand places,
Lovely in limbs, and lovely in eyes not his
To the Father through the features of men’s faces.”
—Gerard Manley Hopkins
Rendition of the poem 0-1:20;
Commentary on the poem thereafter

Thus, even as there is an ontological distinction between Creator and Creation, on this score we as humans
are on the other side of the divide, with Creation. We are part of Creation, even as we image God’s
Lordship over all that is, tending and keeping creation as He tends and cares for us. If we were to truly live
out of this worldview, it would signal radical changes for how we steward planet Earth.
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The following affirmation, from section 7 of the Cape Town Commitment (Lausanne) brings this together
well, under the heading “We love God’s world” here. (See also the “Creation Care Call to Action” here)
We share God’s passion for his world, loving all that
God has made, rejoicing in God’s providence and
justice throughout his creation, proclaiming the good
news to all creation and all nations, and longing for
the day when the earth will be filled with the
knowledge of the glory of God as the waters cover
the sea.[22]
A) We love the world of God’s creation. This love is
not mere sentimental affection for nature (which the
Bible nowhere commands), still less is it pantheistic
worship of nature (which the Bible expressly forbids).
Rather it is the logical outworking of our love for God
by caring for what belongs to him. ‘The earth is the
Lord’s and everything in it.’ The earth is the property
of the God we claim to love and obey. We care for
the earth, most simply, because it belongs to the one
whom we call Lord.[23]
The earth is created, sustained and redeemed by Christ.[24] We cannot claim to love God while abusing
what belongs to Christ by right of creation, redemption and inheritance. We care for the earth and
responsibly use its abundant resources, not according to the rationale of the secular world, but for the
Lord’s sake. If Jesus is Lord of all the earth, we cannot separate our relationship to Christ from how we act
in relation to the earth. For to proclaim the gospel that says ‘Jesus is Lord’ is to proclaim the gospel that
includes the earth, since Christ’s Lordship is over all creation. Creation care is a thus a gospel issue within
the Lordship of Christ.
Such love for God’s creation demands that we repent of our part in the destruction, waste and pollution of
the earth’s resources and our collusion in the toxic idolatry of consumerism. Instead, we commit ourselves
to urgent and prophetic ecological responsibility. We support Christians whose particular missional calling
is to environmental advocacy and action, as well as those committed to godly fulfilment of the mandate to
provide for human welfare and needs by exercising responsible dominion and stewardship. The Bible
declares God’s redemptive purpose for creation itself. Integral mission means discerning, proclaiming, and
living out, the biblical truth that the gospel is God’s good news, through the cross and resurrection of Jesus
Christ, for individual persons, and for society, and for creation. All three are broken and suffering because
of sin; all three are included in the redeeming love and mission of God; all three must be part of the
comprehensive mission of God’s people.
B) We love the world of nations and cultures. ‘From one man, God made all nations of humanity, to live on
the whole face of the earth.’ Ethnic diversity is the gift of God in creation and will be preserved in the new
creation, when it will be liberated from our fallen divisions and rivalry. Our love for all peoples reflects
God’s promise to bless all nations on earth and God’s mission to create for himself a people drawn from
every tribe, language, nation and people. We must love all that God has chosen to bless, which includes all
cultures. Historically, Christian mission, though flawed by destructive failures, has been instrumental in
protecting and preserving indigenous cultures and their languages. Godly love, however, also includes
critical discernment, for all cultures show not only positive evidence of the image of God in human lives,
but also the negative fingerprints of Satan and sin. We long to see the gospel embodied and embedded in
all cultures, redeeming them from within so that they may display the glory of God and the radiant fullness
of Christ. We look forward to the wealth, glory and splendour of all cultures being brought into the city of
God – redeemed and purged of all sin, enriching the new creation.[25]

CREATION

Module 3-25

PE310/510-D

Such love for all peoples demands that we reject the evils of racism and ethnocentrism, and treat every
ethnic and cultural group with dignity and respect, on the grounds of their value to God in creation and
redemption.[26]
Such love also demands that we seek to make the
gospel known among every people and culture
everywhere. No nation, Jew or Gentile, is exempt
from the scope of the great commission. Evangelism
is the outflow of hearts that are filled with the love
of God for those who do not yet know him. We
confess with shame that there are still very many
peoples in the world who have never yet heard the
message of God’s love in Jesus Christ. We renew the
commitment that has inspired The Lausanne
Movement from its beginning, to use every means
possible to reach all peoples with the gospel.
C) We love the world’s poor and suffering. The Bible tells us that the Lord is loving toward all he has made,
upholds the cause of the oppressed, loves the foreigner, feeds the hungry, sustains the fatherless and
widow.[27] The Bible also shows that God wills to do these things through human beings committed to
such action. God holds responsible especially those who are appointed to political or judicial leadership in
society,[28] but all God’s people are commanded - by the law and prophets, Psalms and Wisdom, Jesus and
Paul, James and John - to reflect the love and justice of God in practical love and justice for the needy.[29]
Such love for the poor demands that we not only love mercy and deeds of compassion, but also that we do
justice through exposing and opposing all that oppresses and exploits the poor. ‘We must not be afraid to
denounce evil and injustice wherever they exist.’[30] We confess with shame that on this matter we fail to
share God’s passion, fail to embody God’s love, fail to reflect God’s character and fail to do God’s will. We
give ourselves afresh to the promotion of justice, including solidarity and advocacy on behalf of the
marginalized and oppressed. We recognize such struggle against evil as a dimension of spiritual warfare
that can only be waged through the victory of the cross and resurrection, in the power of the Holy Spirit,
and with constant prayer.
D) We love our neighbours as ourselves. Jesus called his disciples to obey this commandment as the second
greatest in the law, but then he radically deepened the demand (from the same chapter), ‘love the
foreigner as yourself’ into ‘love your enemies’. [31]
Such love for our neighbours demands that we respond to all people out of the heart of the gospel, in
obedience to Christ’s command and following Christ’s example. This love for our neighbours embraces
people of other faiths, and extends to those who hate us, slander and persecute us, and even kill us. Jesus
taught us to respond to lies with truth, to those doing evil with acts of kindness, mercy and forgiveness, to
violence and murder against his disciples with self-sacrifice, in order to draw people to him and to break
the chain of evil. We emphatically reject the way of violence in the spread of the gospel, and renounce the
temptation to retaliate with revenge against those who do us wrong. Such disobedience is incompatible
with the example and teaching of Christ and the New Testament.[32] At the same time, our loving duty
towards our suffering neighbours requires us to seek justice on their behalf through proper appeal to legal
and state authorities who function as God’s servants in punishing wrongdoers.[33]
E) The world we do not love. The world of God’s good creation has become the world of human and satanic
rebellion against God. We are commanded not to love that world of sinful desire, greed, and human pride.
We confess with sorrow that exactly those marks of worldliness so often disfigure our Christian presence
and deny our gospel witness.[34]
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We commit ourselves afresh not to flirt with the fallen world and its transient passions, but to love the
whole world as God loves it. So we love the world in holy longing for the redemption and renewal of all
creation and all cultures in Christ, the ingathering of God’s people from all nations to the ends of the earth,
and the ending of all destruction, poverty, and enmity.
[22] Psalm 145:9, 13, 17; Psalm 104:27-30; Psalm 50:6; Mark 16:15; Colossians 1:23; Matthew 28:17-20;
Habakkuk 2:14
[23] Psalm 24:1; Deuteronomy 10:14
[24] Colossians 1:15-20; Hebrews 1:2-3
[25] Acts 17:26; Deuteronomy 32:8; Genesis 10:31-32; 12:3; Revelation 7:9-10; Revelation 21:24-27
[26] Acts 10:35; 14:17; 17:27
[27] Psalms 145:9, 13, 17; 147:7-9; Deuteronomy 10:17-18
[28] Genesis 18:19; Exodus 23:6-9; Deuteronomy 16:18-20; Job 29:7-17; Psalms 72:4, 12-14; 82; Proverbs
31:4-9; Jeremiah 22:1-3; Daniel 4:27
[29] Exodus 22:21-27; Leviticus 19:33-34; Deuteronomy 10:18-19; 15:7-11; Isaiah 1:16-17; 58:6-9; Amos
5:11-15, 21-24; Psalm 112; Job 31:13-23; Proverbs 14:31; 19:17; 29:7; Matthew 25:31-46; Luke 14:1214; Galatians 2:10; 2 Corinthians 8 – 9; Romans 15:25-27; 1 Timothy 6:17-19; James 1:27; 2:14-17; 1
John 3:16-18
[30] The Lausanne Covenant Paragraph 5
[31] Leviticus 19:34; Matthew 5:43-4
[32] Matthew 5:38-39; Luke 6:27-29; 23:34; Romans 12:17-21; 1 Peter 3:18-23; 4:12-16
[33] Romans 13:4
[34] 1 John 2:15-17

Reflection Activities 3.3 & 3.4
Journal at least 30 (meaningful!) words in response the following questions, and tick off the related
boxes on p. 13/14 of the unit guide.
#3.3 In your own words, what worldview misunderstanding is at the root of Christians not valuing or
abusing the Earth?
#3.4 What one or two simple changes may God be calling you to make to be a better steward of
Creation, and to more intentionally play your part in the cultural mandate?
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4.4

Putting It Into Practice: Reeda Close (2010 interview)

The idea behind this segment is simple: what you do with the majority of your hours matters; it’s a
spiritual act of service as you seek first the kingdom of God (Matthew 6:33; Colossians 3:17). We all have a
“vocation”—where we invest the majority of our hours, whether as a mum or a student, as a 9-5 factory
worker or a legal eagle. It’s great for us each to invest “spare time” into volunteering through a churchbased ministry. But your greatest ministry of all may well be the “church” (those called out by Christ and
sent into the world on mission) deployed during the week, as we more intentionally direct our efforts
toward restraining sin and promoting shalom—flourishing through right relatedness with God, each other,
and this world God loves.
This module you’ll hear from pet groomer, Reeda Close. Now, your first response may be, “Aw, dealing
with all those cute, furry little beasts—how nice.” But for a moment, banish those images of cuddly rabbits,
Siamese cats, and lap dogs. Our context here is exploring how every person’s vocation is a mission field.
Which raises the question, “Can you really serve God tending animals? Okay, you can care for pet owners—
loving God and loving others. But if you only ever groomed cats, is this a ‘calling’?”
Well, I’m glad you asked. Granted, humans as God’s image bearers are given an exalted position in all
creation. But that position is to tend the world as God tends us. And how does He tend us? Well, like a
kindly shepherd guiding his silly sheep out of harms way and into green pastures (Psalm 23). Jesus is, after
all, our good shepherd. Our first and ongoing mission was to cultivate the world, and this includes creation
care and animal protection. As Proverbs 12:10 reminds us, “The righteous care for the needs of their
animals, but the kindest acts of the wicked are cruel.” All of creation was designed for God’s glory, and
apparently He cares for the grass of the field and the birds of the air. Thus, we too are called to care for His
creatures, as an expression of righteousness (Genesis 24:19, 32; 33:13-14; Deuteronomy 22:6-7; 25:4).
It reminds me of Francis of Assisi, bringing animals into the church services so together our voices—
barks, meows, chirps, roars, and—yes—human singing—will give praise to our Father in Heaven. Our
canticle of praise rises alongside brother sun, sister moon, and our cousins ranging from caterpillars to
meerkats; it embraces “all things bright and beautiful, all creatures
great and small.” When Francis read the command to “preach the
gospel to the whole of creation” (Mark 16:15), he literally saved his
best sermon for a flock of swallows congregating together:
“My little sisters the birds, you owe much to God, your Creator,
and you ought to sing his praise at all times and in all places,
because he has given you liberty to fly about into all places; and
though you neither spin nor sew, he has given you a twofold and
a threefold clothing for yourselves and for your offspring. Two of
all your species he sent into the Ark so that you might not be lost
to the world; besides which, he feeds you, though you neither sow
nor reap. He has given you fountains and rivers to quench your
thirst, mountains and valleys in which to take refuge, and trees in
which to build your nests; so that your Creator loves you much,
having thus favoured you with such bounties. Beware, my little
sisters, of the sin of ingratitude, and study always to give praise
to God.” (Little Flowers, Ch. XVI)
As the story goes, Francis made the sign of the cross, and the birds flew off in four companies singing
most sweetly. This was no pantheistic hippy; Francis knew his place in the order of creation.
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So, stop abusing your pets—or worse, your neighbour’s pets! Take that hyperactive dog for a walk.
Repent and kick the cat no more! And invest ten minutes now, over a nice cup of coffee, to see what the
Kingdom looks like as pet groomer. Consider how through Reeda, God is at work, tending.
God bless, Dave Benson.

Tell us about your vocation?
I run Nose 2 Tail Pet Care
which is a dog and cat
grooming business that
focuses on eco friendly, all
natural and rganic practices
and products.
I started the business in
2003 as a mobile dog
washing business with
plans for it to be something
I could take with me should
my husband be posted to
another state with his job
in the Defence Force. 8
years later, the business
has grown into 2 grooming
salons and retail outlets located in Oxley and Westlake, a mobile dog grooming van and an online store.
We offer grooming services for dogs and have recently added cat grooming to our list of skills. Yes we
groom cats – I even went to America to study cat grooming and am Australia’s First Certified Feline Master
Groomer (I really just wanted to know how to do it without getting my face scratched off).
On an average day we see all kinds of sizes, shapes and condition of pets who need our care. We
transform some animals who are in desperate need of attention and tidy up others who are well looked
after by their mums and dads.
My biggest passion is educating owners on the correct care for their animals. This often includes talking to
them about nutrition, grooming, accessories, training and ideas on how to keep their pets mentally
stimulated. I get great satisfaction when I have been able to help someone to make informed decisions
about the care of their animals and I love it when our advice has been followed and the outcome is
beneficial to the animal and the owner!
About 2 years ago we decided to focus our business on eco friendly, all natural and organic practices and
products. I had always known about the concerns of a lot of products used for pets – (concerns for the
animals, the people around them and the environment) and had made safer choices in a lot of the things
we were doing. I felt convicted about some of the products we were selling to people and the effects they
could have on them and the environment and so decided to exclusively focus all our effort on using and
selling products that we knew were safer for all concerned.
Most people think that being a groomer is all fun and games and that you just get to play with animals all
day. Some days can be relatively easy if all the animals behave, however most days we are in the firing line
(literally) and have to deal with the risk of being bitten, scratched, head butted, sneezed on, constant
barking, matted animals, fleas and animals whose owners don’t give them a chance to toilet before coming
in. We get covered in hair and often eat a lot of it, pull it out of our eyes, mouth and use tweezers to
remove it from the pores of our skin. All that being said, I still have the best job in the world.
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Every vocation reflects God's “very good” over creation, the thorns and thistles of missing the
mark with the fall, and the foretaste of all things being made new through redemption. So what
do creation, fall, and redemption look like in your vocation?
We often come face to face with the obvious
evidence of God’s amazing creation in the
animals we come in contact with every day.
You can see his compassion for them, his
humour, the intricacy of their design and the
way animals have been made to be a part of
our lives. There is an obvious connection
between “man and beast” that to me shows a
definite plan on God’s part to provide us with
companions, whatever animals people choose
to keep as pets.
One of the first responsibilities given to us
from God was to take care of our earth and
the animals on it. I see so many people who lovingly follow this command and make wise decisions on their
choice of pet, how to care for it and fully take responsibility for their choices.
The fall is obvious to me in some very heart wrenching ways. We have people who have made poor
choices concerning which pet or breed to choose. This leads to animals being abused, given up and
sometimes even put to sleep just because they do not fit into the preconceived idea of what that cute
puppy or kitten should turn into or how much work is involved. We regularly have animals come in who
have been neglected by their owners in regards to nutrition, grooming and training which can have
damaging affects on the animals concerned. Some animals that we see are so badly matted that when we
remove their hair, it comes off in one piece and could be laid on the floor like a rug. This causes pain and
suffering to the animals.
Another side to the fall is seen on some of the animals we get in that have been bred purely for profit
with no concern to the welfare of the animal or the grief it can cause their owners. We have dogs whose
front legs are bent so badly that their feet almost point to their back legs, they have multitudes of health
problems that can cost owners thousands of dollars with no guarantee of a healthy pet and behavioural
issues that come from poor breeding.
Even though there are terrible signs of the fall in my everyday work, I also see evidence of how people can
come together to help make things right. We work with a number of rescue organisations that work
tirelessly to help find homes for animals who would otherwise have no home. There are hundreds of foster
carers who take in animals until they can find new homes.

What does it look like to restrain sin, and promote shalom (i.e., flourishing of every
relationship—with God, others, and the earth) ... that is, what does it mean through your
vocation to "seek first the Kingdom of God and His righteousness-justice" (Matthew 6:33)?
A big part of being a boss for me is making sure I care for my staff and often try to go beyond what may
be expected from a boss in helping them out. I try really hard to develop relationships with my staff that
allows an openness and trust to build. We have recently gone through some tough times with the business
and also had some staff issues. It has been really important for me to not only pray for the direction and
success of Nose 2 Tail Pet Care, but also for blessing and provision for our staff.
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There have been many times where having a business like this has allowed me to use our skills and
equipment to help raise money and awareness for different organisations. We have held a fundraiser for
the KBC team before they went on Thailand mission. After the floods there were numerous animals that
were displaced and couldn’t be reunited with their owners. We held a huge fundraiser to help some of the
local rescue organisations that have taken these animals in, cared for them and either found their owners,
or found them new homes. We also often provide free grooming for these rescue groups when they have
animals in need. These opportunities allow me to provide an example to my staff, customers and the
organisations we help that it is important to help out others when there is something you can do.
I think our passion and non-compromising
manner that we take to ensure that the
products we use and sell are safe for staff, the
pets and the environment sends our staff a
message that there are people out there that
truly care about more than just making money.
There are a lot of things that we could use and
sell that could make our jobs easier and also
make us more money, but we choose to invest
in things that put safety first. I have staff
members that have come from other salon
environments that have suffered for years with
allergies and health issues that are directly
related to the products used in other salons.
They see that we truly care about their health
and wellbeing. I believe this helps to build
respect and trust which encourages
relationships to develop.

As disciples, we are called to be witnesses who point people to Jesus. So what inroads specific
to your vocation have you found to tell the Big Story of God's reign through Jesus? How might
this Epic Story be told through your vocation?7
Through my daily interaction with my staff I am able to build a relationship with them. I have had
opportunities to share about my beliefs and my trust in God through the discussions that I have had while
working alongside them.
As mentioned previously, we have recently been going through some tough times with the business and
this has provided very real opportunities to show how a reliance and trust in God and his provision can help
to get through tough situations. Even though I haven’t known what has been going to happen, I have been
able to let the staff know that I am confident that there is a bigger picture. I have also mentioned that I know
there is a lesson that God wants me to learn through this whole situation. God often provides things that we
may not expect, to be a vehicle of sharing about our relationship with him.

Being a pet-groomer definitely leads to great opportunities to share the gospel. But perhaps you
are wondering how you might share the gospel through this vocation. Well, with Commission
Evangelism Group, we had the opportunity. Recently we volunteered for the RSPCA Million Paws
Walk. Great conversations ensued. I (Dave B) got chatting with this elderly lady nursing a lap-dog,
who was an avid pet-lover. Following is a highly paraphrased version of the conversation we had.
She virtually told the gospel to me through her concern for animals, and I—whilst not fully sharing
the gospel—was able to help her connect the dots. ...

7

Recap the Big Story video at http://traverse.org.au/resources/evangelism/sign/sign-week-1/.
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Me. So why do you help out this day?
Her. Well, it's just so wrong that people abuse their animals, and the RSPCA does an amazing job. [Circle 2
- Damaged by Evil.]
Me. There are so many causes you could support - why does it anger you so much that people abuse their
animals? ... I mean, does it seem that this abuse is somehow 'not the way it's supposed to be'?
Her. Definitely - something's gone wrong. I mean, it seems to me we should get along - like we're
responsible to care for the animals - so these people should be
dealt with. [Circle 1 - Designed for Good.]
Me. So they should be punished? But why do they abuse
animals - ever wonder if perhaps there's some deeper
brokenness in their own lives, and that's why they hurt others?
Her. Well, what they're doing is wrong, so—yes—they should
be punished. But I see what you mean - if they've been abused,
like by a parent, then it's more likely they'll hurt others. But how
do you deal with that kind of deep scarring? [Circle 3 - Restored
for Better.]
Me. Well, I guess the heart of the human problem—a problem
which we pass onto animals—is the problem of the human heart
... we're broken, but we need to have our hurt fixed before we
can really help others. Without getting religious, as least that's
what I believe as a Christian. God made us to care for the
animals, which is why we feel responsible. But we selfishly go
our own way, thinking we know best. As a result, the whole
world is damaged by evil. But rather than punish us, God steps
into this broken world through Jesus, and pays for all the wrong
stuff we've done—including abusing animals—so we can be
restored for better.
Her. Interesting. And this makes a difference, in real life?
Me. Totally. Did you know that it was a committed Christian, William Wilberforce who actually started the
RSPCA - he was the same guy in British Parliament who abolished slavery. For him, any oppression of God's
creatures—whether human or animal—is a type of sin, a brokenness that misses the mark for what God
originally intended. So when God healed William's heart, he was sent together with other followers of Jesus
to help heal the world. And look at his legacy today. [Circle 4 - Sent Together to Heal.]
Her. Still, some so-called 'Christians' are those abusing the animals - it's such a big problem, and it doesn't
seem any one religion will fix it up.
Me. True - and we're all made in God's image, so we all feel some pull to care for the animals - I'm not at
all saying only Christians can make a difference in this world. But God is in the process of fixing us to fix the
world. But one day God is going to judge this world, through Jesus. He'll deal with all of us who continue to
cause pain, resisting his forgiveness. And then he'll set everything right - even among the animals. Rather
than nature being red in tooth and claw, killing and being killed, it says in the Bible that on that day, even
the wolf will lie down with the lamb - like best buddies - and the lion will eat grass like an ox. Humans will
then truly care for the animals, because God's love will be at the centre of our city, the heart of all we do.
And that really is good news. It's part of why I follow Jesus now - so he can begin this healing in me, and I
can be a taste in the present of how life will work right when God runs the show. [Ccircle 5 - God Sets
Everything Right.]
Her. You talk too much.
Me. True, and this is only a paraphrase!
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5. DOXOLOGY
Remember, we are not simply “thinking things” but “desiring creatures”. Developing a Christian
Worldview is not just about understanding rightly, but loving truly. That is, we must be intentional in our
habitual practices (or ‘liturgies’) so that our hearts are formed to love the Kingdom of God. As J. I. Packer
was fond of saying, “All true theology begets doxology.” Learning is in the service of worship.
Thus, as we will do each week, let us close by singing the Doxology:

Praise God, from Whom all blessings flow;
Praise Him, all creatures here below;
Praise Him above, ye heavenly host;
Praise Father, Son, and Holy Ghost. Amen.

Forum Activity Module 3
As part of engaging with the set text and extra required readings, address each required reading
for this module, and comment on at least one other person’s post to advance the dialogue.
Clearly address the following four categories:
-a question—something you don’t understand, or want to clarify
-a challenge—something with which you disagree, or want to further nuance
-an implication—‘so what’ for how this teaching shapes your worldview
-an application—something useful right now in your context, to live out the text
Be sure to post these thoughts prior to each week’s class, as we’ll use these reflections as the basis
for an in-class discussion, where you will be expected to contribute in response to the readings.
Also, be sure to interact with at least one other student, advancing the conversation with a
question, challenge, elaboration or related story. This *isn’t* counted in the 200 word post.

Put your response on the Moodle Forum (200 words)

Preparation for Next Week …
 Pre-reading, as per Unit Guide p6 … Post to the forum and come prepared to share on
each of the following:
-a question—something you don’t get, or want to clarify
-a challenge—something you disagree with, or want to nuance
-an implication—“so what” for our apologetic practice
-an application—something useful right now in your context
 If it’s your turn, come prepared to share a newspaper article or media clip concerning
events in the public square, and your initial reflections from a Christian worldview.
 If it’s your turn, come ready to share with the class for 3-5 minutes concerning your main
vocation (whether present or future). Where do you see creational intent and cultural
idolatry in this vocation (designed for good, damaged by evil)? How might you participate
redemptively with healing action (restored for better so we are sent together to heal the
world, a taste of when God sets everything right) as you seek first God’s Kingdom?
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Significance for Christian theology, life and thought...
The following reflection was first posted on Wondering Fair under the title,
“The Frustrated Photographer”
I have a love–hate relationship with photography. Ever since I was a kid, my recollection of events
and places is tied to particular images either mum or I captured. My earliest memory is as a two
year old, on a family holiday to New Zealand: we’re dressed in bright yellow plastic ponchos and
I’m clinging to dad’s leg as this little tour boat cruises into the spray of a majestic waterfall. Flicking
through mum’s extensive photo collection as a teen, I discovered this precise photo, detail for
detail. Which came first: the experience or the image? I still don’t know.
Colloquially, my condition is known as “snap happy”. Once I possessed my first camera around ten,
the world was mine. Any experience could be reproduced with an image. And there was no better
experience to capture than a hike. Atop gusty Mt. Kinabalu in Malaysia; besides the still reflections
of the Rockies on Lake Moraine; traversing craggy peaks at Cradle Mountain in Tasmania—
wherever it may be, my trusty camera is by my side, ready to re-present the glories of God’s
creation in a negative. So when we returned to New Zealand this last holiday—a haven for happy
snappers—it was no surprise (or joy) to my wife Nikki that my camera came too.
On my good days, I love photography. The image is a marker stone celebrating where we’ve been.
It reminds me of this impalpable beauty, this sense of wonder standing like a toddler before a
world too big to fathom. Take the photo below. The day after a dump of fresh snow, Nik and I are
tramping up to 1800 metres at Mueller Hut. We’re opposite New Zealand’s most famous peak,
Aoraki, the cloud piercer—better known as Mt. Cook. I didn’t want to forget this! Simply stunning.
I wielded my camera like a priest swinging his thurible as smoke fills the temple: click, click, click—
my spirit sang something too deep for words as pixel met pixel in a panorama of praise. It didn’t
seem to matter how many shots I snapped, I could never do this justice.
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But herein lies my “hate” relationship with photography, for I am a frustrated photographer. How
much the flat image leaves out! Looking at this image, you just don’t get it! You can’t see the peaks
past the white-space of the photo’s border. You aren’t chewing on fresh snow as it revives your
energy following the tiring climb. You can’t sense the sun beating on your shoulders, or hear the
song of the Kia as it swoops from God-knows where to steal your lunch! And that’s not even to
mention the groan of the glacier and the thunderous crack of the occasional avalanche, all in the
company of my beautiful and athletic wife! You see an image; I recall an experience. Two
dimensions cannot do Mueller Hut justice! How irreducible is the grandeur of a mountain!
And yet, I do try. I persist in taking image after image, reducing the wonder to a digital
reproduction viewable on my 5cm2 preview screen. But why? My frustration rises, though it’s no
longer about the view. It’s about me.
It’s so subtle. The shift from praise to power is subconscious. Unlike my wife, content to swim in
the ineffable experience—a small part of the whole, taking beauty into herself—I desire to
“capture” the moment. What is bigger than me must be reduced, made manageable—it’s to be
controlled and brought out to impress friends. “Wow, you take great photos; where was that?”
Yes, forget the scenery and notice my grandeur. My camera has become a mirror, celebrating my
skill and reflecting my ego. One photo is never enough: I squat in the snow seeking just the right
angle, and for good measure take another photo of my wife’s back—the frustrated photographer’s
wife—as she treks on to greater vistas.
I and It, or I and Thou … how do we engage the world? Perhaps you’re familiar with this classic
distinction made by Martin Buber way back in 1923. On that magnificent hike, seeing everything as
through a lens, I managed to reduce creation, the Creator, and even my wife to an It. It is merely
an object detached from myself, waiting to be managed, captured and controlled for my own
purposes—a flat image to induce excitement over past experiences or adulation from impressed
onlookers. Like a scientist staring only through a microscope, I was killing the specimen to keep it
still. When the world reduced to an It, wonder gave way to frustration.
The same temptation presents in all manner of fields: the frustrated teacher, frustrated
theologian, frustrated husband, frustrated son, the frustrated human. In trying to ‘capture’
something—whether a panorama or a potentate—we inevitably reduce it to something less than it
is in order to bring it under our control. But creation and the Creator defies reduction. At the heart
of our existence is relationship with an unbounded other, Thou. Approach with wonder; engage
with delight—my best attempts to understand the other and re-present the experience are but a
humble invitation to live beyond myself: my power, and my control.
The frustrated photographer in me is still
learning to let go. I can’t capture a
mountain; how much less can I capture the
eternal Thou in whom we all live, move and
have our being. Without meaning to sound
cliché, I am so thankful to God who has
already offered us the perfect image in His
Son (John 14:9; Colossians 1:15-20;
Hebrews 1:3). I don’t yet perceive or relate
as I ought, but by His humble self disclosure
and ineffable light, I’m beginning to see
everything else clearly.
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Illustration by Deb Mostert (2016)
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